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THE GOSPELS  –  How Jesus Fulfilled the Old Testament Story-line
Throughout the O.T., God pursues producing lives in this world that are righteous.   The O.T. saw God’s power as able to change hearts & accomplish all his purposes (Jb 42:2; Isa 46:10f; Pr 19:21; 21:1; Eph 1:11; Rom 9:16).  His covenant love “endures forever” and always perseveres (Ps 89:2; 103:8-10; 1Cor 13:7f).  Even his fiery wrath & judgment are in order to bring love’s purifying correction (Mal 3:2f; Isa 1:25; 4:4).    For “justice” means to make things right,  and thus God will restore the world the way He intends (2:1-4; 25:6a; Ps 6:5).   So, God irrevocably elects Israel to reflect His values, and rescue all “peoples” by drawing us to his way (Gen 22:18; Jer 3:17; Zep 3:9).   Israel badly fails in this calling, and endures sin’s consequences.   Yet God persists in his goal, and promises to create the obedient hearts vital for His blessings   

                                                                                                                                      (Dt 4:6f; 30:6; Ezek 36:16-32; Jer 31:33).

The N.T. says  Jesus fulfills the O.T.’s painfully unfinished story.   Jesus’ ways suggest a change from God’s call for violence toward sinful enemies who violate his law.   But surely Jesus would not also change God’s vision of creating righteous lives in this world,  and just seek to get us to a different place called ‘heaven.’    For mankind’s deep need  to be delivered from sin’s power over our lives  wouldn’t be fulfilled  by just getting the penalty of sin cancelled.  Nor would we expect that God’s grace now means that our obedience, required in God’s old covenant,  is no longer needed for ‘salvation.’     We’d expect God’s love & holiness  would never stop pursuing His goal of an obedient humanity,  nor settle for just quarantining evil in a hopeless location called hell.   Rather Jesus would uphold the vision of a Father  who actually changes evil people  and “seeks the lost  until they are found” (Lk 15:4).   

N.T. Background  When the pagan ruler pressured Jews to eat pork (167 BC), Judas Maccabeus (the Hammer)  triumphfully entered Jerusalem and “cleansed” the Temple.    Using Joshua and David’s violent method,   he delivered Israel in a 3-year guerilla war.   But this freedom was soon lost.     Thus, as godless nations trampled and dominated God’s holyland people, it felt like Israel continued to suffer in an endless exile. 

Each Passover, Jews retold their greatest story of how God had rescued them from Egypt’s oppressive domination.   They clung to the Bible’s promises (pg 8-OT)  that God would return as King to powerfully crush their enemies,  cleanse and restore the glory of their Temple,  and bring the prophesied new age.          This reinforced their hope of a new Exodus from Rome,  their own day’s Egypt and Babylon!    Rome blasphemously claimed ‘good news’ that its’ emperor was God’s ‘son,’  a King who’d bring the world   an age of peace & prosperity.  Beginning in 1 BC, it also brutally crucified Jews who challenged its’ rule.  

Such servitude to another pagan superpower humiliated Jews,  who believed that they were the center of God’s plan.    His prophets had predicted a new Moses, an anointed king David, who would bring justice and restore Israel to their rightful place as God’s means of blessing the world.    Daniel 9:24f hinted that a promised deliverance from pagan rule will come in 490 years (about 30 AD)!    Thus, many had calculated that in Jesus’ time a new king would thrash Rome & establish Israel as the Kingdom where God reigned. 

The Fulfillment   The Gospels show that Jesus believed that he was fulfilling the promised return of God as Israel’s King.  Even his birth stories declare that he is “king of the Jews,” a messiah (or “anointed one”) like David,  a “ruler who will shepherd God’s people Israel,” and will “save them from their sins” (Mt 1:1;   

                                                                                                                                                                                                                                     2:2-6, 23).

As God’s “son,” “God will give him his father David’s throne, and he’ll reign over Israel forever.”  He’ll “bring down rulers from their thrones” and “help His servant Israel.”    God will “remember His promise to Abraham… rescue us from our enemies…  guiding our feet into the path of peace.”   Israel was to be a “light for the Gentiles.”   So Jesus brings Israel’s “glory, Jerusalem’s redemption  & Israel’s consolation” 

                                                                                                                         (Lk 1:32-35,52-55,68-79: 2:25-32,38).
In their far past, Israel had originated as 12 tribes.   So when Jesus chose twelve ‘apostles,’ it shouted to every Jew that his goal was to build a revolutionary movement that created a new Israel.    He declared, “I am the one sent only to the lost sheep of Israel.”     He sought to restore them, not to their land, but to God.  This alone could help Gentiles share in God’s salvation.   Herod was known as “king of the Jews.”   But Jesus boldly implied that he would fulfill God’s promises to gather Israel’s tribes, as all the nations would “come from east & west” to sit with the Patriarchs in God’s kingdom (Mt 10:5f; 15:24; 8:11; Ezek 37:27f).

A lot of what fellow Jews expected a Messiah to do, did not happen.  Still, Jesus’ followers had become convinced that he had fulfilled God’s promises to Israel.     Thus, the Gospels focus on explaining Jesus in terms of his own interpretation  of what the fulfillment of the O.T. story-line  would actually look like.

Options       When Jesus announced God’s promised kingdom, devout Jews had differing ideas on how    to hasten its’ coming.    (1)  Sadducees and priests, appointed by Rome to govern synagogues, sought to accommodate to Rome, and so keep their power.  For rebels claiming to be messiah, and their followers, had repeatedly been crucified.  Yet most Jews felt their own compromises and sin delayed God’s rescue.  (2)   So Zealots believed  Bible history showed that the uncompromising step of faith  of taking up arms would convince God to intervene.   (3)  Essenes  thought separating from the corrupt world, to carefully study their Bible, and live a pure and disciplined life at the Dead Sea, would bring God’s saving return.  

(4)  But Pharisees, most similar to Jesus,  remained in the world,  yet sought to reform Israel to God’s calling.    For the Pharisees,  this meant a renewal of faithful Jewish holiness  through separating from pagan practices and completely obeying God’s law.  But the kind of reform that Jesus actually urged would emphasize God’s compassion  more than Israel’s purity code  that  divided them from Gentiles.

The Focus of Jesus’ Mission        Jesus found that the Jewish religion God had founded was off course.       So, like earlier prophets,  he upset what Israel expected, by seeking to reform the evils that infected her.   Still, many perceived,  “A great prophet has appeared among us.    God has come to help his people.  Never has a man spoken like this… for He taught not as their teachers” did,  by citing other authorities,  but “as one who had authority”  to teach Israel what God had always desired (Lk 7:16; Mt 7:28f; 13:54; 21:46). 
Jesus taught that God’s kingdom meant  producing new lives and hearts that would show Israel was no longer alienated from God.     For he saw that rather than separating themselves from others, God’s plan was for them to be “light” and salt that would change the world, and let God be seen in their good deeds (Matt 5:3-16; Isa 42:6).    Thus, his Beatitudes now defined how God’s rule and way of change will be seen in sending “the meek, the peacemakers, the merciful…  those hungry for his justice”  to bless the nations.    

Like the prophets,  Jesus saw that God was intent on bringing saving wholeness (Lk 19:9),  when people embraced God as the Father  who deeply loves every sinner.  But allowing that love to flow through us  meant giving up ourselves for others, even our enemies,  because God is like that toward us  (Matt 5:45,48).   For what distinguishes God’s people, and draws sinners,  is Jesus’ way of sacrificial love & forgiveness. 

Thus, true greatness  means being a humble servant who does not exalt oneself  (Mt 23:8-12; Lk 9:48; 22:24-27).

