Eternity and the Bible - does scripture teach asting punishment?

Eternity in the sense of an antithesis of timeskxice with neither beginning nor end, an ever
changeless sphere outside of time and the mateoidd, is a solely philosophical concept
without Biblical reference. There are differentmpns what eternity actually is, which

further supports my point of view. It is a philosigal term and therefore ambiguous. To

build a doctrine as eternal punishment on suchcarally obscure term demands an
authoritative definition what eternity is and witgtrecisely means; the Bible does not
provide such definition, but warns of the vain pedphy of men:

Beware lest any man spoil you through philosophy\zain deceit, after the tradition of men,
after the rudiments of the world, and not afteri§€th(Colossians 2:8, KJV)

None the less proponents of the doctrine of etggnaishment - henceforth called infernalists
as opposed to annihilationists or universalists Wbt agree that future punishment is
terminable in some way - ironically appeal to noptass than the Greek chief philosophers
Plato and Aristotle among others as their authaviat the Biblical term in question, Greek
aiwv [@aidn] is ought to mean.

| will address this later; there is also a morenitive notion of eternity as simply endless

time, measured by day and night and the seasame &Bow it, which is exactly what Plato

did not teach. I will primarily address the morgBisticated notion of eternity as timelessness
though, since this was Plato’s idea who is saidaiee imparted the connotation of (timeless)
eternity to the wor@ion, which prior to him is generally acknowledged tvé meant

life(time).

My secular Ancient-Greek dictionary (Langenscha@id@schenwdérterbuch Altgriechisch —
Deutsch) gives the following meanings (translated English) foraion:

life, lifetime, generation, time span, (period bihe, age, eternity
Now this is quite a variety of meanings, isn't it?

| will examine the use of various words and compisuof words especially in the Bible and
extra-biblical religious writings, these words #ne Hebrew worda%v [olam] which was
commonly translatedion (Strong #G165), asionios(Strong #G166) in the ancient Greek
translation of the Hebrew scriptures, called thpt&agint or LXX, from which also the

apostles are said to have quoted; the Greek wiortitself, especially the phrasé tov

aidva [eis ton aibna], the adjectivénvioc [aibnios] and the more obscure compound phrases
rendered “for ever and ever”, literally “ages otagin plural or “age of age” in singular,

which are Hebrew idioms unknown to secular Greek.

| will now try to establish the appropriate meanafghe Hebrew wordlam (Strong #H5769)
from its use in the first book of the Bible, whiale the following verses:



Genesis 3:22, KJV

And the LORD God said, Behold, the man is becomanasof us, to know good and evil: and
now, lest he put forth his hand, and take alstefttee of life, and eat, and live for ever.

Genesis 6:3.4

And the LORD said, My spirit shall not always s&iwith man, for that he also is flesh: yet
his days shall be an hundred and twenty years.elere giants in the earth in those days;
and also after that, when the sons of God camatmthe daughters of men, and they bare
children to them, the same became mighty men whete_of old, men of renown.

Genesis 9:12

And God said, This is the token of the covenanttiwhimake between me and you and every
living creature that is with you, for perpetual geations.

Genesis 9:16

And the bow shall be in the cloud; and | will loogon it, that | may remember the
everlasting covenant between God and every liviegtare of all flesh that is upon the earth.

Genesis 13:15
For all the land which thou seest, to thee wiliMegt, and to thy seed for ever.
Genesis 17:7.8

And | will establish my covenant between me anc thied thy seed after thee in their
generations for an everlasting covenant, to bec o thee, and to thy seed after thee. And
| will give unto thee, and to thy seed after thbe,land wherein thou art a stranger, all the
land of Canaan, for an everlasting possession| wiltibe their God.

Genesis 21:33

And Abraham planted a grove in Beersheba, andcctilere on the name of the LORD, the
everlasting God.

Genesis 49:26

The blessings of thy father have prevailed aboeebtbssings of my progenitors unto the
utmost bound of the everlasting hills: they shalldm the head of Joseph, and on the crown of
the head of him that was separate from his brethren



From the use ablamin Genesis 21:33 is argued it means “eternal” beeadt is applied to

God, but this argument is weak; in Genesis 6:¢ dégplied to past times that could have been
not longer than from the time of Noah back to theation of men, which were ten
generations. In Genesis 9:12 it is properly rerdl&perpetual”, as everlasting generations
would demand eternal procreation which is hardhpsaral. The everlasting covenant (17:7)
is linked to their generations, so we have no neasanderstand this covenant to be eternal.
The land of Canaan (17:8) will no longer exist aftee dissolution of the present world (2
Peter 3:10), it therefore cannot be actually egdrig or eternal in the sense of endless;
neither the everlasting hills (49:26).

We have seen above that the wolamvery unlikely denotes eternality by its own fortee
KJV translates it as “for ever”, “always”, “of old"perpetual” and “everlasting” in the shown
occurrences. Though the things to which this texpplied are neither everlasting nor
eternal. Both God and the hills are denoted wighvry same word, but while the God has
neither beginning nor end, the hills have both heigig and end, this is even more evident by
Habakkuk 3:6:

He stood, and measured the earth: he beheld, and dsunder the nations; and the
everlastingmountains were scattered, the perpetual hillddig: his ways are everlasting.

| should note here that “everlasting mountaingtasslated from “ad” (Strong #H5703), a
further Hebrew word which is claimed to mean etenwvhereas “perpetual hills” and “ways
everlasting” is translated froolam there are many compound phrases “olam ad” whieh a
rendered “forever and ever” in the KJV, e.g. Exotlbsl8, but rather meaning “to the distant

time and further”, “in aeternum et ultra” in thetlrg to which | will come back soon.
Given the following occurrences we might come thraefold meaning ablam
That which is uncreated and endures everlastinglyeternal, this only applies to God.

That which has a beginning but endures foreverneagg;(theoretically) the possession of the
land Canaan by the people of Israel.

That, which has both a beginning and end, that kvisicerminable.

By the use oblamit is clear, that it is not suitable to expresdGaternity, but it is the
reference to God that can impart the notion ofnetietly to the wordblam The other things
calledolamare in the Biblical context not literally endlefisgerefore I think it’s fair to say
thatolamdoes not express everlastingness and should notde¥stand in this sense except
as context demands it, which is only the case whtmired to God, but this equally applies to
terms as “duration” or “life”, God’s duration anifel are everlasting but the words duration or
life do not carry the connotation of endlessnesthbynselvesplamshould be understood in
the same way | think. The question is also wartdatdahat ifolam does not express God’s
eternity, is the phrase then intended to expres®gong entirely else maybe?, to which | will
come back later also.



As | cannot read the Hebrew language and had yoreinterlinear translations | will turn
now to the Greek words in question since it is camiyacknowledged by Jewish scholars
that Hebrewolam described indefinite but likely terminable, rattigan endless duration:

In the ancient Hebrew words that are used to desgrlistance and direction are also used to
describe time. The Hebrew word for eagjeslemand literally means “the direction of the
rising sun”. We use north as our major orientatooh as in maps which are always oriented
to the north. While we use the north as our majaction the Hebrews used the east and all
directions are oriented to this direction. For eplarone of the words for southtesynman

from the rootyamanmeaning “to the right”. The worgedemis also the word for the past. In
the ancient Hebrew mind the past is in front of ydhle the future is behind you, the
opposite way we think of the past and future. Tlebitdw wordolammeans in the far
distance. When looking off in the far distancesitifficult to make out any details and what is
beyond that horizon cannot be seen. This concegpemam The wordolamis also used for
time for the distant past or the distant futur@ disne that is difficult to know or perceive.

This word is frequently translated as eternityarefer but in the English language it is
misunderstood to mean a continual span of timertba¢r ends. In the Hebrew mind it is
simply what is at or beyond the horizon, a veryatistime. A common phrase in the Hebrew
is “l'olam va’ed” and is usually translated as ‘®@er and ever” but in the Hebrew it means
“to the distant horizon and again” meaning “a veistant time and even further” and is used
to express the idea of a very ancient or futur@tim

Notes From Dr. Fruchtenbaum (Ariel Ministries):

The simple, basic truth is that Classical Hebrew,lte Hebrew of the Old Testament
Scriptures, has no term that carries the concept dieternity.” There are phrases that carry
this concept, such as “without end,” but thereasaisingle word that carries the concept of
eternity as there is in English.

I will turn now to the Greek version of the sameses. | will quote Elpenor’s Bilingual
(Greek / English) Old Testament translated by &mdelot Brenton and transliterate the
relevant Greek words and underline the English woised for them.

Genesis 3:22

And God said, Behold, Adam is become as one abuajow good and evil, and now lest at
any time he stretch forth his hand, and take otitee of life and eat, and so he shall live
forever [eis ton aidna].

Genesis 6:3.4

And the Lord God said, My Spirit shall certainlytmemain among these men for ever [eis
ton aibna], because they are flesh, but their dag#l be an hundred and twenty years. Now
the giants were upon the earth in those days; #iadthat when the sons of God were wont to
go in to the daughters of men, they bore childeethém, those were the giants of old [ap
aionos], the men of renown.



Genesis 9:12

And the Lord God said to Noe, This is the signh&f tovenant which | set between me and
you, and between every living creature which idwibu for_perpetual [aibnious] generations.

Genesis 9:16

And my bow shall be in the cloud, and | will loakremember the everlasting [aibnion]
covenant between me and the earth, and betweey lexreg soul in all flesh, which is upon
the earth.

Genesis 13:15

For all the land which thou seest, | will giveatthee and to thy seed for ever [eds tou
aiénos].

Genesis 17:7-9

And | will establish my covenant between thee dndseed after thee, to their generations,
for an_everlasting [aibnion] covenant, to be thydGand [the God] of thy seed after thee. And
| will give to thee and to thy seed after theeltdra wherein thou sojournest, even all the land
of Chanaan for an everlasting [aibnion] possessiod,| will be to them a God. And God said
to Abraam, Thou also shalt fully keep my coventimdu and thy seed after thee for their
generations.

Genesis 21:33

And Abraam planted a field at the well of the oalihd called there on the name of the Lord,
the everlasting [aibnios] God.

Genesis 49:26

the blessings of thy father and thy mother-- it pigssailed above the blessing of the lasting
mountains, and beyond the blessings of the evartpstenadn] hills; they shall be upon the
head of Joseph, and upon the head of the brotharsam he took the lead.

Habakkuk 3:6

The earth stood at his feet and trembled: he behaliithe nations melted away: the
mountains were violently burst through, the eveasaionioi] hills melted at his everlasting
[aiGnias] going forth.

From the rendering in the LXX we can infer that tfieinaion and the adjectivaionioshave
the same meaning as Hebrelamwhich only exists as a noun. The phrase “eos imuos”,
literally “until the eon”, is less common than “é@ aiona”, literally “into the eon”, and not



found in the New Testament as far as | know. Theetewordaévaoc [aenaos] is no form of
aioniosand not found in the NT either, according to Lidi&eott it means “ever-flowing” or
“everlasting”, but it appears to be used in a nioose sense here,aénaods a stronger term
thanaionios as it is possibly, it is strange that it was &gpto the hills but not to God.

While infernalists agree thaton can mean a finite period of time, in these case¥thV
commonly translates “world” in the NT (e.g. 1 Cdhiimns 10:11), they insist that it can and
must also mean eternity, especially in the f@iston aionawhich | will investigate next; at
least in Genesis 3:22 and 6:3 the rendering “fatfeme"“to eternity” would make sense
whereas in Genesis 13:15 the expressioniil'the eon” would suggest an end; the translation
“from eternity”, Greekap aionosin Genesis 6:4 is out of question, but what isntés past
perpetuity.

The adjectivaioniosto infernalists allegedly has only but one meariregernal or

everlasting, however what has been said ablaum equally applies taion(ios),we read

about eonian generations and hills, the eoniangssgm of the land of Canaan but also about
the eonian God. | already said that the questiovaisantable that iblam or aioniosare not
intended to express God’s eternality - what arg theght to express then, | will address this
later.

For the moment | want to summarize that Hebodam does not denote eternality and that
aion(ios)was chosen by the ancient Hebrew translatorsner®lamand that therefore
aion(ios)must mean whatlamdid, at least in the Old Testament but reasonalsly in the
New Testament, independent from the usage of tieeses in secular Greek.

| will now begin to examine the Greek phrase ton aionait is relevant since it is applied to
future punishment in two instances in the NT; tgetiveaionioswill be addressed later.

