How far can anyone die, if supernaturalistic theism is true?

I put the question this way, because it is commonly objected to orthodox trinitarian theism (and some other kinds of Christian theism which involve Christ as the Incarnation of God Most High), that if Christ died then he cannot be God Who cannot die; otherwise Christ did not ‘really’ die and so did not really share the death of sinners with us.

Considering this from the standpoint of fundamental metaphysics, the most basic question I can discern is: does it make any sense to say that any entity can continue to exist apart from God?

If there is no one Final Independent Fact, and/or if God is not the IF, then the answer to this can be ‘yes’. In other words, if supernaturalistic theism isn’t true, or if it is but “God” is not the God of supernaturalistic theism, then yes something could continue to exist apart from “God”; the entity would be itself self-existent, or would be dependent for existence on some self-existent entity other than God.

So long as Jesus continues to exist after death, consequently--even if Jesus is only man and not God--then Jesus must not in fact be ‘apart from God’, or else supernaturalistic theism per se must be false; or supernaturalistic theism is true and Jesus is existing apart from the entity we’re mistaking to be “God”, but not apart from the real God.

This issue, as can be seen, is logically settled one way or another before any question of Jesus being God Incarnate is logically broached (much moreso orthodox trinitarian theism being true, instead of some other Incarnational type of Chrisitanity.)
But what if Jesus ceases to exist altogether? Or rather, what if human sinners are annihilated in punishment by God? Jesus must share their death, so he must cease to exist altogether, too; and if he does so, then he cannot be God Incarnate.

This can be partially answered by asking whether Jesus shares the death of all sinners or only of those who shall be redeemed by God. If he does not share the death of all sinners, then it makes no difference whether the sinners whose death he doesn’t share are annihilated out of existence. If he does share the death of all sinners, but no sinners are annihilated, then (as has been stated before in the thread to which this paper is an extension) he need only die as far as any sinner does in fact (by God’s grace) die.

The salient question then, is whether all sinners cease utterly to exist at death. Or rather (though that question is still important too), do all sinners cease utterly to exist at death and then begin (by God’s grace) to exist again? (Perhaps to be re-annihilated afterward, or not, depending on which type of eschatological judgment is true.)

Can an entity cease to exist completely and then re-exist?

Temporally speaking, yes an entity can cease to exist in relation to some portion of spatio-temporality. Its existence is still never ‘apart from God’, however, if supernaturalistic theism is true; in effect God moves its existence (or it moves itself, perhaps, though still in dependence of God) temporally from one spatio-temporal location to another. It does not cease to exist from God’s perspective or in relation to God. So in this case, we are not yet talking about ceasing completely to exist.
What about ontologically speaking? Can an existent entity cease existence in total ontological relation to God and then re-exist?

This again depends on whether supernaturalistic theism is true. The relevant question is, how does the entity re-exist? If the answer is “through its own power” (which is self-contradictory as a statement) or “by ontological dependence on something other than ‘God’”, then supernaturalistic theism is being technically denied. If the answer is that the entity re-exists due to God, then we either are back to the entity not actually non-existing in relation to God (only non-existing in relation to some derivative reality, such as a particular spatio-temporal natural sequence); or else we may be at a self-contradictory action proposal of God.

For the ceasing-to-exist must be put into the account as well. Supposing for purposes of argument that it is even possible for God to make something cease to exist in ontological relation to Himself; by doing so God would be relinquishing all ontological connection to the entity (which is the mode by which we are proposing total non-existence for the entity, even in relation to God as the ultimate Independent Fact of all reality). Having done so, though--even supposing it is possible for God to do so--this would mean that even God would have no ability to bring the entity into existence ‘again’. At best, He could bring a duplicate copy of the entity into existence; not the same entity again.

Yet even in the case of this duplication, God would still be (as the final ontological reality) some kind of connection between the two entities. There is no absolute non-connection.

And that phrase itself, points briefly to the answer to the riddle: there is no absolute non-connection. There ‘is’ no ‘non-existence’; non-existence does not exist. There is only existence, with different relational properties, even different substantial properties. That which exists in a new relational state to God, still exists in a relational state to God (or to an atheistic final fact as well, by the way.)

The reply can be put another way: the question being asked is whether God, acting in relation to an entity, can act in relation to that entity such that God has no relation to that entity. The answer is no, of course not; that’s a self-contradictory proposal.

Does this mean Nature is “eternal”? Here we have to be careful to eliminate concepts of temporality. If we’re talking about a “time” “when” Nature didn’t exist, then we’re recoursing back to a more fundamentally basic spatio-temporal system of which the universe we call “Nature” happens to be more of the same. The relevant question is whether Nature’s existence is dependent on the behavior of a substantially distinct ontologically (not temporally) prior reality: is philosophical naturalism or supernaturalism true?

That’s a question that has to be settled before we get to questions about whether God can Incarnate into Nature and die, and how far God can ‘die’ in such a scenario.