So he preached to recruit disciples who would fulfill Israel’s calling & shine God’s mercy & justice to all the world.    He thus called the crowds to follow him in committing to the deepest meaning of God’s law.   They too would “fish” for others, and “teach them to obey everything” he taught (28:19).     Jews said,  the temple is the ‘house on a rock,’ but Jesus said, you only stand on rock if you “put my words into practice” (7:24-27).   Thus we’re told “everything Jesus began to do & teach” because he’ll carry this on in his people 

                                                                                                                                                          (Acts 1:1).  Judaism was marked by a loyalty to each other as ‘family.’   But commitment to Jesus’ way was more important than such traditional loyalties.     He said that his family is those who “do my Father’s will.”   This comes ahead of a parent’s funeral, and required willingness to deny self & die (Mt 12:46-50; 8:21f; 10:34    -39; 16: 24-27)!    So, even his family feared his ‘crazy’ beliefs would lead to a crisis (Mk 3:21; Lk 11:27f; 18:29f). 

 A Reversal of Violence   The devout saw the Bible’s story-line as promising  God would vindicate Israel as God’s kingdom  by violently overthrowing their occupying oppressors.    For God had often required   “no mercy” toward those whose evil would corrupt Jews (Dt 7:2; 13:8f; 20:16-20).   Jews reasoned that fellow neighbors were to be loved,  and enemies opposed.    But Jesus rejected the military image of a Messiah. He says that using worldly weapons in their nationalistic pursuit amounts to rejecting “what would bring you peace,”  and will soon bring God’s judgment,  that will “leave not one Temple stone upon another”  

                                                                                                                                                    (Lk 19:41-44; 21:20-24; 13:35; Hos 10:13f)!  

Jesus believed his ministry would bring the deliverance and purposes that God had promised to Israel.   So seeking to save an Israel bent on destructive war, he denounced the zealots’ approach to resisting evil. Despite much violence in O.T. stories,  he warns that this way of force would violate the true God,  and  their calling to be the world’s light.  He warns, “all who draw the sword will die by it” (Mt 26:51f; Lk 9:54f).   God’s kingdom will not come by His power using force to destroy Rome’s evil.    Instead, Jesus’ way was to love those who are enemies,  and thus imitate the God who “is kind to the wicked”  (Luke 6:27-36).  

Jesus’ emphasis on compassion exalted ‘peacemakers,’ and rested on serving others and offering merciful acceptance, as they trusted in a caring Father.  This risky alternative meant that what looked like the way of loss  is now the way to victory over evil.     Losing your life to gain it  meant turning the other cheek,  and not resisting evil, but returning good for evil.  God’s promise of redemptive deliverance will come   when Israel lovingly suffers.   It turns out that this mostly falls on Jesus.   God’s way will be validated, and it will produce hearts changed by His Spirit, as promised in their new covenant (Jer 31:31-34; Lk 22:20).  

John the Baptist   After years of silence, Jews yearned for God to address their crisis through a prophet.   Thus, John, Jesus’ cousin, prepared the stage for Jesus’ ministry  (Luke 3:1-20;  7:18-28).    As a new Elijah, John implied that helping the needy and stopping unjust practices  would bring God’s deliverance.   So,  John announced,  “Repent, for the kingdom of God is near,” which also became Jesus’ central message  

                                                                                                                                                                      (and ours: Mt 3:2; 4:17; 24:14).  

To Jews, God’s victorious kingdom  implied  a promise of God’s own kingly return  that would destroy Israel’s oppressors, and put their own earthly king back on Jerusalem’s throne.  And Israel’s restoration would enable fulfilling their mission  to restore all the nations,  as they too would come to worship their God in Jerusalem.  But like other prophets, John upset Israel’s hopes by starting with judgment on them.    His reforms demanded “fruit in keeping with repentance.”    John’s baptism signified a repentance and inner cleansing  that brought the ‘forgiveness’ that freed them to experience God’s kingdom (Lk 3:3,7-14).

Israel was called to bless the nations,  and entered the Holyland at the Jordan.    And it is here  that Jesus’ ministry began in embracing John’s mission by being baptized by him.   In this, he identified with Israel in its’ need to be forgiven as it repents & faithfully embraces its’ calling.   Jesus experienced God’s Spirit anoint him as Israel’s representative as he heard the words that described Israel & her king: “You are my son”(Ex 4:22; Ps 2:6f;89:27; Lk 3:21f).  John recognizes Jesus will carry on John’s ministry as one more “worthy.”  Both  baptize with judgment’s “fire” that purifies and divides,  but Jesus imparts an empowering “Spirit.” 
                                                                                                                                                         (Lk 3:16f; 12:51f; Isa 4:4; Mal 3:1f; 4:1-6)
The Temptation  Before he can call Israel to be faithful, the Spirit must lead him to face a wilderness test similar to Israel’s (Mt 4:1-11; 12:18-21).   This shows that he can not achieve God’s plan by pursuing Israel’s promised kingship by shortcuts, or by looking to God to display power.  So, citing vss. from Israel’s own testing (Dt 6:13,16; 8:2f), Jesus recognizes his calling is the hard way of a humble, sacrificial servant.    Israel had failed, but we can see that Jesus  is the faithful Israelite,  who obediently trusted in God’s provision.

His Ministry Defined    Jesus thus introduces his mission, reading Isaiah 61’s promise to bring a new day “of the Lord’s favor.”   It offers “good news to the poor, freedom for prisoners and the oppressed.”  So he declares,  God’s “Spirit is on me” to “fulfill this Scripture” of God’s promises to Israel.    Hearing this as promising release from the exile & slavery they felt under Rome, Israel praised this (Lk 4:16-22; 11:41f; 12:33; 

                                                                                                                                                                              14:13; 16:25; 18:22,28; 19:8f).  

But Jesus rejects their desire for a military Messiah who will forcibly conquer the pagan nations.   So, he angers their nationalist expectations by implying that his deliverance will embrace those who are outside of God’s people.  He points to Elijah & Elisha’s choice to bless Gentiles, even Naaman, an enemy army’s commander (4:23-28).   As in Jonah, he is declaring that God loves the enemies that his chosen people hate!
The Kingdom is Present   Jesus’ stated theme is, “God’s kingdom is at hand” (Mk 1:15).   This sounded like what Israel wanted to hear: God would at last return as King to save Israel, crush morally vicious Rome, and bring all the nations to worship him in Jerusalem.   Only then would God reign on earth, as He does in heaven.  John had emphasized judgment ahead,  but Jesus challenged this order of events  by claiming that God’s promised reign had already begun!     For his healing ministry is showing,  “God’s kingdom has come upon you.”   Thus, God’s rule is arriving as a reality to be experienced now (Lk 11:20; 10:24; 7:22; 

                                                                                                                                                                                                 17:20f; 18:17: 4:43; 6:20; 9:2).   
Jesus,  announcing God’s kingly rule,  alarmed Jewish leaders  that Rome appointed to keep Israel under control.    But this was not a threat of revolt toward the political structure.    Rather, God reigns when we trust in God as a gracious Father, and live now in the way that we one day will  when he rules completely (Luke 12:22-32).   Thus in saying, “repent and believe this good news,” Jesus invites Israel to turn from their own approach, follow his way as God’s people who love, and trust in his version of the kingdom of God.

Jesus’ focus was on heaven’s King coming to rule in us here and now,  rather than getting us to ‘heaven’ when we leave earth.   So he says to seek and pray that “God’s kingdom comes” (Mt 6:33,9-15), in the sense that his “will be done on earth, as it is in heaven.”   Praying “our Father…us…we,” implies a community which seeks a life that honors God’s “name,”  especially by extending forgiveness to others.    For Jesus offers God’s gracious forgiveness, but requires passing it on to others.    Thus, if in practice, you deny that God’s kingdom brings mercy to you  by not forgiving,  “God won’t forgive your sins” (cf Mt 18:23ff).                           

Kingdom Stories   Jesus rarely relied on citing verses to decide what to believe.   He assumed, “a tree is known by its’ fruit” (Mt 12:33), and our hearts “know… how to judge for yourselves what is right” (Lk 12:56f).  So, he emphasized stories that invited people to see God’s way differently.  Jesus’ cryptic parables can recruit followers,  and proclaim that their true King is already at work,  without inciting Jesus’ enemies.    Even strange parables of life beyond death aimed to show what our life should look like now (Lk 16:19-31).    

