“The love of God is greater far, than tongue or pen can tell;  it goes beyond the highest star, and reaches to the lowest hell.”
                                                                                                                                         (Ps. 136; 139:7f)
Does the Bible reveal that eventually God Redeems All?

It appears to us that God’s plan obviously ends with a tragic division:   believers in heaven,  but most of humanity hopeless in hell.        Yet in 395AD, Augustine conceded that many early church teachers, still at home in the Bible’s original language,  concluded it taught all will one day believe and be reconciled (for ex: Clement, Gregory; Enchira).   They read of God’s wide vision:   “To You all men will come… God will destroy the shroud that enfolds all peoples.     He’ll swallow up death forever, and wipe the tears from all faces”    (Ps. 65:2,5; Cf. 22:27,29; 64:9; 66:1-4; 67; 86:9; Isa. 25:7f; Cf. 19:14-25; 40:5; 49:6; Jer 3:17; Am. 9:7; Gen 28:14; Ac 3:25f).                           

Three Major Passages  all confirmed:  Both Adam and Christ  bring an assured outcome  for all men. 
ROMANS 5:18          “Just as the result of one trespass (Adam’s: cf. 12) is condemnation for all men, 

   so also the result of one act of righteousness (Christ’s: 17) is justification that brings life to all men.” 

   :19  “For just as through the disobedience of the one man ‘the many’ were made sinners,

            so also through the obedience of the one man, the many will be made righteous” (future tense).
The point of such strong parallelism (“just as… so also”)  is to apply 2 truths to the same group (all men).   Vs. 18:  (1) Adam brought condemnation to all.      (2) To the same all men condemned by Adam’s sin, Jesus brings life (eternal: cf. 21).     19 restates: the same ones “made sinners… will be made righteous.” 
“All” never means ‘some’ among ‘all races’ (types).   Plus, 5:18 specifies “all men.”   For Adam does not condemn only some Jews and Gentiles to sin, but all persons (12; cf. 3:9-18,23).      So the parallel requires that Jesus’ deed also leads to justification for all.    It does not provide all only a possibility of salvation.     For just as Adam’s deed brings all a sure disaster,  so Christ insures that all  “will be made righteous.”    

We already know faith is required (4:13),  but that doesn’t cancel chap. 5’s grammar  (on 17 cf. 1:5; 8:15; 13:2).  It can not follow from vss. 18,19 (“all will be made righteous”), that some will never receive it!     In fact, the future tense in 18,19 implies, what believers have now (1f,5,10f),  all will one day have.       Thus, in 15-17,20f,  the effect of Jesus’ grace will be “much more” than Adam’s effect (for all;   =‘many’ cf. 15,18f).    If death had the final word  on many Christ died for,  He would secure ‘much less’ good  than what evil  achieves.   But since all are united in Adam, and in Christ, grace will “reign” for mankind (20f; 10,15-18)!     

I CORINTHIANS 15       “For as in Adam all die,  so also in Christ shall all be made alive” (22).        

The same ‘all’ that die in Adam will be made alive in Christ.    Just as “in Adam”  does not limit the all who die to less than all,  so (in parallel)  “in Christ” too does not limit the “all” made alive.   Going with the verb, ‘in Christ’ defines how all will be “made alive.”     Believers(23c) are now alive “in Christ”(18),  and applying ‘in Christ’ to all men anticipates a final unity.      Vss. 22-28 use all 12 times!     So clarity requires all has a similar meaning.    If ‘all are made alive’ can mean some won’t be, we couldn’t know whether only some died in Adam (22),  or whether all enemies will indeed be victoriously ‘subdued’ (24-   

                                                                                                                                                                                                   27,28b; cf. 28a; Heb. 2:8f).    After ‘Christ,’ believers are made alive next (23c).    But the “end” (‘remainder’?) comes only after He has “destroyed” (‘nullified’?) “all dominion, authority and power(s)” (24f).     These are the spiritual enemies that separate men from God (Eph. 1:21; Rom. 8:38; 2 Cor. 4:4—Cf. 5:10; 1 Cor. 5:5), including the “last enemy, death” (26), whose victory ends, since “then” it has no power any‘where’ (Cf. 55f & 22).    Then God can be “everything in everyone” (28c).       All are thus filled with God,  and so not separated forever in hell.   Since ‘God is love’ (1 Jn 4:16), and will become “all in all” (28c),  His redeeming love must triumph in all!     