These instances are Mark 3:29 (Darby):

But whosoever shall speak injuriously against tioéyFbpirit, to eternity [eis ton aidna] has
no forgiveness; but lies under the guilt of an E&sting [aiGniou] sin.

And Jude 13 (Darby):

These are spots in your love-feasts, feasting bhegetith you without fear, pasturing
themselves; clouds without water, carried alonghgywinds; autumnal trees, without fruit,
twice dead, rooted up; raging waves of the seaniog out their own shames; wandering
stars, to whom has been reserved the gloom of daskior eternity [eis ton aibna].

Both verses do not say anything about the natufetofe punishment, be it everlasting
torment or extinction, but contradict universaligrthe translation is literally right.

Universalists since the &entury have argued thaibn has no other meaning than “age” -
which is not true, since its original meaning wiés flather than an age - and that these verses
address a specific age, this has been rejectetlyedphn Nelson Darby, a learned evangelist



and Bible translator from the @entury, he was a strong adherent of the doctifine
everlasting punishment and published various tiacssipport of it, his arguments seem to be
influential till the present day, Darby wrote:

No one who has examined its use in Greek questiatst is used for life, or the whole

period of a man's existence till he breathes Isits teor that it may be used for ages or periods,
looked at as a whole. The question is, Does ipngperly mean eternal or for ever, and that
where age and age-long would have no sense? ThitlseMa21:19, of the fig-tree: Let no

fruit grow on theeeis ton aiona:For the age” has no sense. It never was to grow.

But eis ton aionacan only mean “for ever,” though “for ever’” may lieed metaphorically
when there is no withdrawal of the gift or promiaad the effect cannot last longer than that
to which it applies.

So John 4: 14, shall not thirst “for the age™:hattthe meaning? or never? John 6: 51, 58,
“live for ever”; John 10: 28, not perish “to theedgis that the sense? John 13: 8, thou shalt
not wash my feet “to the age!” A multitude more nieyquoted to the same effect; some with
the modified sense | have spoken of above of absgift and calling never to be retracted.
But eis ton aionanever means “to the age” in any case.

Darby is partly right, for example when we looklahn 13:8 (Young'’s Literal Translation):

Peter saith to him, Thou mayest not wash my féethe age [eis ton aibna]. Jesus answered
him, If I may not wash thee, thou hast no part ity

This translation makes no good sense, which age itloefer to? | would even go so far to
agree with Darby thatis ton aionaactually never means “to the age” as if a speeifje were
meant like when we speak about centuries, wherpeakse.g. about the ¥@entury we

speak about a specific age, but this particulamimgaseems not to be intended by the phrase
eis ton aionaOn the other hand, Darby goes too far, when helades that nothing else than
everlastingness can be meant by this phrase, wkwvdhshow now by its use in the
Septuagint. The only verses that contain this palgr phrase we encountered so far seem in
fact to support Darby’s claims; the rendering “teraity” would likewise make sense in these
instances.

Genesis 3:22

And God said, Behold, Adam is become as one dibusjow good and evil, and now lest at
any time he stretch forth his hand, and take otrie of life and eat, and so he shall live to
eternity [eis ton aidona].

Genesis 6:3

And the Lord God said, My Spirit shall certainlytmemain among these men to eternity [eis
ton aional, because they are flesh, but their dagll be an hundred and twenty years.

But let consider us this carefully. To defend unpadism it is not necessary to proof that this
phrase never was used to denote everlastingnésgnough to provide sufficient proof



where everlastingness was out of question withaehded hyperbole. Infernalists claim that
these words or phrases are used in a hyperbolseseinen applied to finite things, but maybe
it is just the way round, that the natural underdiag is something terminable, whereas
everlastingness is the hyperbolic meaning. Befdregin my examination | will come back
for a last time to the verses above.

While the rendering... and now lest at any time he stretch forth histhaand take of the
tree of life and eatand so he shall live to eternity...” makes sense, this understanding is not
obligatory.

John of Damascus, an infernalist, considered a,saho lived in the 8 century AD defined
aionin his work DE FIDE ORTHODOXA thus:

It must then be understood that the word eon hasusameanings, for it denotes many
things. The life of each man is called an ebdgain, a period of a thousand years is called

an eon Again, the whole course of the present life iedean eon: also the future life, the
immortal life after the resurrection, is spokerasfan eon. Again, the word eon is used to
denote, not time nor yet a part of time as meashydtie movement and course of the sun,
that is to say, composed of days and nights, luseét of temporal motion and interval that is
co-extensive with the eternals [aidios]. For eotoithings eternal [aidios] just what time is to
things temporal [chronikos].

While the idea of an eon as a millennium is clearlgter development, the Dutch scholar
Helena Keizer - who wrote a dissertation abouttbed aion to which | will occasionally

refer to later - observed that no human being énBlible reached the age of a thousand years,
so the following understanding would make equatipdsense:

And the Lord God said, ‘The man has now becomeohieeof us, knowing good and evil. He
must not be allowed to reach out his hand and &&e from the tree of life and eand live

for athousand years'. (NIV, altered by me)

| will provide now a multitude of verses more osdechronologically from the LXX and also
refer to the Hebrew original text and the laterihétanslation, Jerome’s Vulgate, to verify

my claims.

| begin with Exodus 15:18, a verse | already memtand one of the most interesting verses.

The Lord reigns for ever and ever and e{Brenton)

This rendering is near to ridiculousness, “foresed ever” is an idiom and | accept that
idioms sometimes make literally no sense, but thegers”, this is odd. The Greek reads:

Kyrios basileudn eis ton aidna kai ep aidéna kai eti



The Apostolic Bible Interlinear Translation (hermefi abbreviated ABIT), which can be
downloaded for free as a PDiftt://www.septuagint-interlinear-greek-bible.coextt htm)
provides a much more plausible and precise rengterin

The Lord (is) reigning into the eon, and unto eang still.

Possibly the phrase could also be rendered “irgetn and over (Greap) the eon and

still”, so it would refer to only one eon that iswwever exceeded. Eternity as we understand it
cannot be exceeded, therefore the Hebrew translatodly could have understoeis ton
aionaas to denote eternity, neither did they understéglokew “olam ad” to do so but as to
mean “an age and beyond” as the Jewish sourcetédjadready said, otherwise they could
not reasonably have rendered it the way they did.

The Vulgate is both in line with the Hebrew and €xe

Dominus regnabit in aeternum et ultra.

Interestingly even the Latin term “aeternum” did necessarily denote everlastingness back
then, otherwise we would not find the renderingétarnity and beyond” but rather “in
saeculum et ultra”, “in the age and beyond”, obslgaeternum(“eternity”) andsaeculum
(age) were more or less synonymous back then, whitthither suggested by a verse | will
come to later.

A very similar expression is found in Micah 4:5 (AB

For all the peoples shall go each in his own waywve shall call go in the name of the Lord
our God_into the eon [eis ton aioreajd beyond[kai epekeina].

The same as above dfs ton aionaneans “to eternity”, this rendering says “to eitgrand
beyond”, the Latin has “in aeternum at ultra”, thebrew “olam ad”.

An equally limited usage we further find in the apghal bookl Maccabees 14:41
(Brenton):

Also that the Jews and priests were well pleasadSimon should be their governor and high
priest for ever [eis ton aidnajntil [eds] there should arise a faithful prophet;

Greekeis ton aionas clearly limited here, nobody would say “to mify, until...”; the Latin
has:

et quia ludaei et sacerdotes eorum consenseruneass ducem suum et summum
sacerdotem in aeternum donec surgat prophetadidel

Again we findaeternumin a limited sense, “in eternity until”.



It is interesting how John Wycliffe who translatée Bible into English from the Latin
Vulgate in lack of a Hebrew and Greek manuscripgchife was a most trustworthy
translator as far as | can judge, he followed thgrLas close as he could, very unlike the
KJV, he usually rendered Latgaeculunwith “world”; and Latinaeternumwith
“everlasting” or “without end”.

In 1 Maccabees 14:41, we find the following rendegri

and that Jewis, and prestis of hem, consentidemfdri to be her duyk, and hiyeste preest
with outen ende, til ther rise a feithful profete;

Wycliffe renders “without end” (Latimeternun), “until” (Latin doneg ..., so even “without
end” in archaic English is not literally never-emgli

It is a pity that Wycliffe had not the appropriseans to translate the Bible, but was limited
to the Latin version; otherwise the doctrine ofréa&ing torment might possibly have never
prevailed in English Bible versions (I have reaaltttV/ycliffe himself was an annihilationist).
Unluckily the KJV translators and those succeedggn were very much less faithfully than
Wycliffe seems to have been in his translationpdeghe fact that they had Hebrew and
Greek manuscripts, their translation appears tedsereliable in this matter than Wycliffe’s
translation from the Latin. The Latin translatiéseif | think is also a faithful translation but
caused confusion in this matter since the adjectiopioswas overwhelmingly translated
with aeternum(now eternal), whereas the naaion was interchangeably translated both
aeternumandsaeculum(age or world), this is further evident in Ezra®which | will not
guote here.

The next verse to consider is Exodus 19:9 (Brenton)

And the Lord said to Moses, Lo! | come to thee pilar of a cloud, that the people may hear
me speaking to thee, and may believe thee for[eieton aidna]: and Moses reported the
words of the people to the Lord.

“For ever” merely seems to refer to Moses’ lifetimere, a similar usage is found among
other instances in 1 Samuel 27:12:

So David had the full confidence of Anchus, whals&ie is thoroughly disgraced among his
people in Israel and he shall be my servant for paie ton aidna].

“For ever” means at most for Davids’ lifetime helre Exodus 21:5.6 we read:

And if the servant should answer and say, | lovenmagter and wife and children, | will not
go away free; his master shall bring him to thegjudnt-seat of God, and then shall he bring
him to the door, to the door-post, and his magial ¥ore his ear through with an awl, and he
shall serve him for ever [eis ton aibna].



Also in Deuteronomy 15:16.17:

And if he should say to thee, | will not go outrfrdhee, because he continues to love thee
and thy house, because he is well with thee; thea shalt take an awl, and bore his ear
through to the door, and he shall be thy servangver [eis ton ai6na]; and in like manner
shalt thou do to thy maid-servant.

One might suppose that “forever” eis ton aionghere also means for a lifetime, but Rashi, a
medieval Torah commentator states:

And he shall serve him forever Heb.o%v? [I'olam], until the Jubilee year (the fiftieth yea
of the cycle). Or perhaps it means literally foneas its apparent meaning? Therefore, the
Torah states (in reference to the Jubilee yeand ‘@ach man to his family you shall return”
(Lev. 25:10). This informs us that fifty years aadledayv [olam]. But this does not mean
that he must serve him (his master) the entirg fi#tars, but he must serve him until the
Jubilee year, regardless of whether it is neaaooff. — (From Mechilta, Kid. 15a)

Rashi says that fifty years are call@ddm the sam@lamwe looked at the beginning. Rashi is
quite a late source but I think there is no reabanhthe ancient Hebrews understood it
differently, a slave shall serve his master “foréyveis ton aionauntil the Jubilee year just as
Simon in 1 Maccabees 14:41 should be their goveandrhigh priest “forevergis ton aiona
until there should arise a faithful prophet.

These two verses are further interesting when wik &b the Latin version, in Exodus it reads:

qguod si dixerit servus diligo dominum meum et uxoi& liberos non egrediar liber offeret
eum dominus diis et adplicabitur ad ostium et poptrforabitque aurem eius subula et erit ei
servus in saeculum

Whereas in Deuteronomy it reads:

sin autem dixerit nolo egredi eo quod diligat tel@num tuam et bene sibi apud te esse
sentiat adsumes subulam et perforabis aurem eiaauia domus tuae et serviet tibi usque in
aeternum ancillae quoque similiter facies

The expressionis saeculun(in age) andn aeternum(in eternity) are obviously used
synonymous in these instances which further prtataeternumwas not (necessarily)
understood as to denote endlessness back then.