Many stories rooted in the O.T. explain the way God’s kingdom works.  For example, Jesus refers to the prophets’ promise  that God would come at last and sow his faithful seed.     For Isaiah had pictured God “sowing” a fruitful people from a cut down stump after their exile (55:10-13; 11:1; 6:9-13).     So, Jesus’ soils’ parable quotes Isaiah  to suggest this fruit will come from sowing Jesus’ words as the “seed” (Mt 13:1-23).    Response to his words  are what will bring Israel the good fruit God had promised, or judge its’ bad fruit.     A mix of wheat & weeds warns that the work of God’s kingdom  will not look as triumphant as expected. 

God is revealing His kingdom in Jesus’ ministry.  Yet it won’t fully come all at once, nor as an overpow- ering force upon the ungodly.   It is a treasure worth giving everything for (44-46).  But it can be hidden in their midst like a seed so small that it is not seen, and appears weak (31-33).    For now, it works like a net that gathers “all kinds of fish,” or many people that are like inter-mixed wheat & weeds, so that only God can one day sort them out (36-52).   So as we seek the kingdom, we must trust God to complete its’ growth  

                                                                                                                                                                                                        (Mk 4:26-29).

Jesus’ stories reveal that many children of Abraham won’t embrace the seed that he sows,  and will miss the kingdom, while others will enter in.    E.g. Luke 15’s Prodigal Son goes into a far pagan country, yet is welcomed back home.   This nicely pictures the O.T. promise of Israel’s return from exile.   Jesus says that this is happening as he welcomes outcasts  (15:1,2).    The tension is that the older brother represents much of Israel’s opposition to such a scandalous embrace of those they think deserve to remain excluded. 

Radical Response        Jesus invites all Jews to experience God’s kingdom.   Yet he warns that the cost is to “deny yourself” and “lose your life.”   This requires a commitment to Jesus & his message as disciples who will overcome evil by following Jesus’ way of the cross in loving others  (Lk 9:23-26, 57-62; 14:26f; 17:33). 

God is like a king who invites them to a banquet.  Yet they must have on the required ‘clothes’ (Mt 22:1-14).     

A lack of such requirements  means  the kingdom will be “given to a people who will produce its’ fruit” (21:33-43).   So Jesus implies Israel is a free-loading tenant whose Owner sent his son “to collect his fruits.”  Yet to their ruin, they want the land, and will kill him.   For they believed violence toward enemies was  the way to gain the kingdom, and so violently rejected Jesus’ way.    Thus, he warns that Israel has long killed God’s prophets,  and that this time they will be thrown into ‘hell’ (lit.  Hinnom Valley: 23:29-39; 18:9). 
A Future Kingdom       Before God’s promised rule fully comes, cataclysmic judgments will shatter their world (the Temple’s destruction  in AD 70).   Just like the prophets, Jesus uses non-literal apocalyptic images to portray such an earth shaking event: “stars will fall,” and they will ‘see’ him being enthroned in heaven’s clouds (Mt 24:29f,34; 16:28; 10:23; Isa 13:10; Dan 7:13).   So the kingdom era Jesus began will eventually culminate in God’s reign over the whole world (Lk 1:33; 13:18-20; Zec 14:9; Rev 11:15).  But before this can come, God must sort out who has cared for others, and bring His judgment to bear  (Cf. page 8f; Matt 25:1-46; Lk 10:12-15; 13:23-30).                     

Celebrating Forgiveness      “This man welcomes sinners”!    Even before any repentant response, Jesus displayed forgiving love toward violators of the Law, prostitutes, Samaritans  & traitorous tax-collectors, who often returned his love.    Jews had table-fellowship only with those embraced as family and equals. But Jesus was often at parties offering such love to sinners (Lk 15:1f,7,30; 5:18-32; 19:1-10)!  Those who thought they were righteous should’ve celebrated God’s joy  as outcasts were enjoying forgiveness & repentance. 

But believing God’s acceptance required obeying His Law and rituals,  devout Jews tried to protect their moral purity.  Seeing sickness and poverty as God’s judgment on sinners, they excluded the lame, lepers,  and the unclean,  from God’s community.    Since Jesus violated this,  he was seen as a false prophet, one who “deceives the people” (Jn 7:12; Lk 23:2,5).  He had table-fellowship with sinners and urged God’s people to be generous to the wicked.    For we imitate God’s mercy by loving and forgiving those who offend us.  

                                                                                                                                              (6:35f; Mt 18:21-35) Jesus was condemned for not demanding obedience to the Law, because he accepted an immoral woman who anointed his feet.    They assumed he must not know her sins (Lk 7:34-50).    When Jesus declared her forgiven, they objected, believing that God alone forgives, if one follows His Temple’s rites & sacrifices.  Instead, Jesus explains that the way she loves shows that she has already experienced God’s forgiveness.  
God wants the least likely to come (14:7-24; 13:29).  So we too must embrace & invite sinners to a “banquet” who can not pay us back.   Such a meal (14:15) brings to mind Isaiah’s vision of God’s promised banquet of a “feast of rich food for all peoples”  (25:6,7).    By also instructing the devout to take the lowest seats, Jesus subtly urges them to leave plenty of room  for those not originally invited  who will arrive late. 

Because Jews saw that remaining in exile under punishing tyrants must mean that God had not forgiven their sins, they fasted and emphasized purity through Torah obedience.    But Jesus’ practice of feasting and forgiving  showed that he saw Israel’s deliverance from ‘exile’ as already happening.    Yet the way God’s kingdom brings wholeness is now defined by how Jesus frees people.  For his ways are like “new wine” that could not be contained in their former traditions (Lk 5:33-39; Zec 8:19).    For example, Jesus and his apostles changed the focus from restoring Israel’s land to them,  to restoring broken people  (Lk 4:18).

Thus what Jews thought must wait until the Law was fully kept, Jesus in his Beatitudes  promised now:  a “kingdom” in which they would “inherit the earth… be filled… shown mercy… and see God” (Mt 5:3-8).            Jesus’ Father offered sinners a kingdom where God graciously loves them.     Nonetheless, it remained essential to respond by obeying the values of God’s kingdom that Jesus taught.  

                                                                                                                                                                Purity laws   Jews thought keeping God’s laws would protect them from compromising with the world’s culture, and bring God’s kingdom.    So, to maintain their holy identity, they kept the Law’s kosher diet, Temple, and purity rules.  Even traveling in a pagan area required cleansing (Jn 11:55).  Yet Jesus saw that their fearful concern for purity divided people into Jew & Gentile, clean & unclean, righteous and sinner.  Such a tense division led to destructive relationships,  and ruined their calling to be “light” for the world. 

Jesus defied & challenged this separation.   He touched the unclean & fellowshipped with all (Mk 1:40; 5:25   -34).    Affirming their Bible’s spirit over its’ letter,  Jesus emphasized God’s character as compassionate.    He rebukes disciples who want to bring judgment on Samaritans who reject Jesus’ message.  When they seek to reject one who was not a part of them, he says, “No, whoever is not against you is for you.”  For he believed that like yeast does, the kingdom of God will eventually take over everything (Lk 9:50,54; 13:20). 

Jesus believed God cared more about their heart and love, than legal purity and correct beliefs.  For love “sums up” Scripture,  being worth more than all sacrifices (Matt 7:12; Mk 12:28-34).    Thus, Jesus’ Samaritan story affirms a heretical hero who loves, over orthodox Jews who did not.   He implies that this one who didn’t even believe in eternal life will receive it, while Jews with right beliefs would not.  God alone can evaluate our ignorance & weak nature,  and rightly judge us (Lk 10:25-37; 23:34; 12:47f; Acts 17:23, 30; Ps 103:10-14).  
Mosaic Law      Pharisees valued appearing holy & authoritative, and they burdened others with the Law,     but did not personally live its’ deeper meaning.   They treated Scripture as a rulebook and neglected what Jesus believed mattered most: practicing “justice, mercy, and faithfulness” toward all (Mt 23:1-23; Lk 11:42).   For Jesus saw that Israel’s major practices fostered hostility toward others and hindered their call to love.   In a sense, the whole law must be obediently fulfilled  (Mt 5:17-20).  Yet Jesus’ emphasis on love challenged literally keeping all of its’ rules.  So he could violate its’ purity law by embracing ‘unclean’ untouchables.    