    (“First-fruits”—15:23b, were a part of the crop given as a sign it all belongs to God.       Here, Jesus’ resurrection shows                  

      all his church will share in his new life.    But believers in turn are the “first-fruits” of all creation: Jas. 1:18; Rom. 8:19-23.         

     Similarly, Jewish believers are “first-fruits,” which signify that the rest, now cut off, “will be saved:”    Rom. 11:16, 25f.)

                                                                                                                                                    ROMANS 11 explains how God’s sovereign severity achieves his promised mercy  with faithless Jews.   He does harden & cut them off (11:7-10,17-22)!    Yet, they’re “not rejected” (11:1f,24; Ps 94:14),  but still ‘holy,’ headed for “full inclusion”/“acceptance;” it’s “irrevocable” (11:11f, 15f, 29-32; Jer.31:34-37).    So    Gentiles can’t boast.       For this hardening’s mystery result is: “all of Israel will be saved” (“provoked”     & re-“grafted:”24-27; 10:19; Ezk. 37:11)!    This turns his pain for his unsaved kinsman (25; cf. 9:2f) to praise    

                                                                                                                                                                                      (11:33-36).       

So we see hardened Jews are God’s “enemies” (28), yet are “disobedient in order that they may receive mercy” (31)!     For God’s general strategy is: “He has bound all men over to disobedience so that He may have mercy on them all” (32).     The very ones God ‘binds up in sin’ (“all” of us) are included in the “all” He chooses for mercy.      For after “all” Israel’s “fullness” (26),  God will bring unparalleled salvation for the “world,” even “life from the dead” (12,15; cf. 25b)!      He’s plainly able to reconcile all. 

Our own choice of faith lets us “continue in his kindness,” or else we’re “bound over to disobedience” and “severity” (22).     But such painful ‘justice’ mercifully exposes our unrepentant illusions,  just as it will in restoring “all Israel.”    Thus the promised “glory,” is: “everything ends up in Him” (33-36 Msg).     For like unbelieving Jews (cf. 9:22 & 11:7f), we all begin as “objects of wrath prepared for destruction” (cf. 5:12ff; Eph. 2:3).     But as with Israel, it’s His patient purifying love that makes each target of ‘wrath’ into “objects of his mercy, prepared for glory” (cf. 9:23 & 11:11,28,31;  so He uses both ‘love’ and “hate” to save us: 9:13; cf. 3:5c; Lk. 14:26; Hos. 9:15, 14:4; Gen. 36; 33:10.  Nothing can limit His right to extend “mercy”—cf. 9:15f, 11-14; Ex. 33:19—any way He chooses, even ‘electing’ sinful patriarchs to bless the rest of us:   9:18-21; Gal. 3:8). 

All tears will end in heaven (Rev. 21:4; 22:3), and our joy can only be complete if all we love experience mercy (Phil. 2:27; Lk. 19:41f)!   To love others the way “you love yourself” (Mt. 22:39) means we can no more be at peace with damnation for them, than we could rejoice in being damned ourself!     So,  some assume that God will hide the reality of hell’s horror from us.    But it is the truth (not God’s deception!) that sets us free (Jn. 8:32).    After all, God, who loves the lost far more than we do, would still know the grievous truth.         Thus, His Word emphasizes that the love we celebrate must ultimately embrace all.  
THE CLIMAX:  All reconciled in praise!             Colossians 1:  He “reconciles all things to Himself                    by making peace by his blood, shed on the cross” (20, 18b).     “All” refers to all that He “created” (16).   Yet vs. 20 can’t mean coerced illusory “reconciliation,”  where rebels remain resentful in hell.     For it uses the words for salvation:  “Reconciled” means to be “in God’s sight without blemish” (22),  and the cross’s healing peace fits believers,  yet is applied to all (Cf. Rom. 5:1,10f; Eph. 2:16).      God could force unwilling obedience, without Jesus dying(20)!   But his cross’s love overcomes evil by changing hearts, & can’t be satisfied by a final condemnation,  but by a willing reunion that ends hell’s rebellion (Is. 53:11). 

At last He will “unite all things together in Christ:” Eph. 1:10; cf. 4:10; Rom. 13:9.   “The whole creation” will be “brought into the freedom of God’s children:” Rom. 8:19-23; Isa. 11:6-10; Acts 3:21.    Humanity is most pained by the “futility” here: 20,22; 3:23; Ec. 1.     It is God’s prize, made in His image for such restored ‘glory’,  and surely part of “the whole creation.”