Wycliffe departs from the Latin in Deuteronomy 1617 and renders:

Forsothe if ‘the seruaunt seith, Y nyle go outHeldoueth thee, and thin hows, and feelith
that it is wel to hym at thee, thou schalt takeah and thou schalt peerse his eere in the yate
of thin hous, and he schal serue thee til in tontbdd, “that is til to the iubilee, ethir fiftithe
yeer; also thou schalt do in lijk maner to the hraagde.




The English word “world” originally rather meantga’ than what we understand with world
today, the Latin word for world in a local sensesvimundus” which Wycliffe rendered with
“earth”, whereasaeculummeant age or world in a temporal sense; so Weditinslated
analogous “till into the age, that is till to thebilee, the fiftieth year”, the same as Rashi
stated, it seems Wycliffe added it to his transkafior some reason. While “till into the age”
is no satisfying translation since no specific egeeferred to, it is basically the literal
rendering of botkeis ton aionaandin saeculuma more satisfying rendering might be “in
perpetuity” or “in the length of time”, since thiuld neither suggest that a particular age is
meant nor endless duration.

| have shown various verses now wheigeton aionaclearly is limited in duration; | will later
consider verses where it is less apparent. Befdaeso | will come to Plato’s idea afon and
the appeal of infernalists to use him among othertheir authority. But prior to that, | offer a
different rendering for Jude 13 (Young's Literdteged by me):

These are in your love-feasts craggy rocks; fegstgether with you, without fear
shepherding themselves; clouds without water, mds/icarried about; trees autumnal,
without fruit, twice dead, rooted up; wild wavesao$ea, foaming out their own shames; stars
going astray, to whom the gloom of the darknesslidheir life hath been kept.

| do not know if the Greek tense and the vefi¥o [téred] allow the understanding that it is
not a future eschatological event but that thegaaly dwell in this darkness and remain
therein their entire life, or until they repent. laast the context | think would allow this
understanding; Mark 3:29 is more problematic salllrefer to it later.

| will now make a kind of break and relate to tlse wfaion in Plato and other philosophers;
Darby wrote:

| have thought that, as one of the forms in whididelity circulates at present is
Universalism, or the Restitution of all thingsiritght be well to put out clearly and simply
some facts (for that is what they are), which maprive its advocates of one main ground of
their reasonings, and that without any reasoninthergeneral subject of a doctrine, which,
when examined, sets aside the truth of Christiahitgfer to the meaning @fion, and also of
aionios We are told by Dr. Farrar, with much pretensimecampetency in affirming it, that
“everlasting” or “eternal” ought not to be foundthre Bible; by Mr. Cox, that it means
properly an “age” and “age-long,” and that it cahbe right to translate them eternal or
everlasting. Mr. Jukes, with a wild imaginatiorkea the same ground. They simply echo one
another.

Aionin Greek properly means “eternity.” | do not disptere, whether we are to believe with
Aristotle, that it is derived froraei einaj or with other modern writers fromio, | breathe,
whence it had the meaning in Homer, Euripides,a@hdr authors, of life and breath; or
possibly these may be two different words, one feminon the other fromao spirq whence

the two very different meanings. This is certanattthe word is distinctly used by Plato,
Aristotle, and Philo (and, according to the dictides, by Lycurgus, whom | have not the
means of consulting) as “eternal,” in contrast witat is of time having beginning or ending,
as its definite and proper meaning.



This is in line with what other infernalists claitrgo not know if they all echo Darby - what
an irony, as he accused universalists of doingsdarby already echoed a scholar
preceding him, the point is the arguments seenave httle changed since the”l@entury.

Concerning Plato, there is no need to deny thajpip@sedaion to ypévog [chronos], i.e. time;
| will only quote a short passage from Plato’s Temst

Wherefore he resolved to have a moving image oh#ygaidénos], and when he set in order
the heaven, he made this image eternal [aibnionin@wing according to number, while
eternity [aibnos] itself rests in unity; and thisage we call time [chronon].

Eternity to Plato is thatwhich is immovably the same (and) cannot becomeraid younger
by time, nor ever did or has become, or hereaftikbe, older or younger, nor is subject at all
to any of those states which affect moving andibénthings and of which generation is the
causé. He earlier wrote “now the nature of the ideairgewas eternalajonios, but to

bestow this attribute in its fullness upon a creatuas impossible”, yet he called time an
eternal &ioniog image of eternitygion), though time came into being, prior in the pasdag
seems to have usaibniosandaidiog [aidios] (which is properly rendered everlasting o
eternal) synonymously. While his idea of eternéio() is clearer - eternity seems to be static
and changeless and time a dynamic image of it usgsofaioniosis difficult to conceive

since he later writes:

Time, then, came into existence along with the ldeato the end that having been generated
together they might also be dissolved togetharyér a dissolution of them should take place.

Now if time, the “eternal image"” of Plato’s etegnitame into existence with the heaven and
might dissolve together with the heaven, this imegenot be eternal in the sense that it was
uncreated for it had a definite beginning; and vfiil dissolve and cease with the dissolution
of the heaven which Plato seems to consider at befisg possible, it would not be
everlasting either. But if this image (i.e. timkduigh it is called “eternal’ajoniog is neither
uncreated nor everlasting, it is not truly eternak, as we understand it today, and therefore it
is questionable thationiosmust be understood as endless; tHedntury universalist

Hanson also examined this issue and wrote:

Again, he (Plato) speaks of that which is indesible (@andlethro3, and notionios He
places the two words in contrast, whereas, hadteeded to usaioniosas meaning endless,
he would have said indestructible aidnios

However Hanson is in error here, to Plato eteakems to have meant much more than
endless existence or immortality but somethingitatalely rather than quantitatively, this
could explain why time - despite it had a beginramgl might have an end - is called an
eternal image, maybe it is ought to be eternal onbyideally sense, the universalist William
Barclay wrote:

Second, one of the key passages is Matthew 25:4&6ewhis said that the rejected go away to
eternal punishment, and the righteous to eterfealThe Greek word for punishment is
kolasis which was not originally an ethical word at #loriginally meant the pruning of

trees to make them grow better. | think it is troisay that in all Greek secular literature
kolasisis never used of anything but remedial punishm&né¢ word for eternal isaionios.

It means more than everlasting, for Plato - who mayave invented the word - plainly

says that a thing may be everlasting and still ndte aionios. The simplest way to out it is



thataionioscannot be used properly of anyone but God; hesword uniquely, as Plato saw
it, of God. Eternal punishment is then literallptltkind of remedial punishment which it
befits God to give and which only God can give.

Barclay refers to the same passage as Hanson,(Péats X, 904a6-b6) and I think is right
concerning Plato, idioniosdoes not denote endlessness but on the othemheatls more

than everlasting, it could only carry an ideallylajualitative sense, it is not about duration at
all, but about eternal quality.

John 17:3 (KJV) might support this view:

And this is life eternal, that they might know trhee only true God, and Jesus Christ, whom
thou hast sent.

According to this verse eternal life is to know Gtids does not say anything of duration at
all since Hebrews 6:4-6 says:dr it is impossible to renew again to repentahose once
enlightened, and who have tasted of the heavefilyagid have been made partakers of the
Holy Spirit, and have tasted the good word of Gow] the works of power of the age to
come, and have fallen away, crucifying for themsslas they do the Son of God, and making
a show of hinf, so eternal life in some sense might indeed ctoran end.

While this understanding of eternality would bdiime with universalism, eternal punishment,
or chastisement - corrective punishment - wouldtlg ideally eternal in a qualitative sense
as inflicted from God, who alone is truly eterrmadt in a quantitative sense of having neither
beginning nor end; | nonetheless doubt that théeRibntains the Platonic notion of

eternality, but has maintained the Hebrew notiooarfcealed, indefinite but terminable time.

| will now turn to Aristotle, there might be more $ay about Plato, but his witness should not
be over overvalued.

Darby: “If Plato and Aristotle and Philo knew Greek, what tiese others say is false.

| will not quote Aristotle or what Darby or otherencluded from his words in great detail,
but it is interesting that Aristotle did not addéfiato’s language, we do not find the adjective
aioniosin Aristotle’s writings but the anterior woaddios which is properly rendered
everlasting, though it was also used in a loosseesdrwill came back to this when | examine
the adjectivaaioniosin greater detail. Darby is wrong when he saystatie useaidiosas

an equivalent taionios since Aristotle did not usaoniosat all.

| will quote Dr. Keizer’s dissertation now (LIFEME ENTIRETY — A study ofAIQN in
Greek Literature and Philosophy, the SeptuagintRimtb, page 89 there):

Aristotle De Caelo Il 1 283b26-30

“The universe as whole neither has come into beorgadmits of destruction, as some assert
that it does, but it is one and everlasting [aipwish no beginning or end of the whole aién
[tou pantos aidnos], but containing and encompagssiitself the infinite time [apeiros
chronos].”

This passage shows once more that for Aristifia describes the life, i.e. the ‘life/time-
completeness’, of the universe. This life is ewaitay @idios).



In my own words, Aristotle spoke about the univeasean eternallya{dios) living being
similar as Plato did, this being has neither endoeginning but exists literally throughout all
time past and future, time itself being uncreated @verlasting, its life or existence, i.e. its
aionis eternal; noaionis eternity but thigion, life on a cosmic scale, the life of the
uncreated universe is eternal, whereas a huaitans not.

| will quote here the scholars llaria Ramelli anavizi Konstan from a talk delivered in
Edinburgh at the international conference of thei@y of Biblical Literature, in 2006. A
revised version appeared subsequently in the Mexaanal, Nova Tellus 24 (2006) 21-39.

Aristotle, as we have said, seems never to useetheaidnios though there are nearly 300
instances o&idios which is Aristotle's preferred word to designtiiegs eternal. It is clear
that Aristotle was not moved to adopt Plato's néeehinology, whether because he
perceived some difference between his own condegtemity and that of his teacher, or
because he felt thatdnioswas an unnecessary addition to the philosophmedbulary,
given the respectability @idiosas the appropriate technical term.

| think there is not more to say about Aristotléyrin now to Philo of Alexandria, also called
Philo Judaeus, he was a Hellenistic Jewish philesowho lived quite contemporary with
Christ.

Philo wrote in his treatise on the unchangeableaE&od:

But God is the creator of time also; for he isfdider of its father, and the father of time is
the world, which made its own mother the creatibtime, so that time stands towards God in
the relation of a grandson; for this world is ayger son of God, inasmuch as it is
perceptible by the outward sense; for the onlytsmspeaks of as older than the world, is
idea, and this is not perceptible by the intellbat; having thought the other worthy of the
rights of primogeniture, he has decided that itlskanain with him; therefore, this younger
son, perceptible by the external senses being sebtion, has caused the nature of time to
shine forth, and to become conspicuagsthat there is nothing future to God, who has the
very boundaries of time subject to him; for their ife is not time, but the beautiful model
of time, eternity [aidn]; and in eternity [aiOn] nothing is past and nothing is future, but
everything is present only.

We have the same notion of eternity here as iroPlemelessness, which is not astonishing
since Philo was a Platonist, to this notion of mtgrapplies what already has been said
concerning Plato.

His usage oéion is however more diverse than this single passaggests but to examine
this here would go too far. If anybody is interegtin a more extensive and scholarly
examination | advise to read this dissertation ftaenDutch scholar Heleen M. Keizer:

LIFE TIME ENTIRETY — A study of AIQN in Greek Literature and Philosophy,
the Septuagint and Philo

http://books.google.de/books?id=I-
SmshbeyUsC&printsec=frontcover&hl=de#v=onepage&dgéfse

A short interim result so far:



The philosophical notion of eternity in Plato artdl® as | understand it, is rather
timelessness and changelessness than endlessiaesshimg related to duration at all,
timelessness or changelessness technically alleiitsen beginning nor end since this would
be a change; but as this only applies to God, Gigt can be truly eternal in this sense,
everything else is merely eternal in an ideallysgemf eternal quality, not of eternal quantity,
if timelessness can have any quantity at all. Atisthas not adopted Plato’s idea but his idea
seems to be an uncreated everlast@gigs) universe, the infinite timeapeiros chrongsis
co-perpetual with the universe and has ever exeteldwill ever exist. So the appeal to
Aristotle in defense of eternal punishment is besiee mark since he did not emphgnios
and did not adopt Plato’s idea of eternity. Platecpded the Septuagint; from the usage of
aion therein we have seen so far, that it does not sleanthe Jewish translators adopted his
views or considered it to resemble the Biblicabidéolam

| will now continue to further examine the use loé phraseis ton aionan the light of what
we have learned about the Platonic idea of eternity

Exodus 40:15 (ABIT)

And it will be so as to be them an anointing phesid_into the eon [eis ton aidna], unto their
generations [eis tas geneas auton].