For the kingdom of God was to be marked most by love.   Jesus raised Hillel’s rule of reciprocity (avoid doing what you would not want done to you)  to a love that must actively do good,  even to those seeking our destruction.   Jesus and Paul agreed: what fulfills the whole law is the “great” command to love.   For “all the Law hangs” on this (Rom 13:8-10; Mt 22:35-40).  Seeing love is what ‘fulfills’ the law, his disciples conclude that Jesus cancelled most of it,  and required believers to keep only a few (Mt 5:17; Acts 15:10-20; Heb 9:1-10:25).

Food Laws       Jesus challenged Jewish marks of identity.    One was eating in ways that preserved purity.    To publicly contradict Biblical food laws could start a riot.  But Jesus subversively reasons in Mark 7:1-23 “Don’t you see that nothing that enters a man… can make him unclean?”    So, Mark clarifies, “In saying this, Jesus declared all foods clean” (18f)!     For Jesus explained that food “doesn’t go into the heart,” and only “what comes out of a person makes him unclean.”     So, laws on external purity miss God’s goal of love.   For the purpose of God’s kingdom is not just to forgive us,  but to transform our hearts (Lk 11:39-41).
The Sabbath  as a day of doing “no work” was also a mark of Jewish identity.   For God’s law executed those who provided for human needs on a Saturday  (Ex 20:9f; 35:2,3; Num 15:32-36).   Yet, Jesus and his men seem to freely flout Sabbath restrictions, boldly declaring on the 7th day,  “My Father is always at work; so I too am working” (Jn 5:17).   He cites David’s own “unlawful” actions, arguing that what counts is what benefits people.   “The Sabbath was made for man,” and Jesus is “Lord even of the Sabbath”  (Mk 2:23-3:6). 

Jews used units of 7 to mark occasions of being freed (Lev 25:8-11).  Thus God’s 7th day Sabbath rest points toward a day when all creation will be freed.    Dan. 9:24 promised ultimate deliverance after 70  seven’s.    So when Jesus declared such a future kingdom “time is fulfilled,”  it implied Sabbath is no longer needed as a sign pointing to such a Jubilee.    Sabbath was connected to rest; thus Jesus does most of his healing work then, implying that this is the best day to set people free from bondage (Mk 1:15; Lk 13:10-17; 14:1-6)!   

The O.T.      Matthew 5 challenges three O.T. views:  1. Moses let husbands write wives a divorce.   But Jesus insists that this reflected “hard-heartedness,” not God’s intention (31f; 19:7f; Dt 24).   2. Scripture said, “An eye for an eye,” but Jesus says, “Do not resist an evil-doer” (38f).   3. The O.T. conveyed, “Love your neighbor & hate your enemies” (often commanding their slaughter; 1 Sam 15:3). But Jesus’ call to love enemies challenged such violence, thus implying that  reversing the law’s literal letter can be what ‘fulfills’ it (43f; 

                                                                                                                                                                                                       17;  Eph 2:15).

In Matthew, Jesus is the promised new Moses (Deut 18:15-22; cf Acts 3:21-26).   Both were law-givers,  born as deliverers  & hidden in Egypt from kings who seek to kill them.    Both return from fasting 40 days in the desert & teach God’s people his law on a mount (Ex 34:28).    Moses had 5 books.   Jesus matches this with 5 teaching passages, each marked out by, “Jesus finished saying these things” (Mt 7:28f; 11:1; 13:53; 19:1f; 26:1f).  

At life’s end, Moses stands on a mountain and explains,  he can not be with them… but to go & kill all the nations (Dt 31:1-5; 7:1f).    In striking contrast, Jesus’ last words are, “I will be with you,” so “make disciples of all the nations, teaching them to obey all I have commanded” (Mt 28:19f).    So,  at the point where Moses commands killing the nations, a better Jesus urges bringing them to him and to obedience of his teaching!
Salvation  Entering “God’s kingdom” is the same as the promise of “eternal life” now (and being “saved” cf Mt 19:16-30).   And what God gives us is beyond all proportion to our obedience (19:29-20:16; Lk 12:31f; 18:17; 6:20,35).   Forgiveness is based on God’s mercy (Lk 1:77f; 5:20f).   Jesus sees faith in God’s provision is vital (Mt 6:25-34).    So, “repent and believe the good news… believe and be saved” (Mk 1:15; 11:22; Lk 8:12; Mt 9:29). The unrighteous saw themselves as ‘righteous,’ but faith enables sinners to admit their sin (Mt 9:12f; 21:32).   However, faith also enables an “obedience that leads to righteousness”  (Cf Rom 6:16-22; 1:5,17; 4:13; 1 Th 1:3).
Thus, even Jesus’ unconditional love insists that we must truly do what is right (Mt 13:41-43,49f; Mk 12:38-40;    Lk 14:14).  Since repentance is vital, pursuing sin can jeopardize our ‘salvation.’    “Only those who do my Father’s will can enter the kingdom” (Mt 7:21-23; Lk 13:5; Acts 11:18).   And Paul agrees, “Repentance leads to salvation…  wrongdoers will not inherit God’s kingdom…  keeping God’s commands is what counts…  It’s those who obey the law who will be declared righteous.”   For “the law’s righteous requirement may be fully met in us  who do not live according to the flesh”  (2 Cor 7:10; 1 Cor 6:9; 7:19; 9:27; Rom 2:13,26,6f; 8:3f,13;    

                                                                                                                                                                                                                                             11:22).   

Thus Judgment Day’s standard for salvation is always said to be the works that we have done  (Matt 16:27; 25:34-46; Mk 9:43-49; Gal 6:7f; 2 Cor 5:10).   Jesus endorsed the O.T. demand that obediently fulfilling God’s law is needed for salvation’s blessings.  Thus when asked, “What must I do to inherit eternal life,” he replied, it is “what is written in the law (love the Lord… love your neighbor).  Do this and you will live…  Whoever does not deny themselves and carry their cross and follow me cannot be my disciple” (Lk 10:25-28; 14:27,33).

Like the Old Testament  and John the Baptist,  Jesus insists on the “fruits of repentance” (Lk 3:8; 5:32; 15:7).

 “I do not abolish God’s law…  Unless your righteousness surpasses the teachers of the law, you will not enter the kingdom… Every tree that does not bear good fruit will be cut down… and God will reward all according to what they have done” (Mt 5:17-20; 16:24,27; Jn 15:10).     So, asked again how to get “eternal life,” he is consistent and specifies, “If you want to enter eternal life,  Keep God’s commandments” (Mt 19:16f)!

So Jesus & Paul agree that the outward letter, or ceremonial ‘works’ of Mosaic law, won’t justify anyone.  But choosing to love is required,  and is how “the entire law is fulfilled”  (Gal 5:14; Rom 13:8; Matt 7:12; 22:40).
For the repentance needed  meant ‘turning’ to obey the life Jesus taught (Lk 5:32; 13:1-5; 6:35-37,46-49; 9:23-26).
Healing        God’s kingdom is already displayed in how Jesus was freeing many from disease,  healing lepers, epileptics, demoniacs, paralytics & the blind.   This was never to force belief,  but to show God’s compassion (Mt 12:22-28; 14:14).    Illness & disability ostracized Jews from the Temple.   So, healing them showed God’s care  by restoring them to God’s community.    Opponents argued that this must mean he has demonic powers.   But reversing evil really means Satan is defeated, and God’s kingdom is at work.   

When John remained in prison, he doubted Jesus was the one to bring God’s Rule (Mt 11:2-19).   Jesus knew that his non-military version of this kingdom can make John “stumble on account of me.”   Thus, he cites Isaiah’s promise of healing when God ends Israel’s exile (35:1-10; 61:1).   Since Jews hoped John’s news of God’s kingdom was true,  Jesus cites Malachi (3-4)  declaring  “John is Elijah,”  the “messenger preparing the way” for it.   Yet those now entering the kingdom  are sharing in something even “greater than John.”