       Philippians 2:10f :  “God honored him… so that all created beings —even those long ago dead and buried

                will bow in worship and call out in praise that He is the Master,  to the glory of God the Father.”  (Msg.)       “Every tongue will confess ‘Jesus is Lord’” (NAS).    This isn’t a forced unrepentant admission of defeat:  “Confess” means voluntary praise  (Heb. 13:15; Rom. 15:9; 1 Tim. 6:12; Matt. 11:25; Rev. 3:5; cf. 5:13; Isa. 45:22-24).      “No one can say, ‘Jesus is Lord,’ except by the Spirit” (1 Cor. 12:3).    Indeed, 2:10f  makes no distinction in saved vs. damned: “all” will use this same heart language of worship!       Jesus won’t force this song of ‘praise’ to his cross.     That’d bring no “glory” (11b; cf. 13; Mt. 15:8) to God  who “desires truth in the inward parts” (Ps. 51:6).     Some argue confessing later is too obvious to ‘count,’  as if our merit earns grace!     Yet he says all confessing, ‘Jesus is Lord,’  are saved,  but never that they are forever punished 

                                                                                                                                                                                                                              (Rom. 10:9). 

The Bible’s grim pictures of ‘Hell’!    Do they contradict so many Scriptures about God’s total victory?   

Clearly after death, all will “face judgment” (Heb. 9:27; 2 Cor 5:10; Acts 17:31; 1 Pet 4:17).    But its’ pain is never called “final,”  or the ‘end’ of God’s dealings or grace!       Rather,  Jesus proportions it  for differing responses, “until you’ve paid” the ‘debt’ (repentance?) owed (Mt. 18:34f; cf. 7:2; Lk. 12:59, 47f; 10:12-15; 20:47; Heb 10:29f).     He even “preaches” the ‘Gospel’ to the defiant dead of Noah’s day (1 Pet.3:18-20; 4:6; cf. Rev. 1:18; 1 Cor 15:29).    We’re told His saving love never changes (Heb. 13:8).     He seeks the lost, “until they’re found,”  not ‘until cut off’ (Lk. 15:4,8)!      So, touched by his mercy, early Christians put in their first creed:  “He descended into hell.”    

Jesus depicted plainly figurative judgments to unmerciful Pharisees   (trampled, cast into darkness, pulled up by the root, their house collapses, etc.).     To the devout, who limited grace,  He even turned around on them  their hellish image of fire in Hinnom Valley (lit. Gehenna: see Mk. 9:42-50; Mt. 5:22-30; 23:15,17,33-39; Lk. 12:1-7; 16:19-31,14f).     Of course,  evil’s remedy is not literally  Mk. 9’s mutilated afterlife,  actual drowning,  or fire at Gehenna dump!  

Lest Gentiles take it literally, his apostles never preach ‘hell’ to sinners (cf. Acts).    Paul never uses it, nor John’s Gospel & letters.   But for Jews, Jesus’ ‘hell’ combined two symbols that depicted powerful purification:  “salted with fire” (Mk. 9:47-49; Mal. 3:2f; Zech 13:9; Is. 1:25,31; 4:4; 10:17; 33:14f; 48:10; Num 31:23; Rm. 12:20b; SS 8:6).     Both imply it redeems by destroying our self-righteous illusions.        For his Jewish Bible stressed:  God’s severest judgments were not final, but to correct & restore rebels (Cf. Jer. 3:12f, 22; 9:6f; 48; 49; Isa. 26:9; 28:28f; 51:17,22; 57:16-18; Ezk. 16;  Lev. 26:14-45; Heb. 12:6-11).     Indeed, hell’s obvious severity means  no one sane can forever prefer its’ grief 

                                                                                                                                                                                     (Matt. 13:42; Rev 6:16). 

The Greek word for “punishment” (lit.: ‘pruning trees for growth’)  signified remedial actions  for “correction.”  Its’ harsh “destruction” (as in 1 Cor. 5:5)  can mean Christ ruins our “sinful nature” in order to save our “spirit” (Cf. 3:15; 1 Tim. 1:20; Rom. 6:6f; Hos. 13:9; 14:4).      Still, in two texts (Mt. 25:31-46; 2 Thes. 1:6-9) a word often read as “eternal” can make ‘hell’ sound endless.   But aioniois literally means, “pertaining to the (coming) age” (Heb 6:5).    So it points to the supernatural quality of punishment (or life), belonging to a realm beyond this world.                (Easter does assure ‘everlasting’ life.      But aidios (Rom. 1:20),  or ‘endless’ duration,  is never used for ‘hell’.)