Generations do not belong to eternity, “into the"eand “into their generations” is paralleled,
So it seems to basically mean the same, in petget@. unto future generations.

Lamentations 5:19 (Brenton)

But thou, O Lord, shalt dwell for ever [eis tonrad; thy throne shall endure to generation
and generation.

Even when speaking about God, this phrase is p&dllvith generations, something which
belongs to time and is finite; of course a vastatan is meant but it still happens within time.

Deuteronomy 23:6(7) (ABIT)

You shall not address peaceable to them, nor banéalgeous to them all your days into the
eon [pasas tas émeras sou eis ton aidna].

Eternality is out question here, since eternityas measured in days, the timespan in question
is limited by their days on earth.

Psalm 73(72):12 (Brenton)

Behold, these are the sinners, and they that pradways [eis ton aidna]: they have
possessed wealth.

Sinners prosper to eternity, really? The transldidmot dare to render “forever” in this case,
the sameeis ton aionaapplied to God elsewhere, is applied to the wedlthe sinners here.

Is this what Darby meant when he wrokeit' eiston aiona, can only mean ‘for ever,
though ‘for ever’ may be used metaphorically whesgré is no withdrawal of the gift or
promise, and the effect cannot last longer thantthavhich it applie¥? | doubt so.



| will now come to a last passage in regard tophiaseeis ton aionabefore | examine the
compound phrases and the adjectignios

Isaiah 34:9-17 (Brenton altered according to th€)Al

And her valleys shall be turned into pitch, andlaed into sulphur; and her land shall be as
pitch burning night and day; and it shall not benghednto the eon of time[eis ton aidna
chronon], and her smoke shall go up: it shall beendesolatento her generations|eis

geneas autés], afidr a long time [eis chronon polyn] birds and hedgehogs, and iases
ravens shall dwell in it: and the measuring linele$olation shall be cast over it, and satyrs
shall dwell in it. Her princes shall be no more; ier kings and her great men shall be
destroyed. And thorns shall spring up in theiresifiand in her strong holds: and they shall be
habitations of monsters, and a court of ostricAesl devils shall meet with satyrs, and they
shall cry one to the other: there shall satyrs fhesting found for themselves a place of rest.
There has the hedgehog made its nest, and thehemrgafely preserved its young: there have
the deer met, and seen one another's faces. Thsgghy in full number, and not one of
them perished: they sought not one another; fot.tihd commanded them, and his Spirit
gathered them. And he shall cast lots for them,fasithand has portioned out their pasture,
saying, Ye shall inherit the landto the eon of time[eis ton aidbna chronon]: they shall rest
on itfor generations of generationgeis geneas geneon].

This is a remarkable and interesting passage fiowsreasons.

The phraseis ton aiona chronois rather uncommon, dis ton aionavould mean “to
eternity”, it would say “to the eternity of timeehe; given the Platonic idea of eternality this
makes no sense.

If we understan@ion as duration in the sense of entirety then it coodghn “for the duration
of time” that is “for all time”, which literally wald be everlasting if we understand time as
endless, but “for all time” is commonly used in amnloose sense, also here, if this is the

intended meaning.

If we understana@ion here as an age, then thien here is a part afthronos(time), which is
entirely different from the Platonic idea @bn.

Personally | think the addition ehronosto the phraseis ton aionadoes neither enhance nor
weaken it (this particular expression except furthstances in Isaiah is only found elsewhere
in Exodus 14:13) and should most likely be undedtas same ass ton aionaalone, but
nobody would have added the word for time to arresgion that denoted everlastingness or
eternality.

“Into the eon of time” is paralleled with multiptenerations and a long time and later with
the compound phrase “for generations of generdatiting context shows that none of these
expressions denotes everlastingness, since idesyls and wild animals shall dwell there in
the future; this might be long but surely not faewore.

The expression “generations of generations” is@gmnnection to the next topic | will
consider, the compound phrase “ages of ages” dradnt

The phrase “for generations of generations”, Gfeekgeneas genedn”, virtually is the same
idiom as “for ages of ages”, Greek “eis aibnas aidr{(Revelation 14:11), at least



grammatically. We have seen in the passage abavégbnerations of generations” was in
fact used in a limited sense, howea@n is still a stronger term than generation, thougtinb
my dictionary and Liddell Scott give also the pbfsimeaning foaion as “generation”,
nonetheless it was not used in this sense in thie Boin the other haralon andaioniosare
related to subsequent generations in various inetaandaionioseven was equated with
several generations (Isaiah 61:4 in the LXX).

To come back to Isaiah 34:10 for a moment, whereead in the Greek, “into the eon of
time”, “into her generations” and “for a long timehe Hebrew has the usdalam, “from
generation to generation” and the phrasetzach netzachipthe later might literally mean
“for permanence of permanences” which is a sintitanpound phrase as “generations of
generations” or “ages of ages”, the Latin rendefi® isaeculum saeculorum”, “into age of
ages”, whereas the Greek simply renders “much tifci@onon polyi), so at least the
expression “into age of ages” or “for permanencpesmanences” was understood by the
ancient Hebrew translators as to merely mean atiorey netzach(Strong #H5331) is
occasionally also claimed to mean eternal, the KeNderd’'netzach netzachiras “for ever

and ever”.
We also find the phrase “age of ages” in Ephesia®8.21 (Darby):

But to him that is able to do far exceedingly aballevhich we ask or think, according to the
power which works in us, to him be glory in theerably in Christ Jesus unto all generations
of the age of ages [eis tou aidnos ton aidbndn]. dme

Since it is spoken of generations this implies gbmg in time, this particular usage here
further implies that a clearly marked out age suacession of ages is meant, an
understanding not clearly supported by the occeasf the phrase “ages of ages”; the KJV
has “throughout all ages, world without end”, whaattirely misses the mark whereas
Wycliffe preserves the literal rendering “in toeathe generaciouns of the world of worldis”.

To establish the proper meaning of “ages of agesiare difficult since it was found only in
a few occasions in the Septuagint including thedypoha and is not known in secular Greek.

It is in found in reference to future judgmentlimee occasions in the NT:

Revelation 14:11 (Darby):

And the smoke of their torment goes_up to agesie$ geis aidbnas aidonon], and they have no
respite day and night who do homage to the beaktaaits image, and if any one receive the
mark of its name.

Revelation 19:3 (Darby):

And a second time they said, Hallelujah. And heolsengoes up to the ages of the dges
tous aidnas tbn aibnony.

Revelation 20:10 (Darby):

And the devil who deceived them was cast into #ke lof fire and brimstone, where are both
the beast and the false prophet; and they shatirbeented day and night for the ages of ages
[eis tous aibnas ton aidbnon].




Notice that in the first two instances it is smokat ascends for ages of ages, it is not said that
human beings are tormented for so long, though sosig that if the smoke ascends for ages
of ages, this must mean that they are tormentesidfdong, | think Revelation 19:3 rather
supports my sentiment. The usage in 20:10 is @iffersince it is clearly said, that at least
three entities, the devil, the beast and the falephet of which none | consider to be a

human being are actually tormented for ages of,agesmonly translated “for ever and

ever’.

The problem is, the phrase ages of ages is apli€bd in all other instances in the NT.
Annihilationists have a problem to discuss Reveta20:10 away, since it says nothing of
destruction or a second death concerning these #mtties, whereas the lake of fire is
referred to as second death when it is applieditoam beings, second death wouldn’t make
sense in regard to the devil at all since he wasmgubjected to death in the first place.

But | will not further dwell on this issue herefémalists claim that ages of ages is an idiom
to express eternity, which they say consists afc@ession of endlessly following ages. The
infernalists are a bit inconsistent in their argataéon here, first they cite Plato and his idea
of eternity to impart the notion of eternality dretphraseis ton aionaand here they claim
eternity consist of an endless succession of dlgese two concepts are irreconcilable in my
opinion, since a succession of ages implies chamgeeas Plato’s eternity is ever changeless.
They can’t have it both ways; they can’t impart tledion of eternality to the woraon on

the authority of Plato and later dismiss his ideaternity altogether and claim eternity
consists of an endless succession of ages.

Universalists generally argue that “ages of age&rs to particular future ages, prior to the
final restitution at the end of all ages. The arguaithat “ages of ages” mean at least two
particular future ages is weakened by the useisfpfirase in the LXX which | investigate
now, before | do so, | will remark here that wherest English translations render “for ever
and ever”, the Latin again got it right and rendérsaecula saeculorum”, “in ages of ages”.

| have so far omitted the more simplistic plurages ofaion, since it is not applied to future
punishment in the NT but it might help to understéime phrase “ages of ages”.

Psalm 61(0):8(9) (ABIT; the verse numbers diffetween the Hebrew and Greek version)

Thus I shall strum to your name into the eonst@is aibnas], for me to render my vows day
by day.

The infernalists are aware of the plural usageabgiie that it means the same as the singular
phrase, which to a certain degree is reasonables for all time” pretty much means the
same as “for all tims, | will however show that even the plural usageswised in a limited
sense, even more apparent as above, while it glppeshat David had also the future life in
view, the understanding that it merely appliesisolifetime whilst on earth is more natural,
especially since “into the eons” is paralleled Wiy by day”.

In Daniel 2:4 we read (Brenton):

And the Chaldeans spoke to the king in the Syaaguage, saying, O king, live for ever [eis
tous aidnas]: do thou tell the dream to thy seisjaantd we will declare the interpretation.



They hardly wanted express their wish that Nebucbkaziar literally would live forevermore,
but rather live a long life.

Daniel 12:3 (Brenton)

And the wise shall shine as the brightness ofitiheaiment, and [some] of the many righteous
as the stars for ever and ever [eis tous aidnasgihi

It literally says “into the eons and still”, likento the eon and still” in Exodus 15:8 and Micah
4:5; so even the plural-foreis tous aionagloes not denote everlastingness. In the Hebrew
we had the singulaslam ad “into age and beyond”, the LXX rendetam adnot uniformly,
this is why | said the usage of the idiom “agea@dés” in the LXX does not support the idea
that it means specific, clearly marked out futugesa as they appear to use this terms with no
apparent reason.

In Psalm 21(20):4(5) (ABIT)

He asked life of you, and you gave to him duratbdays, into eon of eon [eis aibna ai6bnos].

The expression “eon of eon” or “age of age” is dtaond in the NT in Hebrews 1:8 which is

a citation of Psalm 45(4):7 following the LXX, hower the Hebrew haslam adboth in

Psalm 21:4 (LXX 20:5) and 45(4):7, yet for somesmathe translators rendered “age of age”
instead of “age and beyond”, it is questionabledftee that they had a particular age in
mind, this would likewise apply for Hebrews 1:8c@nt appears to be a 1:1 quotation from
the Septuagint. Darby renders Hebrews 1:8 thus:

But as to the Son, Thy throne, O God, is to theaidkre age [eis aibna aibnos], and a sceptre
of uprightness is the sceptre of thy kingdom.

Since “age of age” is not used in reference tortuppunishment in the NT and as far as |
know only in this instance at all | will not furthexamine its usage in the LXX.

In Psalm 84(3):4(5) (Brenton) we read:

Blessed are they that dwell in thy house: they priflise thee evermore [eis tous aibnas tbn
aiénoén]. Pause.

Here we find the standard expression from the Np‘the ages of the ages”. Strangely we
find no corresponding expression in the Hebrew ¢gxept maybe a form of “ad”; it is also
the only occurrence of this phrase in the LXX ajrantn the Apocrypha, maybe it is a later
insertion, but if not, it is unlikely that they megarticular ages by this phrase as
universalists understand it; or the Hebrew textbesen altered, whereas the LXX (which is
older than the Hebrew text modern Bibles are basg¢greserved the original phrase.