The Evil One  Jesus sees who our real enemy is, a force that can mystify us.   “Satan” (lit: ‘the Accuser’), was seen by Jesus  as a dark power behind all visible human evil,  including that of Rome and religion.    The “Evil one”  can seduce our vulnerable hearts to evil,  and rightly accuse  that we all face corruption   and death.     For we all go after false ‘gods,’  and fail to reflect God’s light & character into the world.     

Thus, our enemy is demonic forces, “the strong man,” which Jesus seeks to “overpower and tie up” (Lk 

                                                                                                                                                                                        8:12; 13:16; 11:14-22).
Jesus was a threat to Jewish religion  & they accuse him of using demonic power to heal!   So he explains, satan won’t work against himself.   Restoring people can only mean that God’s kingdom power is greater than evil, and is already breaking in to overcome it.     So, Jesus sees “Satan falling like lightning” in his   and his disciples’ ministry.   His apostles concluded  Jesus had defeated evil  by conquering Satan’s temp- tations to use the wrong kind of power,  by healing and exorcisms,  and most of all by his gracious death. 

                                                                        (Lk 10:17-19; 4:1-13; 1 Cor 2:8; Col 2:15; cf Acts 5:3; 10:38; 26:18; Eph 6:12)  
Both Jesus & his fellow Jews thought that a great battle to establish God’s kingdom was about to climax.  They expect him to fight it with violence against flesh and blood.    But Jesus is able to see that this does not mean battling pagan Rome.    He recognized an evil force behind all humanity.   Thus he avoided the assumption that Jewish people are good, while others who oppose them are evil.   Seeing that evil forces affect both ‘them’ and ‘us,’  prevented seeing people as black & white.    This helps Jesus see God’s own devout  can be Satan’s evil agents, and “enemies” can be ones God can bless (Lk 6:35; 22:3,31; Jn 8:44; Mt 16:23).
Strangely, the “hour” to take on the power of “darkness” begins at Jesus’ arrest (Lk 22:53).   For Jesus will defeat evil by allowing it to do its’ very worst to him.    For only Jesus’ brutal death would pave the way for redemption.    It shows  Jesus had radically redefined what it means for God’s Davidic King to win the battle that frees God’s people and all nations from evil,  enabling God’s Kingdom to be established.  

Jesus’ grace toward sinners culminated in demonstrating “no greater love” (Jn 15:13).   Killing him would be evil’s ultimate attempt to destroy God’s good purposes for all creation.   Jesus had often been accused of betraying God & violating His ways, the same accusations Satan makes against us.  But God will display that the Accuser is deceived  to think that He will let death & corruption  be his last word for Jesus  or us. 

For his death and resurrection  show that our real enemy can only be defeated by God’s love and power.   Jesus requests forgiveness  even for those who kill him.    For this way of addressing evil  “demonstrates God’s own love,”  assuring us of “no condemnation” (Lk 23:34; Rom 5:8; 8:1).    Divine love is what Jews expected in God’s final kingdom,  and it is how we are to live now  as we “seek first  His kingdom.”   

Judgment        Israel’s unrepentant pursuit of violence and injustice in not loving the poor and “the least”   will bring God’s judgments.   But, like the O.T., Jesus warns of judgments within their day.   So, he says, “Your enemies will build embankments…  let those in the city get out!”   For in “this time of punishment in fulfillment of all that has been written….  you will see Jerusalem surrounded by armies…  trampled on by the Gentiles.”     He declares,  many who heard this will be alive to see all this.     For rejecting Jesus’ message means, “this generation won’t pass away until all these things happen” (Lk 21:5-36; Mt 16:27f; 24:1-34).   

He uses the language of Babylon’s destruction of the Temple,  “Not one stone will be left upon another,”  and Daniel 9:27’s warning to Jerusalem of the “abomination that desolates” (24:2,15; cf Jer 7:3-20).    For just  as Jerusalem had been crushed in the O.T.,  Jesus implies that Rome will now do to it  what Babylon had done before.  This tribulation will result from Israel’s rejection of Jesus and his peaceful way of seeking God’s victory over evil.    For they chose resistance and violence instead  (Luke 19:41-44).    Indeed, Jesus’ prophetic prediction was validated in AD 70  when Rome utterly destroyed Jerusalem and their Temple. 
This would turn Jews’ religious world upside down.  Thus, Jesus is now applying Daniel’s earthshaking apocalyptic language for the destruction of evil empires  to the collapse of their Holy City!    This meant such a Day of the Lord  will not bring the rescue of the Temple,  but destruction so full,  that it will be as if  the ‘stars fall from the sky’ (Mt 24:29; Isa 13:10).  For he’s using language for the ‘end of the world’ as they knew it  to describe the destruction of Jerusalem’s Temple, implying that a ‘new creation’ must replace it.  

                                                                                                                                                        (2 Cor 5:17)
The temple can no longer be where God meets us on earth!  But AD 70’s fulfillment of Jesus’ prediction showed that God’s authority is found in this suffering servant.   Thus, he will be recognized as the “son of man coming on the clouds,”  fulfilling Daniel 7:13’s picture of a man taken up to heaven,  and seated with authority in God’s presence (24:30).   So, while evil will do its’ worst to him,  it will be recognized soon that a faithful Jesus has been enthroned in the kingdom that cannot be shaken (Acts 2:24f; Heb 12:28).  

‘Hell’   Gehenna (usually translated as hell)  is a term Jesus alone uses on 4 occasions for God’s judgment (Mt 5:22,29f; 10:28; 18:6-9; 23:15,33).    Gehenna literally means Hinnom Valley in Jerusalem, recognized as the place where God had brought judgment on Jews for rejecting his instruction.    So, Jesus used the same warnings that Jeremiah used for Babylon’s fiery siege of Israel (Jer 7:11, 14, 20, 29-33; 19:1-15; 32:29-33; 52:12f).             Jesus warns that unless they repent,  Jerusalem’s Jews will again be put in Hinnom Valley,  this time by Rome’s army, which was fulfilled in 70 AD when they threw their bodies into its’ fire (Jewish Wars 5:12.3f).

Jesus’ reference to Hinnom Valley may come to symbolize a place for unbelievers’ suffering after death.   But in the O.T.,  Gehenna referred to judgments in this world, in which enemy armies  burned the Jews’ decaying bodies in this valley.  So Jesus addressed this warning exclusively to Jews, the ‘subjects of the kingdom,’ who rejected the way he taught.    And he is warning them that responding violently to Rome will again bring a fiery siege  (the “coming wrath” in AD 70: Mt 3:7; 26:52; 23:15; 8:12).   Thus, when Pilate killed Galileans,  Jesus said, “Unless you repent, you too will all perish.”   And “perish” did not mean burning forever in ‘hell,’ but that Rome’s sword will bring judgment if they didn’t repent of rebellion against her          
                                                                                                                                           (Lk 13:3;19:42f; see my ppr: Gehenna).
Predicting his Death   Jesus had seen his cousin John killed, and knew the cross was Rome’s deadly way of intimidating other Jews who may threaten their domination.     He knew Israel’s leaders feared excite- ment about his message put at risk their power granted by a nervous Rome.  And Israel’s leaders accused him of claiming to be a new king.   So, he foresees  he will be charged with an offense that brought death.
Thus from Luke 9 on, he emphasizes that he is “on the way to Jerusalem,”  where he predicts that Israel’s authorities will seek his execution (9:22,44f,51; 17:25; 18:31-34).    He observes that God’s prophets got killed in Jerusalem.   So as the last in that line, he will be handed to pagans for a shameful death.   He came to see this would actually fulfill his mission (Lk 4:24; 6:23; 11:49f; 13:33f; 22:64; 24:19; Acts 3:22).   So his parables present him as becoming the “cornerstone” of a new kingdom, despite being the king who will be fatally rejected  

                                                                                                                                                                                                                       (19:11-27; 20:9-19).   
Jesus warned that his disciples must also face “drinking this cup”  that Rome inflicted on rebels.   But, Jesus’ journey toward such sure defeat made no sense to them (Mt 20:22f; 16:16,22)!   He had warned them “not to share he was the Messiah” (16:20; 8:4).    But, they believed that he was the “anointed,  son of the living God,” a title given to Israel’s kings.   Therefore, they expect him to be a military leader who will  cleanse Jerusalem, destroy the pagan enemy, deliver Israel from exile,  and then give them top positions.  