“Eternal” can refer to a limited time, lasting ‘until God’s purpose is accomplished.’    Thus a mystery hidden for (lit.)“eternal” ages ends when the Gospel comes (Rom. 16:25f; cf. Col. 1:26; Jon. 2:6).      Eternal fire creates a ruin “forever,” yet it’s only ‘until God accomplishes his restoring purpose’ (cf. Jer 17:4,27; 25:9/30:24; 31:31ff; Is. 32:14f).     So,  the “eternal fire”  burning Sodom (Jude 7)  displays God’s work,  but doesn’t still burn.       For Sodom is the model of future judgment, yet even her ‘eternal redemption’ will be accomplished (2 Pet. 2:6; Ezek. 16:53,55;  cf. Heb. 9:12).      So, “eternal life” emphasizes the divine quality (of the age to come) that we can taste now (Jn. 17:3); similarly eternal ‘correction’ means that of the age to come, when God brings his saving effects that last forever.   

After Revelation’s awful judgments and eternal “lake of fire,” the ‘deceived’ (12:9; 18:23; 20:3,8,10) remain invited (by the Bride),  and the wicked outside (kings of earth),  now appearing pure of deceit & ready for “healing,”  enter the holy city.    Its’ “gates never shut,”   & we see only incoming traffic, not saints leaving it (19:7,19; 21:5f,24-27; 22:2,14-17; Zeph. 3:8f).    Fire purifies sin;  so in 20:14 it destroys “death,”  the separation from God caused by sin             (cf. Rom. 5:12).     Thus, rebels’ empty deeds, like ours,  may be ‘burned up,’  but their real self “saved, but only as thru fire” (1 Cor. 3:13-15; 15:26).     For the final vision remains, “every creature” lost in praise (5:13; 15:4-cf 14:8-11).                                                 

BASICS:   1. God Loves all.     He always acts consistent with his love.   “For God is love” means agape is the essential property of His nature that “we rely on” (1 Jn. 4:16,18; 1:5; Jn 3:16f).     It loves even His rebellious enemies (Rom. 5:8-10; 8:34ff).    It is not conditional and never quits, but “bears all things, always perseveres…never fails”   (1 Cor. 13:4-8; 1 Tim. 1:16; Ps. 30:5; 78:34-39; 89:2; 103:8-10; 145:8-10).    

God is “not willing anyone perish, but all come to repentance”  (2 Pet 3:9, 15a; 2:1; 1 Tim. 2:4).  Thus He “propitiated the sins of the whole world” (1 Jn 2:2; 4:14; 1 Tim 2:5f; Heb 2:9; Jn 1:29) and “reconciled” it all (2 Cor. 5:14-19; Tit. 2:11 NAS).    So ‘hell’ can’t be to (re)pay for their sin.   For despite his severe dealings, “His unfailing love”  ‘endures forever,’  and means, “men are not cast off forever.”     His ‘wrath’ lasts only “until He accomplishes his purpose” (Lam. 3:22f,31-33; Jer. 30:24; 31:3f,31-34; 32:37-40; Is. 54:8; Hos 11:9;          

                                                                                                                                                                                  Mic. 7:18f; cf. Rev. 15:1). 

2. God has all Power.   He can change us (and not ruin ‘free will’).   For God will accomplish all His saving goals: He “works out everything in conformity with the purpose of His will” (Eph. 1:11; 2:5; cf. Job 42:2; Isa 46:10f; 55:11; Phil 3:21a).     He saves the “impossible” (Lk 18:26f, 19:10; Jer 32:27).     It “depends not on human will or effort” (Rom. 9:16; 3:10f; Col 2:13; Acts 13:48; Jn 1:13; 6:37; 15:16; 12:31f—He irresistibly “will draw (‘drag’!) all men to himself:” Cf.  6:44; 21:11; Ac 16:19).    He can expose the deception that brings an irrational choice,  and free rebels to see they need to choose Him  and His Way!     Hearts are ‘water’ in His hands 

                                                                                                       (Prov. 21:1; 16:9; 19:21; Ezek. 36:26f; Mt. 22:29).                                                          ‘Hell’ is sketched in puzzling parables & symbols, but God’s love and power are defined in the plainest passages.    Thus, persisting until all are saved is both what God’s love wants, and has the ability to do.   Satan won’t succeed.      God’s unfailing love will “destroy the works of the devil” (1 Jn. 3:8; Heb. 2:14f).      For “He is the savior of all men,  and especially believers” (1 Tim. 4:10; cf. 8b; 2:3-6;   “Especially” (cf. 5:8,17) can’t mean ‘exclusively’ or another kind of salvation, but that believers now exhibit more of the same in which “all” share:                                       

                                                                                                                                                                                   cf. 4:12,15f).         