In 4 Maccabees 18:24 we find the same phrase:

To whom be glory into the eons of the eons [eis @dnas ton aibndn]. Amen.

But as it is not an inspired writing we cannot dade that they meant particular ages as
might have the inspired writers; | think it is re#sy to establish a proper meaning for this
phrase.



| will cite now several definitions | came acro® first | found in a recent German book,
with either Roman Catholic or Eastern Orthodox lgacknd and translated it, the phrase is
explained thus:

[For the eons of eons,] this literal translatioonfirthe Greek corresponds with the Latin “in
saecula saeculorum” [into ages of ages]. Therebptisneant the “eternity” (Greek
aidiotétos Latin aeternifas) as infinite, unfading time that only applieshe triune God
Himself; but the sum of all finite and fading petgoof time. The translation from “eternity to
eternity” [the idiomatic German equivalent of theglish “forever and ever”] or in “all
eternity” is at least misleading. Theologically marf relevance is, that by this use of
“eternity”, it’s no longer possible to conceive tl@od's “eternity” is of different kind then the
“fullness of times”, given as qift to the creatures

One might argue that the sum of all finite periofiime add up to infinity but eternity in a
philosophical sense is indivisible, past, presextfature is all at once, the sum of all finite
periods should in itself be finite alike. If thely &ill end, also their sum will have an end, at
least | see it that way; to me it seems the eoe®n$ denote something in time, not God’s
eternality, this definition isn’t authoritative angy.

John of Damascus whom | quoted earlier seems te tiagterstood it similarly as in the book
| cited, maybe their explanation derived from him.

But we speak also of eons of eons, inasmuch asetlen eons of the present world include
many eons in the sense of lives of men, and theeoneembraces all the eons, and the present
and the future are spoken of as eon of eon.

He also thinks that “eon of eon” refers to a paitic age, or ages, this world and the world to
come, whereas the Hebrew translators seem to lmae this expression rather randomly
without a clearly marked out future age in viewtWiages of ages” as | understand him, he
means all the lives of men during the seven eoBi®fpresent world, which for him must be
something terminable as there will be a future daiter the resurrection.

I will now quote Augustine, one of the chief promaet of the doctrine of everlasting
punishment in Church history, it should be notedidner that he was almost illiterate of the
Greek language and had to rely on the Latin versidrich might have concealed some
truths, as the meanings of Laiaeculumare more limited than the meaningsaain.

| do not presume to determine whether God doearsbyhether these times which are called
ages of ages are joined together in a continuausssand succeed one another with a
regulated diversity, and leave exempt from thasrsgitudes only those who are freed from
their misery, and abide without end in a blesseaiamtality; or whether these are called ages
of ages, that we may understand that the ages mamahangeable in God's unwavering
wisdom, and are the efficient causes, as it wdrdase ages which are being spent in time.
Possibly ages is used for age, so that nothing®lseant by ages of ages than by age of age,
as nothing else is meant by heavens of heaven$thheaven of heaven. For God called the
firmament, above which are the waters, Heavenyahthe psalm says, Let the waters that
are above the heavens praise the name of the \Writh of these two meanings we are to
attach to ages of ages, whether there is not some other and better meang still, is a

very profound question and the subject we are at present handling ptesenobstacle to

our meanwhile deferring the discussion ofvhether we may be able to determine



anything about it, or may only be made more cautios by its further treatment, so as to

be deterred from making any rash affirmations in amatter of such obscurity.For at
present we are disputing the opinion that affirheseéxistence of those periodic revolutions
by which the same things are always recurringtatwals of time. Now whichever of these
suppositions regarding the ages of ages be th@treigit avails nothing for the substantiating
of those cycles; for whether the ages of ages ba nepetition of the same world, but
different worlds succeeding one another in a ragdlaonnection, the ransomed souls abiding
in well assured bliss without any recurrence ofanisor whether the ages of ages be the
eternal causes which rule what shall be and igna,tit equally follows, that those cycles
which bring round the same things have no existearo@ nothing more thoroughly explodes
them than the fact of the eternal life of the saint

To sum it up, Augustine did not know what it meahis remarkable though that none of
these sources, all from an Orthodox or Catholikbemund, defined it as to denote
everlastingness or God’s perpetual existence.

| came about a quote which is of little authorityt mteresting none the less, it is a medieval
document about a Portuguese king; | translatedib {iGerman into English, the document
itself was written in Latin.

The lord, King Alphonsus may live and possess thgdom. If he has male descendants,
they shall live and possess the kingdom too, soitienot necessary to make them kings
again. They shall follow in this order. When ththt&x had the kingdom, then the son shall
have it, then the grandson, then son of the granded then the sons of the sons in ages of
ages for always [in saecula saeculorum per semper].

This is the first usage of this idiom | found odtsia biblical context, “ages of ages” is here
applied to subsequent generations, it is amazaigttiey used this phrase - a phrase
commonly used applied to God’s glory - when refegrio a mortal man and his descendants,
“ages of ages” seems to be even strengthened Ibyé&peper”, “forever” or more likely “for
always”. Thus they could have hardly understood%agf ages” as to express everlastingness,
further since Portugal was a Catholic country, astnkuropean countries back then, they
would not have dared to use an expression reséovésbd’s glory to apply to mortal men.

Of course this source is too recent to establistptbper meaning of “ages of ages” but they
were closer to the original usage than we are taigdn line with the similar idiom

“generations of generations” which was definitedgd in a limited sense.

| feel not able to establish a profound meaninglierterm “ages of ages”, we have seen that
both the phraseis ton aionan singular anckis tous aionag plural were used and
understood in a limited sense, even though thewppéed to God in numerous instances, so
it is reasonable to assume the same may be thevitas&ages of ages”, they express
everlastingness when referring to God and contiautwation during subsequent generations
of whatever length when referring to everythingedlsan God. Dr. Keizer in her dissertation
suggests that a similar compound phrase rathertraigitess ‘definity’ than ‘infinity’ (p. 142
there).

| do not know if the Biblical context allows theeid of an endless succession of ages at all,
since this would imply perpetual change, how edsani age marked out between others, if not
by some kind of change? | think the Bible strorghggest an end of history as one might call
it, a final state of harmony, without further sussien of ages; nothing static and timeless as
Plato’s eternity though.



In 1 Corinthians 15:24-28 (KJV) we read:

Then cometh the end, when he shall have delivegpetiaikingdom to God, even the Father;
when he shall have put down all rule and all auth@nd power. For he must reign, till he
hath put all enemies under his feet. The last enéatyshall be destroyed is death. For he
hath put all things under his feet. But when héhsaill things are put under him, it is manifest
that he is excepted, which did put all things urder. And when all things shall be subdued
unto him, then shall the Son also himself be suhjato him that put all things under him,
that God may be all in all.

Once God is all in all it is hard to imagine a hat succession of ages of ages, even if we do
not understand this passage in an universalisedaunsadhere to the doctrine of everlasting
punishment, it would not change the fact that eeng is settled for all future eternity, while
the saved spend all futurity with God, the damnedeugo never-ending torment for all
futurity or are annihilated, where is room for atlier succession of definable ages in these
scenarios? Also, if there are only two great eansome believe, this world and the world to
come, what sense does an endless succession dhagerake? It would equally apply what

| said above.

1 Corinthians 10:11 (ABIT) says:

And these things all came to pass to them as maalaiisthey were written for our
admonition, unto whom the ends of the eons areatijtelé ton aidbndn katéntésen].

| do not know if we can infer from this verse tigainerally all eons end. Maybe we can
understand this verse that they perceived the eial$ eons, rather than that the ends of the
eons already took place. Since it is spoken ofruaons in Ephesians 2:7 (Darby):

That he might display in the coming ages [tois ai6rs eperchomenois] the surpassing riches
of his grace in kindness towards us in Christ Jesus

And in Hebrews 1:1.2 (Young's Literal) we read:

In many parts, and many ways, God of old havindgspdo the fathers in the prophets, in
these last days did speak to us in a Son, whonppeirted heir of all things, through whom
also He did make the ages [tous aidnas epoiésen];

1 Timothy 1:17 (Darby) further says:

Now to the King of the ages [basilei tdn aionbhg tncorruptible, invisible, only God,
honour and glory to the ages of the ages [eisd&d@urss ton aibndn]. Amen.

Since the eons are God'’s creation through Chrgt@od is called the King of the eons, it is
unlikely that His eternality is expressed by thesavord. Unlike the eons, time as such is
nowhere explicitly said to have been created a® Rdaight, or more relevant, to end.



Later ecclesiastical writers seem to have use@tieek termaidiotés/aidiotétosvhen

referring to God’s eternality; in Latin Catholicstblogy there later seems to have been made a
distinction betweemaevum(etymologically related taion), created “eternity” andeternitas
God's eternity, but this are later developmentsimgortant for the issue at hand and |

haven't investigated it further by myself. Yet hretVulgate we even find the following
rendering in Daniel 12:3:

Qui autem docti fuerint, fulgebunt quasi splendon&menti: et qui ad justitiam erudiunt
multos, quasi stellae in perpetuas aeternitates.

Literally in “perpetual eternities’aeternitasis the strongest term in Latin denoting eternality
| am aware of, yet this term was used in plurakithen. This suggests that our modern
notion of eternity was foreign to the ancients. Wigrenders this verse thus:

Forsothe thei that ben tauyt, schulen schyne asdimnyng of the firmament, and thei that
techen many men to riytfulnesse, schulen schymsteass in to euerlastynge
euerlastyngnessis.

“Everlasting everlastingnesses”, but this is morewausing oddity than a matter more to
dwell on, but his translation is careful and litgraorrect, as it should be expected from a
Bible translator.

If the inspired writers would have wanted to expr® endlessness of future punishment
they could have done so by rendering e.g. thaivibked are to be punished “eis apeiros
chronos”, for infinite time, or by the negation thwut end”, or they could have employed the
stronger ternaidios (though even this term is partly obscure) rathanaionios

We have seen so far that betls ton aionaand the plural phrasss tous aionasgvere used in

a limited sense, the phrasis tous aionas ton aiondras remained more obscure but denotes
likely terminable duration unless applied to Gadg¢e a multitude of ages implies long
though not necessarily endless duration. It ihkrrdifficult to conceive that the smoke of
Babylon is ought to ascend as long as God willtenemceforth, even in a figuratively sense
that only the remembrance would be eternal, sinedtble says “For, behold, | create new
heavens and a new earth: and the former shallenc¢rhembered, nor come into mind”
(Isaiah 65:17).

The adjectivaioniosis more problematic in so far that while it is goomly accepted that

the nouraion has various meanings, it is claim@dnioshas no other meaning than eternal or
everlasting. At least concerning the NT, this clémeasonable in so far, that in the vast
majority of instances in the NT it is applied te tluture life of the righteous. In my
examination | will switch between LXX, NT and exfpélical usage; we have already
encountere@ioniosin various instances at the beginning; | will qutwo verses again.

Genesis 21:33 (Brenton)

And Abraam planted a field at the well of the oatihd called there on the name of the Lord,
the_everlasting [aibnios] God.



Habakkuk 3:6 (Brenton)

the earth stood at his feet and trembled: he behaltithe nations melted away: the
mountains were violently burst through, the evéntas/aionioi] hills melted at his everlasting
[aibnias] going forth.

In Genesis 21:33 it is applied to God, in HabakBukboth to molten hills and God’s ways in
one and the same sentence. If we accepatbatoscan mean “everlasting” then it has at
least a twofold meaning, infinite and finite.

We find a similar usage in the NT in Romans 16:832arby):

Now to him that is able to establish you, accordmgy glad tidings and the preaching of
Jesus Christ, according to the revelation of thetery, as to which silence has been kept in
the times of the ages [chronois aibniois], but Wwhas now been made manifest, and by
prophetic scriptures, according to commandmenth@kiternal God [aidnion theou], made
known for obedience of faith to all the nations;

It has been argued from the usexmhiosin verse 26 that it must mean eternal since it is
applied to God, however it is usually omitted timaterse 25 it is applied to past times, Darby
rendersaioniosas “of the ages” whereas the KJV has “since thddamrgan”.

Again an apparently twofold meaning in one andsdi®e sentence, finity and infinity. | have
written that the question is also warrantable, thalam or aion(ios) do not express God’s
eternality, is it intended to express somethingelytelse maybe?