So, when Jesus enters and boldly ‘cleanses’ the temple, his disciples can’t see that he won’t follow up by also eradicating Rome.   And when Peter insists that Messiah mustn’t be killed,  Jesus must warn,  that is the “human” view.  For Jesus agreed with Jews that the messiah would go to Jerusalem, wage a climactic war with evil, and be enthroned  as Israel’s true king.  But Jesus’ belief that a crucified ‘Messiah’ was the key to building God’s kingdom  required him to radically redefine all this.   For Jesus’ interpretation was   to take on the power of evil itself,  and defeat it,  not by killing his enemies,  but by letting evil kill him.

Isaiah’s Servant  The Gospels cite Jesus’ whole ministry as fulfilling Isaiah 53’s suffering servant who is “numbered with the transgressors” (Lk 22:37; Mt 8:17; 12:17-21).   For he called himself the servant who “gives his life as a ransom for many” (Mk 10:45).   This shows he believed God called him to Isaiah 40-66’s role of suffering that will bring redemption.  At 1st, Isaiah’s servant who brings redemption is “Israel” (42:1; 49:3,6).   But the nation fails at this  and is told to “obey God’s servant” (50:10).  So Jesus interprets that this servant will be fulfilled in one faithful Israelite, who, for Israel’s sake, embodies the light she had failed to bring. 

Isaiah even says this servant’s good news of peace  will mean that God reigns again in Jerusalem (52:7).    He will bring God’s forgiveness and healing  that delivers them from exile,  but  by obediently suffering their abuse!    For it is this servant’s awful death that God’s “arm” (59:16; 63:9; 53:1f) will use to somehow bring a new covenant and creation,  and the day of judgment that sets captives free (53:54f; 61:1-7; 63:1-6). 

Israel had seen God use suffering, exile & martyrs to purify Israel, turn her around, and bring forgiving restoration.   But Jews could not imagine that Isaiah’s powerful “arm of the Lord” could refer to such a bleeding servant.   Nor that this figure could be the one in which God returned to Israel,  or the one who  is the Messiah.    For they assumed  that kingly role was about inflicting suffering upon God’s enemies!   

But Jesus sees that Isaiah’s servant who suffers  and God’s return to Zion as the king who rules (e.g. Ps 2; Isa 42) are the same event.  Both describe God’s victory and are fulfilled in himself!   Thus Jesus doesn’t interpret the Messiah  as killing Israel’s foes,  or rebuilding her Temple  as the place to find forgiveness.  But he calls her to be the world’s light,  and follow him by taking up their cross & loving their enemies.  

Thus, when they rejected him and wanted to kill him, he was convinced God was calling him to live out his own teaching of turning the other cheek & forgiving.    He had sought to turn a sinful Israel,  but now he, as Israel’s representative, would absorb precisely the sort of painful judgment  that he’d warned them that Rome had in store for a rebellious nation.    For Jesus was called to trust that his ministry,  and now his death, would yet lead to the forgiveness  that they had expected their Temple-system to enable.

Interpreting his Sacrifice       Jesus saw that taking upon himself the painful humiliation that they sought   to inflict  would be living out what Israel was called to be.   Thus by lovingly absorbing the violent death that Rome designed for rebellious Jews,  he would seek to free them from their sin and its’ consequences.  So Luke calls Jesus’ death an “Exodus” (9:30’s Greek word for “departure”).    This implies that it is seeing the “king of the Jews” be ‘enthroned’ on a cross  that could free them and enable God’s rule in their lives. 

Jesus calls himself the “son of man” (Mk 13:26; 14:62).   This is Daniel’s name for a man who will vindicate Israel,  defeat the world’s beastly kingdoms,  and be “given authority” to rule forever.    He would bring a powerful ‘stone’ that will enable God’s faithful to “possess his everlasting kingdom” (7:13f,18-22; 2:44f).  But Jesus also cited Psalm 118:22, where the “stone,” just like Isaiah’s servant, is “rejected,”  yet is victorious 
                                                                                                                                                        (Mk 12:10f)!
So facing death for political rebellion, which was actually Israel’s offense, Jesus subtly warns that Rome will ‘burn’ even the “green tree” (the peace-making Jesus).    Thus he asks, “What will happen” to Jews as the “dry” wood who truly invite a ‘fire’?   Jesus is implying he will shoulder Rome’s ‘fiery’ punishment for rebels,  the sort of judgment that threatens Israel in violently rejecting Jesus’ way of peace (Luke 23:31).
Jesus sees that he and Israel face death as rebels against Rome.   So he portrays himself as a mother hen who seeks to “gather her chicks under her wings” (Lk 13:34f).  This portrays protecting them  by taking the full force of an approaching barnyard fire,  and being the scorched dead hen who shelters her live chicks.  So, he implies  he had hoped to spare them Rome’s wrath upon Israel’s rebellion.   Yet  since they “were not willing” to follow his way,  he predicts their Temple’s ruin  by saying,  “Your House is left desolate.”

The way to reveal and enable God’s healing kingship  was to let the worst injustice exhaust its’ force on him.  This alone can overcome the disease of self-centeredness that is ruining God’s project from within.   Thus Jesus trusted that in embracing this way, God would validate him as Israel’s faithful representative,  by making him the first to rise (Mk 8:31).    And that this would bring a power that transforms lives,  which would ultimately bring the restoration of the whole world  that God had promised to bring through Israel. 

Journey to Jerusalem  Most of Jesus’ ministry was in north Galilee, and he could have avoided an unsafe confrontation by just teaching the kingdom of God there.  But Israel’s heart was in Jerusalem, where God dwelled.    Thus, though it put Jesus’ life in danger,  reforming Israel required bringing his message there

(Mk 10:32).  And the Gospels detail his journey to Jerusalem  as a fulfillment of God’s kingly return to Zion.  

Jesus chose Passover, when Jews packed Jerusalem,  to climax his efforts to deliver Israel.   This holiday sacrificed a lamb, and celebrated their liberating exodus from slavery.  It had reinforced their longing for a promised new deliverance  (in their time, from Roman enemies),  and God’s glorious return to the Temple.  

In some Scriptures,  God would return as King and free them from exile.   In others,  deliverance comes through a human messianic king like David,  who would fight a decisive battle against Israel’s enemies.   God would declare (as he does in Psalm 2) “you are my son,” and install him as king in Jerusalem to rescue Israel  and bless the entire world.     Jesus’ final week develops how he applied these passages to himself.   For it highlights three symbolic actions  showing that he did see himself as this promised messianic king.

1. Palm Sunday Zechariah had prophesied: God’s royal “servant” will build the temple, turn fasting to joy and defeat the enemy nations (3:8; 6:12f; 8:18f).   But first God punishes Israel’s misguided leaders & cleanses Israel’s sin as it renounces its’ false vision, and “mourns the one they’ve pierced,” being scattered as their shepherd is killed (10:3; 11:3-13:7)!  Then God brings “living water” and is worshipped as “king of the earth”  

                                                                                                                                                           (14:1-21).   

God will “free prisoners” through a “covenant,”  a commitment that was regularly sealed with “blood.”     God will say, “See, your king comes to you…  gentle and riding on a donkey” (just as on Palm Sunday)!              And “he will proclaim peace to the nations…  and his rule will extend to the ends of the earth” (Zec 9:9-11).      This description  brings to mind Solomon’s unique arrival  as a peaceful king on a donkey (1 Kings 1:33-37).

And in order to appear as this arriving king, we see that Jesus laid bold and careful plans to act this royal prophecy out, and make his ‘triumphal entry’ a graphic spectacle that pressed his claims.    For one of his parables  had just described a new king  who arrives to see if his servants are faithful in their assignments   (Lk 19:11-40).   This clearly referred to Jesus’ arrival as God’s promised return to Zion  to judge and to save. 