Sin has always led God’s people to deny His mercy will reach beyond their own group  (Cf. Jonah 4:1-4; Lk. 4:26-28; 15:1f; 9:50-55; Mk. 11:17f; Mt. 20:15; 19:25f; Acts 22:21f; 10:28f).       Many today,  despite page 1-3’s many verses, insist the Bible is too silent about God’s ability to save outsiders beyond this world.      But the Old Testament is strikingly quiet  even about the vital hope of life after death   (Cf. Ps. 6:5; 143:3; Eccl. 9:2,10; Isa. 38:18; Jn. 16:12f).     Still, Jesus infers that its’ picture of God alone requires such hope (see Lk. 20:27-38).       Some texts do sound as if most are cut off for final disaster; others appear to depict total reconciliation.   But Jesus is “Lord of the dead” (Rom. 14:9,11).       So, for his followers,  it is the God we see Jesus reveal  that decides which hope we embrace.      
Jesus insists on God-like values:   a love that pursues good for unresponsive enemies,  will not ‘repay’ those doing us evil,  rejects eye for an eye justice,  but forgives with no stop limit (Lk. 6:27-38; Mt. 5:38f; 18:21f)!    He does not display a God who can’t look upon sin, or punishes a sinner to preserve His holy law;  He embraces them with “mercy that trumps justice” (Jas. 2:13; Jn 8:11; Mt. 9:10-13; 11:19; 20:1-16; Eph 2:8f).                   
       “Love your enemies, do good to them…Then you will be acting like children of the Most High, because

         He is kind to the ungrateful and wicked.     Be merciful, just as your Father is merciful.”   (Luke 6:35f)

Not repaying evil is based on imitating God who extends mercy to those who spurn him.     His heart is our pattern (Mt. 5:44-48)!     Thus, we can’t say He insists we keep forgiving and pursuing reconciliation, but God stops at this brief life.   Saying His even greater love stops loving discard-able enemies  would shatter Jesus’ moral values, and make God into our image.    If even God won’t persevere in such grace toward many we are called to love, our faith that Jesus’ way can prevail would be crippled (Rom. 12:21b). 

Jesus manifests God, who is “not willing any should be lost” (Mt. 18:14).       When many deny, betray, flog, or nail him, He displays, “Nothing you do will stop me from loving you.”    Even the un-repentant who crucify him hear, “Father, forgive them, they don’t know what they’re doing” (Lk. 23:34; 1 Tim 1:13)!   Since He is God, his answer is ‘yes.’     For He embodies the father whose 2 sons’ rejection never dam- pens his love,  and the Shepherd  who won’t stop “until He restores even one sheep that remains lost.”   

                                                                                                                                           (Luke 15:4,8,20,31).     

   John Stott (Britains’s top Bible teacher): “The idea of worshipping a God of endless torture is intolerable. I can’t      

   grasp how people live with it, without cauterizing their feelings, or cracking under the strain.”  (Essentials-314)

God is like a good Papa, whose love exceeds ours, and values us beyond anything (Mt. 6:26; 7:11; 10:30f; 23:1,9; Ac 17:28f NAS; Is. 64:8).   We know loving parents guide, but never abandon or destroy a hateful child (Rom 2:15).    Their vital discipline is never just to inflict endless retribution.     Words like mercy lose all meaning,  if they mean, “When he rejects my love beyond a certain moment,  I’ll torment him forever.”     Jesus’ Father won’t do with his offspring, who need mercy most,  what is abhorrent to any good parent.   

Many find ‘Christians’ condemn, or even deny Jesus’ own core value of stedfast love (Mt 22:39f; Jn 13:35).    But surely the Father with “no partiality” (Rom. 2:11),  can reach any who haven’t yet believed,  whether they die as retarded, as infants, as those ignorant of Jesus,  or even experiencing Christianity as unloving or unconvincing.    For I accept:  our resistance doesn’t end His persistent grace,  and His righteous love won’t stop short of delivering all of His beloved from evil.     His grace will be “greater than our sin!”                
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