John of Damascus whom | already quoted twice wrote:

Before the world was formed, when there was asigetun dividing day from night, there
was not an eon such as could be measured, butvifasrthe sort of temporatt{ronikog
motion and interval that is coextensive with theredl @idios). And in this sense there is but
one eon, and God is spoken of as eorg@n{og and pre-eoniamp(oaidnioy, for the eon
itself is His creation.

| do not know what he means with the temporal mmotiwt is coextensive with the eternal,
but it is interesting that the usa®nioshere as to mean that God is called eonian inghses
that the eon is God’s creation, and also pre-eanidime sense that God existed before there
was an eon, maylkaon here is time related to the created cosmos, whéhesie was also
some sort of time before creation, when only Gadl maybe the heavenly host existed.

Dr. Keizer in her dissertation observes:

Philo explains the Biblical predicas#onic as referring to thaion, i.e. to something “related
to us”, and he contrasts it with the Biblical Iaoatpro aibnos which is an indication of the
domain of GodAibnicis the predicate of the name “God of Abraham,dsa&l Jacob”.
Whereas God himself is undoubtedly “befarén”, his aidonic name precisely describes his
relation to man, i.e., to theaon.



In my own words: Contrary to what infernalists olaaionios e.g. to Philo, does not express
God’s eternality, but God’s acting within time -tluin the eons and the created world; which
is quite the opposite, it does not express Godstexce outside time and creation but His
acting therein. I think this understanding is reedale since God created the eons, therefore
He is the eonian God, this does not mean that &adtialso eternal, that God is the God of
Israel (e.g. Exodus 5:1) does not mean He is sotthle God of the whole world, but if would
be foolish to infer from this expression, that &lsl’ must mean the whole world. Likewise it
is not valid to infer that if God is calleonios - aioniosmust mean eternal. It is interesting
that both Philo and John of Damascus speak abeuintie before thaion, “pro aionos”.

It must be admitted here though, that Philo app@ahave also usamioniossynonymously
with aidios (everlasting), but his use afon andaioniosdiffers in the various contexts. On
the other hand the following quote is ascribedhod? yet | was not able to confirm it in lack
of a Greek text, it might also have been wronglyiaed to him:

Interestingly, Philo used the exact phraseologyimeéin Matthew 25:46 (just as Christ used
it) in the context of temporal affairs between deofit is better not to promise than not to
give prompt assistance, for no blame follows inftrener case, but in the latter there is
dissatisfaction from the weaker class, and a deéedhand aeonion punishmekolasis
aiéniog from such as are more powerful" (Fragmenta, Tionp. 667).

Since | cannot confirm it with certainty | will nédrther dwell on this passage ascribed to
Philo. The phraseonian timess further found in the NT in 2 Timothy 1:9 andus 1:2.

| will only cite Titus 1:2 (Darby):

in [the] hope of eternal life [zGés aidnion], whiGod, who cannot lie, promised before the
ages of time [pro chrondn aionion],

These “eternal” times had an end, Darby rendeegies of time”, but it is the adjective that is
used, the adjective claimed to mean eternal.

So we have at least three instances in the NT wdiengosis used in a limited sense and in
two occasions where it might be used with twofokelaming in one and the same sentence,
infinite when applied to God, finite when appliedtimes, infinite when applied to the future
life of the righteous, finite when applied to timesnilar as in Habakkuk 3:6.

There is a further instance where the limited usdgeoniosis strongly implied,
Philemon 15.16 (ABIT):

For perhaps in account of this he was separateanftwour, that eternally [aidbnion] you
should receive him; no longer as a bondman but@bhdwondman, a beloved brother,
especially to me, and how much more to you, boflesh and in the Lord.



I’'m inclined to believe thationiosprimarily refers to lifetime here, but it is pdsi& that it
refers here to something that exceeds the bousdairihis life, though literal eternality
seems to be exaggerated, but this verse is naide@nd both understandings might be
valid, | came across an interesting quote in thraext:

In the multivolume HEOLOGICAL DICTIONARY OF THENEW TESTAMENT (begun in German
under the editorship of Gerhard Kittel) Hermannsg@aadmits, “The concept of eternity [in
aioniog is weakened” in Romans 16:25; 2 Timothy 1:9 aitdsr1:2 (vol.1. p.209). He
explains that these passages use “the eternityufaghwhich he had previously explained as
“the course of the world” perceived as “a seriesroflleraiones (p.203).Sasse also refers

to the use ofaionios in Philemon 15, which he feels “reminds us of theon-biblical

usage” of this word, which he had earlier found tasignify “lifelong” or “enduring”

(p.208).

This is a good connection to examine the extraidablsage of the wordioniosat about the
time the New Testament was written, before | torthe Septuagint usage. The passages |
will cite can be found avww.perseus.org

| will begin with the Jewish historian Flavius Jpkes from the % century AD who
witnessed the destruction of Jerusalem.

In “The Wars of the Jews”, Book 3, the English s@tbegins at section 361, the underlined
part is found section 374 in the Greek, he writes:

Do not you know that those who depart out of tiiesdccording to the law of nature, and pay
that debt which was received from God, when heldwtit us is pleased to require it back
again, enjoy eternal fame [kleos aibnion]; thatrtheuses and their posterity are sure, that
their souls are pure and obedient, and obtain & hadg place in heaven, from whence, in the
revolutions of ages [peritropés aidndthgy are again sent into pure bodieswhile the souls
of those whose hands have acted madly against éhegssare received by the darkest place
in Hades, and while God, who is their Father, pugssthose that offend against either of
them in their posterity? for which reason God hatesh doings, and the crime is punished by
our most wise legislator. Accordingly, our lawsetetine that the bodies of such as Kill
themselves should be exposed till the sun be sitout burial, although at the same time it
be allowed by them to be lawful to bury our enenfg®ner).

Josephus seems to have believed in reincarnasauyrarisingly this might sound, he also
described the Pharisees as to have believed icamiation, “eternal’ fame is linked to their
houses and their posterity, a place in heaven, fwhioh however after eons they are sent
back into pure bodies, stoniosin this context could rather be understood as Hoinge
cyclical rather than endless, eonian fame untilndet incarnation. A similar belief in
reincarnation might be suggested in the Apocryph#/isdom 8:19.20; John 9:2 might
further confirm that the idea of reincarnation was entirely foreign to the Jewish thought at
the time of Christ, the idea seems to have detfired Platonism, but this is not the topic
here.



In Book 6, the English section begins at section, 42e underlined part is found section 434
in the Greek, he writes:

As for John, he wanted food, together with hishmest, in these caverns, and begged that the
Romans would now give him their right hand for $ésurity, which he had often proudly
rejected before; but for Simon, he struggled haittl thhe distress he was in, fill he was forced
to surrender himself, as we shall relate hereadtehe was reserved for the triumph, and to be
then slain; as was John condemned to perpetuaisampnent [desmois aibniois]. And now

the Romans set fire to the extreme parts of thye and burnt them down, and entirely
demolished its walls.

Given the context, perpetual or eonian imprisonneantat most mean a life sentence; | have
read elsewhere that John was released three warsgdossibly he escaped by chance or was
freed; possibly the sentence was unlimited in #ress that the Roman authorities imprisoned
him without verdict how long he should be imprisdnkeut as long as it pleases them, be it
months, years or lifelong. In this case maybe 3s/daut this would not have changed the fact
that the imprisonment was open-ended; whateveltheasaseaionioscannot mean more

than lifelong here, when speaking about the bebéthe Pharisees, in reference to future
punishment in the afterlife, he used the waidios everlasting.

In “The Antiquities of the Jews” we find the follang citation, Book 11, section 55:

And when the princes and rulers looked one upothanohe began to speak about truth; and
he said, “I have already demonstrated how powevtwhen are; but both these women
themselves, and the king himself, are weaker thah;tfor although the earth be large, and
the heaven high, and the course of the sun swftage all these moved according to the will
of God, who is true and righteous, for which cawsealso ought to esteem truth to be the
strongest of all things, and that what is unrightes of no force against it. Moreover, all
things else that have any strength are mortal had-$ived, but truth is a thing that is
immortal and eternal [aidion]. It affords us not indeed such a beawtyvdl wither away by
time, nor such riches as may be taken away byrferthut righteous rules and laws. It
distinguishes them from injustice, and puts whaingghteous to rebuke.”

In this context, it is absolutely valid to undergtdruth as to be eternal in its fullest sense;
however he employs the stronger texigios here. Yet even this word could have been used
in a loose sense, Thucydides, a Greek historiarAtimehian general who lived about 400 BC
has the following phrase:

The Peloponnesian War, Book 6, chapter 24, se8tion

All alike fell in love with the enterprise. The @dmen thought that they would either subdue
the places against which they were to sail, ofl@vants, with so large a force, meet with no
disaster; those in the prime of life felt a longiog foreign sights and spectacles, and had no
doubt that they should come safe home again; wiidedea of the common people and the
soldiery was to earn wages at the moment, and c@hkguests that would supply a never-
ending fund of pay [aidion misthophoran] for théuhe.




To understandidios here rendered “never-ending” as literally endfessnillennia is a bit
far-fetched. A commentary stategidion misthophoran this is explained by editors to mean
that the addition of Sicily to the empire woulddda continual campaigns; but Gilbert rightly
paraphrases: ‘they hoped to get permanent empldaymof the acquisition somehow’:
misthophoras used loosely for pay for any services.”

I mention this term for two reasons, it is the @o@reek word for everlasting or eternal; and
it is used in reference to future judgment in arsance in the NT, Jude 6 (Darby):

And angels who had not kept their own originalestaut had abandoned their own dwelling,
he keeps in eternal [aidiois] chains under gloomarkdess, to the judgment of the great day;

It are the chains that are called eteraalios, not the imprisonment itself, however the
imprisonment seems to be limited to the Day of dueigt, no mention here of what will
become of them thereafter.

| will again cite llaria Ramelli and David Konstan:

We turn now to the two uses of the more strictli\ggophical term aidios in the New
Testament. The first (Romans 1:20) refers unprobterally to the power and divinity of
God. In the second occurrence, however (Jude dipsais employed of eternal punishment -
not that of human beings, however, but of evil dsgeho are imprisoned in darkness “with
eternal chains” (desmois aidiois). But there isialifjcation: “until the judgment of the great
day.” The angels, then, will remain chained upluhtdgment Day; we are not informed of
what will become of them afterwards. Why aidiosh# chains, instead of aidnios, used in the
next verse of the fire of which the punishmentthef Sodomites is an example? Perhaps
because they continue from the moment of the angelsrceration, at the beginning of the
world, until the judgment that signals the entrpithe new aion: thus, the term indicates the
uninterrupted continuity throughout all time inghvorld - this could not apply to human
beings, who do not live through the entire duratibthe present universe; to them applies
rather the sequence of aidnes or generations.

The next author to consider is Diodorus Siculuswids a Greek historian, who wrote works
of history between 60 and 30 BC. From a histori@msWould expect that he uses words in
their usual meaning, whereas poets, philosophditseotogians might use common words in
an unusual or fancy sense or impose new meaningeais.

The first passage is Library, Book 13, chapter 23

But for us to maintain the quarrel forever [aibrjiand to pass it on to children's children is
neither kindly nor safe; since it sometimes happkasthose who appear to be more
powerful turn out to be weaker by the decision ai@ment than their former subjects.

A similar passage is found in chapter 24

Was it not in order that the memorials of the egnlasting as they would for a brief time,
should quickly disappear? Speaking generally, if wash to establish the quarrel for all time
[aidnion], know that in doing so you are treatinghwdisdain human weakness; for a single
moment, a slight turn of Fortune, often brings ke arrogant.



| have not read the entire context, but it is alspuarrel between mortal men or entire nations,
aioniosis both rendered “forever” and “for all time”, bliteral everlastingness is out of
guestion given the contexioniosseems to refer to subsequent generations here.

In the Septuagint in Isaiah 61:4 we read (ABIT):

And they shall build up wildernesses everlastingrms], being made desolate prior. They
shall rise up and revive cities of wildernessesjritabeen made desolate for generations.

Aioniosis here equated with generations, it is cleardiatiosis not endless here, but | come
back to the LXX later.