Supposing that this has already been settled, though, in favor both of supernaturalism (which could otherwise still be atheistic) and theism, then in principle we have our answer: Nature (ours or any other) exists due to some kind of self-sacrificial action of God generating a reality substantially different from God.

As the Judeo-Christian scriptures put it: in Him we live and move and have our being, and all things are from Him and for Him and into Him, and by Him all things continually cohere together. There can be no true annihilation. (Though I think I will show presently that there is plenty ‘enough’ annihilation for the condemnation option known as ‘annihilationism’.)

The most ‘annihilated’ any natural entity can be, paradoxically, is for God to raise that entity to full deity in such a way that it ceases to be a non-God entity: God ceases self-sacrificing for the sake of that entity’s existence as a natural not-God entity (substantially different from God), and so that entity substantially becomes God once more and not not-God.

A derivatively existent not-God person, then, can only cease to exist ontologically, if supernaturalistic theism is true, by the re-ascension (analogically speaking) of the material of the spirit (whatever it may mean to say that a spirit has material existence) into substantial deity by the choice of God to cease His self-sacrifice in regard to that person.

So there are two options for the death of Jesus, if Jesus is only a human man. Jesus continues to exist as the merely human person Jesus, spiritually and perhaps corporeally, though not necessarily in sequence of temporal behavior. i.e. Jesus begins existing in a different derivatively natural system (shifted there by God though perhaps through the operations of mediate personal and/or impersonal entities) while ceasing to exist in this natural system, and/or the existence of Jesus is shifted spatially or temporally (or both) within this natural system. Or, Jesus ceases ontologically to exist as a derivative person by the obliteration of his personhood and compositional elements through a process of total re-deification: the withdrawal of the self-sacrifice of God for Jesus’ sake. The spirit of Jesus in effect becomes God again and stops being personally Jesus.

(I don’t mean that these optional fates are unique to Jesus; they would be optional fates for any derivative person, or for any non-personal derivative entity or entity-set, if supernaturalistic theism is true.)

The scattering of Jesus’ physical material into other relational states within the natural system, would only at most be a delay or interim for one of those results--though there could be such a thing as a permanent delay, insofar as God shall always keep some form of non-God nature in existence.

So, for example, if it happens that derivative persons are wholly constituted as derivative persons in and as natural material, then temporally Jesus may cease to exist at physical death but ontologically the most that could happen is that the physical material someday ceases to exist substantially different from God.

What if that material, though, never again ceases to exist by God’s choice as not-God reality, but instead continues being “incorporated” as part of the natural system?--perhaps as components of resurrected bodies, for example?

Then Jesus has ceased ontologically to exist by, in effect, becoming some derivative person or persons other than Jesus, or by becoming some non-personal entity (or some entities) other than Jesus.

But let us (try!) to be clear: in the former case, Jesus continues (in some kind of processionally developmental reality) to exist as Jesus in relation to God, even in “death”. His spirit per se does not die, even if his body does.

But if God truly does cease the personal existence of Jesus, whether by final or delayed obliteration, then Jesus is gone. There is no resurrection of Jesus, no return of Jesus, zip, finale, the end. Period.

So, to recap. The challenge has been, how can God die and still be God? Part of my answer is that God does not have to die any further than any derivative person does. No Christian who professes that Jesus is personally alive, in whatever way may be meant by that, thinks that Jesus ceased to exist. Even if Jesus was only a man and not also God, Jesus continued (by the grace of God) existing.

The retort has been: okay, but for Jesus to share in the death of sinners, then Jesus must die as far as sinners die. My reply is still: even sinners (by the grace of God) don’t die so far as to cease ontologically to exist. Nor do they begin existing apart from God in death.

But, let us suppose that at least some sinners are annihilated by God. Jesus either shares those deaths, or he does not. If he continues existing (by God’s grace), in any of various ways, then of course he is not sharing in the death of those sinners, whether or not Jesus is God Incarnate. Nor are annihilated sinners being saved from anything: not from sin, not from death, not from God, not from the wrath of God, and (if I may put it this way) sure as hell not from annihilation! So, whether or not Jesus is God Incarnate, there is no problem for Jesus not sharing the death of an annihilated sinner. (Indeed the sinner, being annihilated, cannot be shared with in any experience per se, even in the experience of annihilation.)

But what if Jesus suffers the death of annihilated sinners?--real, permanent annihilation, not simply being shifted (while still in relation to God) between spatio-temporal points?

If that did happen to Jesus, I would certainly have to agree, very quickly, that Jesus was not and is not (nor will ever be) God Incarnate! After which, I would quickly cease being a “Christian” per se, too; and I would vigorously recommend other Christians not to place their ultimate religious loyalty (or any loyalty at all), in this annihilated man. He’s gone. There is no resurrection for him, no survival, certainly no reconciliation with God for him, therefore no reconciliation for us with God in him.

(Completely aside from which would be the horror of God annihilating an innocent man as though he was a sinner!--but no; if God is righteous, the annihilated one must have been a sinner after all.)