So, Jesus is boldly offering himself as the anointed authority to lead God’s kingdom (as Jesus defined it). Thus, Pilate could worry.  For at Passover’s feast of deliverance, the noisy crowd excitedly senses, “the kingdom is about to appear… Hosanna to the son of David… Blessed is the king who comes” (Matt 21:9)!    

Jesus knows they will reject him, and this will cost him his life,  and actually will complete his mission.  Nonetheless, he sobs,  “You have not recognized the time of God’s own coming to you!”     For he had called them to love their enemies, but they had missed “the things that make for peace.”  Therefore, he now must warn, “Your enemies will encircle you, dash you to the ground, and leave not one stone upon another” (Luke 19:41-44).   This means God’s judgment will come upon unfaithful Israel,  not their enemies.  
                                                                                                                                                                 Thus,  Israel’s redemption requires  that they first receive the consequences  that Jesus had announced upon their system.   For he has come, not on David’s war-horse  as the warrior-king they want, but on      a humble mule weeping over the city,  to fulfill Zechariah’s prophecy of a coming peaceful kingdom.       And rejecting him means  he’ll now bear the brunt of their hostility, and in dying  defeat evil’s power.

2. The Temple Protest      After his triumphal entry, Jesus pronounced judgment on a fruitless fig tree,       a common symbol of Israel (Mk 11:12-14; cf Hos 9:10).  Then Jesus’ next major demonstration of his claims focused upon the Temple, Israel’s central symbol  associated with her past era of great power.    They thought sacrifices here covered their sins,  so that God’s presence could be with them  to defend them.   

But God had chosen Israel to bless “all peoples” (Gen 12:3).    So, Jesus “entered the (only) Temple courts”  made available to non-Jews, and “drives out its’ occupiers, overturning the tables of the money changers and those selling doves… not allowing any merchandise” (Mk 11:15-17).  In this protest action, he’s stressing that everyone be welcomed, by quoting how God meant it to be a “house of prayer for all nations” (Is 56:7).  

He quotes from Jeremiah’s warning that God’s wrath toward Israel’s perversity  will destroy the temple since “you made it a ‘den of robbers’” (7:1-15)!    ‘Robbing’ Gentiles of their court reveals that the temple exemplifies the separatism that ruins Israel as a light for all nations.   The Temple now symbolizes their nationalist desire that God’s presence with them  would violently crush enemy non-Jews, such as Rome.  

In Nazareth  Jesus had begun emphasizing God’s love for Gentiles  (Lk 4:24-30).   He had rejected Israel’s desire for a Messiah who separates Jews from the world, or employs violence.   For he had warned that seeking their own security  by battling the Romans with Caesar’s own kind of weapons  was exactly the kind of compromise with the self-centered world  that God opposes.  But with their focus on the Temple,  they can’t see that God’s true kingship and way of peace  is being superiorly displayed to them in Jesus.   

Jesus’ protest prevents their inadequate sacrificial system from functioning!   It implied that God’s ways are not present in the Temple.    For Jesus sees that to overcome the real enemy,  the temple-system must be purified,  and be replaced with hearts governed by the forgiveness & kindness that God really wanted.      God promised David’s son would build God’s “House,” the Temple.    But we find that Jesus is the son who will provide a better ‘House’ (1 Pet 2:5).    For he himself had already been offering what the Temple was supposed to bring,  God’s forgiveness and presence,  with no prior need for the temple or sacrifice! 

Jesus’ temple ‘cleansing’ suggested to Jews that he would not re-build their temple, but replace it!   For  he had warned that unless they repent, God will bring judgment upon Israel (Lk 13:3-9).  Figuratively, this whole “mountain” (Zion!) can be “cast into the sea” (Mk 11:23)!   And Jesus warns that God will soon use Roman troops  to “leave not one stone upon another,”  insuring Israel never offers sacrifices again (13:2). 

Jesus’ temple judgment implied he was speaking for God (cf 14:62).  And only the king had such authority  to speak on God’s behalf!    So, when Jews question if he is claiming such royal authority, Jesus brings up John the Baptist (who was the promised Elijah, expected to prepare Messiah’s way).   He even referred to John baptizing,  the action during which God’s Spirit had anointed Jesus as a kingly “son” (or Messiah: 
                                                                                                                                                                                                 11:27-30; 1:10f).
Then his Wicked Tenants story (12:1-11)  pictures Israel’s judgment for rejecting the prophets God sent.     It ends with killing the “son,”  which refers to Jesus,  who had just angered them  by his action in their temple.  Yet, he adds, “The rejected stone becomes the cornerstone,” quoting Psalm 118, which refers   to a king who delivers Israel.  This implied that Jesus is that messianic ‘stone,’  that Daniel had added would crush the evil kingdoms,  and also bring God’s everlasting kingdom and Temple (2:44,45; 7:13,14).   
In the temple, Jesus boldly asks, “Why do teachers say the Messiah is (simply) David’s son,” when Psalm 110 calls him David’s “Lord” (12:35-37)?    Psalm 110 even called this one who will sit enthroned at God’s right hand,  a “priest forever” like Melchizedek.    Thus, this text supported Jesus’ actions that implied he had the authority of David’s Lord, including over the Temple and its’ destruction (as he outlines in Mk 13).

Jesus’ challenge of God’s law,  and his aggressive assault on Israel’s holiest site,  incensed its’ leaders.   Fiercely confronting the corruption that he saw in God’s own house  appears to seal his fate (cf 11:17f).   It appears Rome’s Antonia fortress is put next to the Temple,  to see that its’ priests put down any uprising.   Jesus creates a disturbance that could lead Rome to crush their very positions (Jn 11:47f).   Such an agitator needs to be eliminated, since his ‘kingdom’ theme could become a rallying cry for Israel’s violent rebels.

When leaders portray Jesus as a false prophet who threatens Rome (Lk 23:2,5),  he sees that Israel will reject God’s ways, and that God’s plan will require him to submit to the death they seek to inflict (Lk 13:34f).   He himself needs to be the city set on a hill, the crucified light that becomes visible to all.   For that purpose, Jesus will bear the same kind of violent suffering that will be brought on Israel for rejecting God’s way.

Setting:  For Jesus’ 3rd symbolic event, to interpret his ministry & death, he chose and carefully prepared the meal that celebrated Passover (Lk 22:7-15).    For 1000 years, it had reenacted how God had freed Israel from Egypt.   Now, Passover prompted Israel to hope God will forgive,  and thus liberate her from Rome.   Jesus agrees Israel, called to show the world God’s way, is yet itself in need of deliverance from bondage.         He too affirms God will again show he reigns by using a leader to rescue her from an evil enemy (Ex 15:18).    For Jesus saw himself as the one to bring the promised rule of God’s kingdom…. but,  through suffering!
Jesus’ aim was not to provide forgiveness  by satisfying God’s need to express wrath.   The best symbol for that would have been Atonement Day (Yom Kippur),  when an animal paid for sins.    Yet Jesus chose Passover, which focused on changing Israel from a slave existence to liberation.   For God would again provide a law-giver who defines the way of life that restores the world.    And,  just as God had initiated that 1st rescue with a lamb’s death, so Jesus’ death will lead to a kind of deliverance that we all need.  A sacrifice will again confirm God’s mercy that enables a relationship where he can dwell with his people.

So now, instead of literally entering the Promised Land, God’s people can experience the blessings of his kingdom, which Jesus had promised at Nazareth and in his Beatitudes (Lk 4:18; 6:20f).    But the way people will be freed  will not be by their enemy’s sons being killed,  but by their Messiah’s death!     For he will turn the other cheek, take up the cross & show God’s forgiveness toward those who “know not what they do.”      Thus, at history’s darkest moment,  the light of God’s love,  which “cannot be hidden,”  will shine (Mt 5:14-16).   So he trusts that being “lifted up in death will (ultimately) draw all people to himself” (Jn 12:32). 