Again a similar expression in chapter 32 as in t#ap3 and 24:

"Yet, by Zeus, someone will say, it is a good thimog to make our enmity eternal [aiGnion].
Very well, then, after the punishment of the matedes you will, if you so agree, put an end
to your enmity in a suitable manner. For it is just that men who treat their captives like
slaves when they are the victors, should, when ithéyrn are the vanquished, be objects of
pity as if they had done no wrong. And though th@lyhave been freed of paying the penalty
for their deeds, by specious pleas they will rementibe friendship only so long as it is to
their advantage.

Eternal enmity between human beings, it eithersafe lifetime or subsequent generations.
Book 15 Chapter 50

Some of the students of nature ascribed the ooigihe torch to natural causes, voicing the
opinion that such apparitions occur of necessigpginted times, and that in these matters
the Chaldeans in Babylon and the other astrolog@rseed in making accurate prophecies.
These men, they say, are not surprised when spbhRraomenon occurs, but rather if it does
not, since each particular constellation has ita peculiar cycle and they complete these
cycles through age-long [aionios] movements in agdpd courses. At any rate this torch had
such brilliancy, they report, and its light suckesgth that it cast shadows on the earth similar
to those cast by the moon.

Hereaioniosis rendered “age-long” as universalists insishibuld always be rendered, that it
does not mean endless in this instance is cleee $ire cycles are said to complete, one cycle
is aioniosas | understand it.

In Book 17, chapter 112 we read

While he was still three hundred furlongs from ¢itg, the scholars called Chaldaeans, who
have gained a great reputation in astrology anéerastomed to predict future events by a
method based on age-long [aionios] observatiorssefrom their number the eldest and
most experienced.



Aioniosrefers here to past times or generations, a usageill also find in the LXX.
Book 15, chapter 66

Now Epameinondas, whose nature it was to aim ait greterprises and to crave everlasting
[aionios] fame, counseled the Arcadians and hisradHies to resettle Messene, which for
many years had remained stripped of its inhabitapthe Lacedaemonians, for it occupied a
position well suited for operations against Spaffaen they all concurred, he sought out the
remnants of the Messenians, and registering aeogiany others who so wished he founded
Messene again, making it a populous city. Amongithe divided the land, and
reconstructing its buildings restored a notablee®&m&ty and gained the widespread
approbation of all men.

Everlasting fame, as a poetic expression | thim& walid, but | would doubt literal
endlessness as if fame for trillions of years amdemvas meant.

The last passage | cite is Book 17, chapter 71:
The second wall is in all other respects like ir& but of twice the height. The third circuit is

rectangular in plan, and is sixty cubits in heightilt of a stone hard and naturally durable
[aionios].

Aioniosis rendered “naturally durable” here, this is thest profane use @iionios| have
encountered so far, | think everybody would agheg such a stone is not meant to be
everlasting and much less eternal, uncreated atfutiend.

A short summary, we have seen now tiahioswas used in a limited sense by both
Josephus and Diodorus, both more or less contemypoith Christ, if the passage from that
fragments is correct and properly ascribed to Phiko he used it in a limited sense, at most
meaning “lifelong” in the questionable passage My same expression as found in
Matthew 25:46kolasin aidnion The later might have usaibniosandaidios

interchangeably; on the other hand ea&hoswas used in a loose and limited sense. We
have also seen thatonioswas used in a limited sense in both the NT and. ¥ in various
instances.

| will now further investigate the use aioniosin the LXX.
Aioniosin reference to future punishment is found in BaaPR:2 (Brenton):

And many of them that sleep in the dust of thehesinall awake, some to everlasting life
[z6én aidnion], and some to reproach and everlastiame [aischynén aidnion].

Zoe aioniogs the usual expression translated “eternal lifiethie NT; in preserved Greek
fragments of the pseudepigraphical book of Enmmaionioseems to be limited to 500
years:



Enoch 10:10 (Knibb)

They will petition you, but the petitioners will iganothing in respect of them, for they hope
for eternal life [z6&n aibnion], and that eachr@rhwill live life for five hundred years.

| have read the argument that they (evil watcheo#f) asked to live for 500 years (on earth)
and to gain everlasting life (in heaven or whergwehile grammatically this understanding
might be valid, | think the context does not supjitor

It should be noted that the book of Enoch is preskentirely only in the Ethiopic language,

it is generally believed that the book was compdsedarious authors, this might explain a
certain inconsistency in this book. The first perthe book, till chapter 36, suggests that even
the righteous will receive only a merely temporkifig/on earth, in this context it seems likely
that the author equated 500 years witimios it is believed that the book of Enoch was
originally written in Aramaic, so the original reexihg would have been a form similar to
olam, as we have learned tl@am can be 50 years or until the Jubilee, so why shaanl

author not equatelamwith 500 years®lamwas then rendered widionios which should

not surprise given the limited usageadfnioselsewhere (e.g. Isaiah 61:4 in the LXX).

Enoch 10:17

Then all the righteous will be humble, and willdiuntil they father thousands. And all the
days of their youth, and their old age, they wlfifl in peace.

Maybe “till they father thousands” is an idiom frerlastingness, but since the book of
Enoch is full of silly notions it might very welleomeant literally, also “days of youth and old
age” implies a finite life. This book of courseoElittle value despite the fact that it heavily
influenced later popular belief about the falleges and hell till the present day and is even
considered canonical by a multitude of people;nmurte the less it shows how the ancient
Semites used this word and that even their iddatofe life was that of a long and blessed
rather than an literally everlasting life.

This is further supported by Enoch 25:6

Then they will rejoice with joy and be glad in tHely place. They will each draw the
fragrance of it into their bones, and they willdia long(er) [pleiona] life on earth, as your
fathers lived. And in their days sorrow, pain, labad punishment, will not touch them.

The German translation says they (the righteouk)iwe longer on earth than their fathers;

the Greek text supports this rendering as farcas ljudge, this supports my understanding, in
the context this happens after the great judgnsenthe idea of future life in the book of

Enoch is that of long but terminable life on eatfter the final judgment, so there is no reason
not to understandioniosas being equated with 500 years in Enoch 10:10.

In Isaiah 54:4 (ABIT) we read:

For you shall forget your everlasting shame [aisé@myaidnion]; and the scorn of your
widowhood in no way shall be remembered any longer.

Brenton renders it thus:



Fear not, because thou has been put to shamegmieéltonfounded, because thou was
reproached: for thou shalt forget thy former shaamel, shalt no more at all remember the
reproach of thy widowhood.

The LXX translators felt it suitable to render ‘tbfy youth” (Strong #H5934) withionios
“everlasting” or “former shame” is the same expi@ss the Greek as in Daniel 12:2

Isaiah 58:12 (ABIT):

And the_everlasting [aiGnioi] desolate places sbalbuilt to you, and your everlasting
[aibnia] foundations will be in generations of gaat®ns; and you shall be called a builder of
barriers.

It first says that eonian desolate places shalkbaild, so they will not be desolate
everlastingly, themioniosis equated with generations of generations, tinéesd does not
suggest eternality.

Once again Isaiah 61:4:

And they shall build up wildernesses everlastingrms], being made desolate prior. They
shall rise up and revive cities of wildernessesjritabeen made desolate for generations.

In Isaiah 63:11 we read:

And he remembered everlasting days [Emerdn aidnibe]oringing up from the land the
shepherd of the sheep.

Eternal days, does that make sense? As much aslegears | guess; in Psalm 77(6):5(6) it
says:

| reasoned about ancient days; and | rememberethstieg years [eté aidnia].

Proverbs 22:8

Do not remove the everlasting [aidnia] boundariegctv your fathers set.

These boundaries are not ought to be eternal.

Job 22:11-13

And they remain as everlasting [aidnia] sheep,thed children play before them, taking up
the psaltery and harp, and they are gladdenec attilnd of a psalm. And they complete their

existence with good things and in the rest of Haldeg go to sleep.

Job says this about the impious! Thainiosdoes not mean endless here is further evident as
the text reads that they complete their existeineethey die.



| think | have provided sufficient evidence, tlagnioswas used in a limited sense in the NT
itself, in the Septuagint, extra-biblical writingsa Biblical context, be it the Apocrypha or
the works of religious Jews; and among secular kKGngéers.

Of course there are two possible approaches, totséa instances where the meaning
“eternal” is strongly suggested, which is the commatiempt of infernalists; or you do as |

did and search for instances where the meaningtéen‘eternal”. Both approaches fall
short to a certain degree. | was not able to piteatfaioniosnever means eternal; whereas
infernalists cannot proof that it always meansretkerSo from thesis and antithesis one should
create a synthesis, this could be that the wordsi@stion denote infinity only in reference to
God, when the context demands it. A further ditigumight be that the idea of extraordinary
long, but finite, time easily mingles with the idefliterally endless time, e.g. when an author
speaks about “everlasting fame”, is it meant litgrar hyperbolical. Or when an author
writes “till the heavens be no more” (Job 14:18)tian idiom for everlastingness or is it
meant literally, that the heavens pass away one (Mwgtthew 24:35).

The salvation of all creation is not primarily upthe translation of the words in question.
Universalists do not claim that because the eamseaminable, all men will be saved as they
are sometimes accused of, but that since the Bthtes that God is the savior of all men (1
Timothy 4:10) there cannot be such thing as evengpunishment.

| will try to give an explanation for Mark 3:29 aihtthew 25:46, that is in line with this
understanding. | would suggest rendem@igton aionawith “beyond the distant horizon of
time”, while | know that this is a laborious phraséhink it preserves the meaning of Hebrew
I'olam the best, what is meant is not a particular agethai what is not in view. | would
renderaioniosas “perpetual” in all instances. | do not underdtgperpetual” as do denote
endlessness but it might carry this connotationnthe context demands it, e.g. when applied
to God, and it is a term more poetically and stesrtban “enduring”, “lasting” or

“continuous”; | think it preserves the ambiguitytbe Greek term and does not foist a
preconceived meaning on a text, which the rendsriaternal”, “everlasting” but also “age-
long” do.

| would render Mark 3:29 thus:

But whosoever shall speak injuriously against tlaéytpirit, has no forgiveness beyond the
distant horizon of time [eis ton aibna]; but ligsder the guilt of a perpetual [aibniou] sin.

Matthew 12:32 (Darby) says:

And whosoever shall have spoken a word againsstimeof man, it shall be forgiven him; but
whosoever shall speak against the Holy Spirithatllsnot be forgiven him, neither in this age
[en td nyn aidni] nor in the coming one [en to roeti].

The age to come | understand primarily as the nmilem, so those who blasphemed the Holy
Spirit have neither forgiveness in this age andiiEennium, this means that when Jesus
warned his audience to utter such words, it wasi@span of at least almost 3000 years.



From a human point of view 3000 years are very nhegfond the horizon of time; since it
are at least two eons in which this sin cannotlbgiven it is properly called eonian or
perpetual.

To them might apply what we have read in Hebrews3g(Darby):

For it is impossible to renew again to repentahcsé once enlightened, and who have tasted
of the heavenly gift, and have been made partaketse Holy Spirit, and have tasted the
good word of God, and the works of power of the imgeome, and have fallen away,
crucifying for themselves as they do the Son of Godl making a show of hirkor ground
which drinks the rain which comes often upon it, ad produces useful herbs for those for
whose sakes also it is tillegoartakes of blessing from Gdaljt bringing forth thorns and
briars, it is found worthless and nigh to a cursewhose end is to be burned.

A ground is burned not to torment it, if that wewessible, or to extinct it but to renew and
restore it, so the analogy implies a remedial gunent; likewise those who blaspheme the
Holy Spirit cannot be granted repentance anymabed,they might escape judgment, but they
can only be restored by judgment; they will noelin the millennium, which for a religious
Jew was a very sad lot. This is at least my undedshg.

Matthew 25:46 | would render thus:

And these shall go away into perpetual chastisefkefdsin aidnion], but the righteous into
perpetual life [z6€n aibnion].

With “chastisement” | mean remedial punishment,@neek word iscorooig [kolasis]

(Strong #G2851), Liddell Scott gives the followimgeanings “checking the growth of trees”,
“chastisement”, “correction”. Plato and Aristotlave defined it as remedial punishment as
opposed tawpia [timbria] (Strong #G5098), which is defined by Hell Scott as:
“retribution”, “vengeance” (differing fronkolasis corrective punishment).

It is argued that in later times, when the NT waigten, it has lost its notion of remedial
punishment but meant punishment in general, or &sumre, | do not know if this claim is
valid. As far as | can judge it is still a mildertn thartimoria or basanogtorture).

We have seen howroe aioniosvas limited to 500 years in Enoch 10:10, | wilt ntake the
attempt to claim that the future life is terminglidat the phraseoe aionioseems not carry
the connotation of endlessness in itself, fromBhmical context we know that the future life
of the saved will indeed be never-ending, sinceetisll be no more death. It has been
argued that the life of the saved must be co-pegbe&tith the punishment of the damned, and
that either both are terminable or endless. Whatiitterested by this argument that it seems
to have been accepted tla@dniosmight indeed very well mean a limited period oféinbut
that if this were the case, also the life weretiaiand this could understandably not be true
to them.



| do not think that is understanding is valid, vevé seen thationiosmight have a twofold
meaning, even in one and the same sentence whéedaggpdifferent things; life and
chastisement are entirely different things, perpldite as a gift from God can be assumed
endless because of God’s goodness and the Bibbcaéxt; perpetual chastisement can be
assumed terminable likewise because of God’s gasdaied the Biblical context.

This is why | said that | would favor the renderiipgrpetual” foraionios various things

might be called perpetual and endure for a longshorter duration or even endlessly, but
only because two things are called perpetual,dbés not mean that they are co-perpetual
and that the one lasts as long as the other @atthe other hand, those who insist that the
Bible teaches everlasting punishment could stlinslthat perpetual means everlasting in the
context, not on the authority of the word “perpétitaelf of course, but according on their
understanding of the Bible; whereas those who belikat all men are saved would not have
to write papers to an extent as this, but simplydstate that they do not understand
perpetual to be endless here, those who disagrelkel Wave to proof then, that it is indented
to mean endless rather than the way around. Buitile says in Proverbs 25:2, “It is the
glory of God to conceal a thing; but the glory @ids is to search out a thing”, so maybe this
confusion has its deeper sense.

In Mark 10:29.30 we read (Darby):

Jesus answering said, Verily | say to you, Thereisne who has left house, or brethren, or
sisters, or father, or mother, [or wife], or chédy or lands, for my sake and for the sake of the
gospelthat shall not receive a hundredfold now in thisei houses, and brethren, and sisters,
and mothers, and children, and lands, with pergatsitand in the coming age [ai0ni to
eperchomend] life eternal [z6&n aibnion].

“Eonian life” is directly related here to the eandome and therefore | am inclined to
understand it here as merely “life of the future’e@ther than “eternal life”, if the wordion
has a multitude of meanings, and also fixed phrasets ton aibnamight have apparently
twofold meanings, this might likewise applyzoe aionioswhereas in John it means to know
God, here it primarily may mean life pertainingie age to come, this is also my favorable
understanding of “eonian life” and “eonian chasthsat” in Matthew 25:46, it is life and
chastisement pertaining to the eon to come.

| will come to a last verse before | close my exaation.
2 Corinthians 4:18 (Darby):

While we look not at the things that are seendbdihe things that are not seen; for the things
that are seen are for a time [proskaira], but thlbaeare not seen eternal [aibnia].

From this verse it has been argued thaniosis the opposite of temporal, i.e. eternal, also
Darby himself used that argument, however his tatios here is better than most others, this
applies to his translation in general which wasrt#@son | used it to a large amount.



Since he was a strong adherent of everlasting pomaat himself, nobody could accuse him
of a personal bias in this matter, whereas Darhgees “for a time” others render “temporal”,
suggesting a Platonic distinction between time etednity. However the Greek word used
here is [proskairos], it is not related to tinsdronog as such; this would behronikos John

of Damascus e.g. usetironikos “temporal’, as opposed to “eternaHidios) in the passages
| quoted earlier; howev@roskairosrather means a “season”, a short time, this igsgardor
example by Matthew 13:21 (KJV):

But they have no roots. So they last only a shim {proskairos]. They quickly fall away
from the faith when trouble or suffering comes heseaof the message.

So I would suggest the following understandingZdzorinthians 4:18:

The things that are seen &oe a short time, but those that are not seexceed the
boundaries of this life and world, they reach beyod the distant horizon of time.

| think this understanding would be totally in liméh the meaning of Hebrealam, whereas
the idea of endlessness is ignored. | will onceragaote Keizer’'s dissertation, as a result:

In the meanings of the ancient Greek waAl@N (aion: lifetime, life-lot, generation, all time,
“eternity”) three notions play a part, in varialslembinations and with a variable centre of
gravity. These notions are: LIFE, TIME, ENTIRETY.

The meaning of the wordson andaioniosin the Greek Bible (Septuagint and New
Testament) is primarily that of the Hebrew wotdm

The Hebrew woralamindicates time as it constitutes for us, humame hiorizon within we

live and which limits the scope of knowledge given The horizon can be limited as a human
lifetime, but can also be — the widest conceivabémcompassing all time that is concomitant
with the created world and its future.

When Plato pronounces his famous dictum that titheofiog is “anaionic image-which
proceeds according to numberasbn which remains at oneT{maeus37d), the term
“eternity” as the classic translation@bn does not give expression to the fact that the word
here stands for time as a whole: a completenegsiefcomparable to a lifetime.

Infinity is not an intrinsic or necessary connatatbfaion, either in the Greek or in the
Biblical usage.

| think | have provided sufficient evidence thag thords and phrases in question do not by
necessity or at all denote that which is endlesdsitiedly some writers may have used it in
this sense; but this is argument is too weak tabdish the doctrine of everlasting punishment
on the words in question especially since the Bilgarly states otherwise.



Appendix:

As | occasionally referred to the Latin versiorbeck up by claims, since it is more genuine
than modern English Bibles, and with modern | afgan the KJV, and even considered
authoritative by the Catholics as far as | knowahivto offer an explanation how the
confusion in English Bibles arrived.

We have seen that the nowisn andolam (the Vulgate partly is translated from the Hebrew,
partly from the Septuagint, as far as | know Jerdmenot translate it from scratch but also
revised existent versions and compiled them toggthere interchangeably rendered wiith
aeternumandin saeculumn Latin, however the adjectivaonioswas rendered with
aeternumin all except three instances as far as | am awfatbese three instances are
Romans 16:25, 2 Timothy 1:9 and Titus 1:2, wherree& “eonian times”; the Latin has
saecularisthere, from which “secular” derives.

The plural or compound occurrencesaan or olamwhere commonly rendered with a form
of saeculumsaecula saeculorungages of ages3aeculum saecu{age of age), whereass
ton aionaor I'olam commonly were rendered aeternumthough interchangeably with
saeculumas shown.

This makes sense, in so far that when not a cleaalked out age is meant, the rendering “to
the remote future” is preferable than “to the adpgiwever in plural “for ages” makes sense in
either case, be it clearly marked out ages orgushg time. The compound phrases were
either not understood as eternal, be it in a sbridbose sense; or not understood at all and
therefore rendered literally, if a careful trangtadoes not understand an idiom he would
rather translate it literally than to foist an ealty wrong meaning on it, not all translators have
this diligence of course. That the Vulgate rendefsaeternum et ultra” equally makes sense,
aternumwas simply not understood as (necessarily) endlask then, and therefore the
rendering “to the remote future and beyond” is @ralble than “to the age and beyond”, as
there was no particular age referred to.

| wondered whyaionioswas not translated witkaecularismore often, but I think | found the
reason. Whereasaeculunproperly means age, though in more limited sesiseh as
“century” or “generation”, thaaion; its adjective rather means “profane” or “worldly”
despite the fact that the Latin word for “world” siwaundus

It is interesting hovsaeculariswas used in the Latin version except the threantes
already mentioned:

1 Corinthians 6:3.4 (Darby)

Do ye not know that we shall judge angels? Andtineb_matters of this life? If then ye have
judgments as to things of this life, set thoseuttge who are little esteemed in the assembly.

2 Timothy 2:4 (Darby)

No one going as a soldier entangles himself wighathairs of life, that he may please him
who has enlisted him as a soldier.

Hebrews 9:1 (KJV)



Then verily the first covenant had also ordinarmfedivine service, and a worldly sanctuary.

This rendering is correct; the Greek lkasmikosthe adjective okosmogworld).

Titus 2:12 (KJV)

Teaching us that, denying ungodliness and workihgikon] lusts, we should live soberly,
righteously, and godly, in this present world [rajéni];

In this verse we see how the Latin and Englishsledion are becoming imprecise, the Greek
version speaks about worldliggsmikog lusts in the present agai¢n), kosmikosandaion are
not related to each other, neither in meaning honelogically; the Latin hasaecularisand
saeculumwhich are etymologically related to each othet,deem to differ in meaning,
saecularisappears not to be a time word in its primary megnbut rather an ethical word,
meaning “profane” or “worldly”, exactly what alsooatern “secular” means, | thought this
might have been a later development but this semmn® be case given the usage in the
Vulgate, bothkosmikosand other Greek words related to (this worldlig have been
rendered witlsaecularis sosaecularisis apparently no time word in the first place wdaex
saeculumalways is used in a temporal (as opposed to &) Isease as far as | know except
James 1:27, where the Greek kasmosand the Latin rendees hoc saeculd'from this

age”, maybe ‘the world’ in a pejorative sense vagstified in a temporal meaning there with
the present eon and therefore rendered sattulum

In Titus 2:12 we witness a slight loss in meanimgoth the Latin and English (KJV), which
is not dramatic in this instance, since “world” aso be understood in a temporal sense,
whereasion andsaeculundo not mean “world” in a local sense, this woudckbsmosn the
Greek andnundusn the Latin.

In Ephesians 2:2 the Latin reads:

in quibus aliqguando ambulastis secundum saeculundinfuwius secundum principem
potestatis aeris huius spiritus qui nunc operatditios diffidentiae

In the Greek we reamn aidbna tou kosmou totpit is the same asaeculum mundi huius
both means “age of this world”, Darby’s translatisragain right:

...iIn which ye once walked according to the age of World [ton aibna tou kosmou totoul],
according to the ruler of the authority of the #ie spirit who now works in the sons of
disobedience...

| quoted this verse to prove that the Latin hasoger word for “world”,mundus as the

Greek hakosmosand that both should not be mixed up with eigegculunor aion since

they mean entirely different things otherwise theyuld have not been joined here in the way
they are.

So this is what | think happened:

When originallysaeculum“age” andaeternum “eternity” (in the sense of a long time) were
more or less interchangeably it came to pass linatigh Catholic theology, possibly by



Tertullian (but this is my speculation), the meanaf eternity as it has today was foisted on
aeternumwhereasaeculunretained its meaning in Latin.

When centuries later Wycliffe translated the Bitotan the Latin, he could hardly other than
to understanadeternumas everlasting, whereas he rendesaeculunwith”world”, which in

his days rather meant “age” than world in the sefig®smos or earth. The limited usage of
aionwas thereby no longer apparent. Later the wordfaan English seems to have
developed the meaning it has now. So when ateganbing Latinsaeculumandaeternum
were interchangeably, it happened thetculumandmundusapparently were considered to
be synonymous and thus translated with the sameé arad without distinction between them.
This has further concealed the temporal meaningsoofand the existence of various eons
and might explain the inconsistency in many Bibdmslations, wheraion is both translated
as “forever” and “world”, in regard to the woaibn many translations still show a horrible
inaccurateness, Darby’s translation is outstantarg, though he adhered to the doctrine of
everlasting punishment, at least the plural andpmmd phrases he translated literally. The
Latin version is not to blame for this confusioncg Jerome could not have rendesexhios
assaecularisbecause than Jesus would have been said to Havedfprofane life” which is
of course nonsense, Wycliffe is not to blame ejthigrce he could not other than to follow the
Latin.

| think | have shown in great detail why it is nesary and valid to challenge the traditional
renderings of the words in question and look atthginal Hebrew and Greek texts because
most English translations are not reliable in tbssie, possibly for a large part due to the
aftermath of the Vulgate and the translations tihginated from it or were at least influenced
by it.