3. The Last Supper   “This is my body given for you… This cup is the new covenant in my blood, which  is poured out for you” (Lk 22:19f).   Guided by the approaching cross, Jesus reinterpreted Passover’s bread & wine  to signify that his death will bring Israel’s new covenant  that promised deliverance from ‘exile.’   For his death will offer this covenant’s promised mercy  that will write on hearts able to obey (Jer 31:31-34; 32:39f).   Thus eating this ‘Supper’ means affirming  we participate in Jesus’ forgiveness & sacrificial life. 

Right after confronting the temple & its’ sacrificial system, Jesus is clarifying how he’ll replace its’ way of coming before God.    It is living “in remembrance of him” that can now enable being God’s accepted people  who from the heart pursue doing what Jesus taught & lived.    So repeating this meal about being freed  now means that we will keep Jesus at the center of understanding God’s ways, and celebrate “until God’s kingdom comes,”  His coming banquet when all peoples will feast together (22:15-19,29,30; Isa 25:6,7).
Now the presence of God  is found in the man who lived out Israel’s true calling, not in an ornate temple.     For Jesus shows us that God’s true nature & story is found in a self-giving love that heals.    Thus, Jesus’ ‘exodus’ frees us, not by force of arms, but by love’s unstoppable power (Jn 13:1).  His death & resurrection free believers from the fear and power of death,  and shows what over comes the sin that caused Israel’s exile (Heb 2:14,15).     For the tyrant that Jesus defeats  is the destructive power that is behind all oppression.   
God had always sealed covenant promises with sacrificial blood (Ex 24:8; Zec 9:11).    But this new covenant is not fulfilled simply because Jesus’ death by itself  is a transaction that saves us.  For his death is always connected with his faithful ministry that led to it,  and the resurrection that followed it.    Jesus’ death was “for” others, because his life had been for them,  and because, risen & exalted, the living Christ continues to work in us until he brings our final redemption.   So, the one who delivers us is always the risen Jesus                

                                                                                                                                                                                                        (1 Cor 15:17). Gethsemane Jesus’ disciples will later be amazed by his grace as he laid down his life (1Pet 2:21-23).  Yet as the reality of efforts to have Rome’s power crush him now fully faced him, he deeply needs their support.   For he felt deep distress:  “My soul is overwhelmed… Father, if you are willing, take this cup from me… in anguish, his sweat was like drops of blood” (Matt 26:38; Lk 22:39-46)!   He knew Isaiah’s servant dies,  yet   he saw that they were about to eliminate the only one who taught them how to love and escape judgment!   
So, we see that he was struggling with whether there is another way to bring the deliverance that he had sought to bring.   He had wrestled with shortcuts to avoid this suffering (Mt 4:1-11; 16:21-24).  Could he trust that  as ‘messiah,’  dying at the hands of pagans  is what would bring Israel’s story  to a good conclusion?    Or that this would be what God will use to defeat the real enemy behind the world’s sin and destruction?  
                                                                                                                                                                                                                                       (Jn 12:30)   

A “cup” had always meant painful judgment caused by Israel’s sins (Ezek 23:28-34; Jer 49:12; Isa 51:17-22).   And Jesus concludes  the cross is this cup  and God’s will for him.     For he’d sought to help Israel escape such suffering, but now he would draw Rome’s full wrath on himself.   He reaffirms his way is different, “All who take the sword die by it,” and thus won’t let his disciples defend him.  For only the shepherd’s death will allow God to reign and “Scripture be fulfilled” (Mt 26:31,52-56; Jn 18:36).  Thus he now simply trusts God will vindicate him and use his death to accomplish Israel’s mission of bringing wholeness to all the world. 

His Trials     Jewish leaders who examine Jesus only want “evidence” that he is a threat to the order that Rome requires.    His disciples see that he does not defend himself against their “false testimony.”    But when asked, “Are you the messiah,” he said, “I am,” and points to two O.T. enthronement texts (Mt 26:59-66).  “Arriving on the clouds of heaven” (where God’s throne is: Dan 7:9-14), and “from now on  you will ‘see’ me sitting at God’s right hand” (Ps 110:1), appear to mean that folk like Caiaphas will soon see something that validated Jesus’ authority to judge,  namely AD 70’s predicted destruction of  the whole Temple system.  
They call Jesus’ claim of such authority, “blasphemy.”   And they justify handing him over for execution, by twisting his words into a claim that he is a rebel king who threatens Caesar.  The charge Rome posted on his cross, “King of the Jews,” shows that Jews had accused him of claiming to be Messiah (Lk 23:1-5,38).       But Pilate finds “no basis.”    For he sees that Jesus is not leading such a violent movement.   Otherwise, Rome would have killed his followers as well.  But it only crucified Jesus.   For Pilate’s only concern is keeping the peace at Passover,  and good relations with the Jewish authorities  with whom he must work.   

The Cross      Crucifixion was Rome’s cruel torture designed to intimidate & humiliate subject peoples.   Jesus had announced God’s kingdom was at hand!   Thus, Jews mocked him, “He is the king of Israel…       He trusts in God…   Let God rescue him.   For he said, I am the son of God” (Mt 27:42f).    His crucifixion should prove his claim to be Messiah wasn’t true.     For Israel remains oppressed and Caesar still rules! 

In the Psalms, God enthrones his “son” in Jerusalem.  But in Psalm 22, such a son surrenders to suffering and death, as he expresses feeling forsaken.   So, Jesus quotes this (in Mt 27:46),  knowing it explained God never forsakes his own,  and thus that “future generations will be told about God…   and all the earth will turn to the Lord…  all who go down to the dust will kneel before God” (vv. 24-31).  Here, he is trusting what he had taught:  it is the seed that dies that produces much fruit (Jn 12:23f).    He is the “son” who knows the Father.     So while facing death,  he can trust  God will bring forgiveness,  even to those who crucify him 

                                                                                                                                                         (Lk 23:34).
Interpretation     Jesus never explains how his atonement works.  He never says that God cannot forgive unless his death pays for our forgiveness by satisfying God’s need to express wrath.   Jesus assumes that God’s mercy already can forgive (Lk 15:11-32).  So though it was God’s will and plan to allow Jesus’ death (22:42),  he does not say that he was punished by God in our place.    For it is not God,  but Satan,  and the sin and quest for power by wicked people,  that causes Jesus to be killed,  and it is they who crucify him.  

His message to Israel provoked a reaction that will lead him to lay down his life.    So he emphasized his death as what comes to every true prophet.   It “must” happen,  in that it fulfills the prophets’ predictions  that suffering & death will precede the Spirit’s wider work (11:47-51; 13:34; 18:31f; 24:25f; Mt 26:54,56; Acts 2:16f, 33).     And he sees that it will be ‘sacrificial,’  in that his very body will be “given for them” (Lk 22:19,37)!  
Jesus ending up crucified  showed that he was not the Messiah Israel expected.  Dying on a cross made it appear as if God let him be ‘exiled.’   But, Easter convinced his followers  that being willing to “lose” his life had led to God victoriously lifting him up.    It showed God had validated Jesus’ authority to forgive God’s enemies.    And his return from death’s ‘exile’ to life in Jerusalem  means that he can remain with us in the Spirit to continue his ministry.   And that he can ultimately bring God’s kingdom (Lk 9:24; 24:30f).
Jesus, like David, believed that God had anointed him to rescue Israel from her enemies and destruction. But to Jesus, this did not mean  restoring Israel to her land by crushing her enemies.   For Jesus affirmed that the kingdom of God is to be entered  by the way of sacrificial love,  the path of peace, not the sword. 

In response to Jesus’ Temple protest,  Israel’s priests decisively reject his way of peace,  and choose the path of destruction.    They turn their violence to crushing him  and all that he stood for.   They wanted to preserve their power & security under Caesar as king (Jn 19:15).  So they couldn’t see that the sarcastic title on the cross,  calling a crucified Jesus a “King,”  pointed to how God’s kingdom  actually begins on earth.

Jesus is convinced God’s plan has called him to embody the caring Shepherd who is struck down              (Isa 40:11; 53:5),  and to unite this role of the suffering servant  and the role of God’s victorious king.    Unlike Moses, Jesus is both our leader, and the sacrifice that delivers us.   He will allow evil to do       its’ worst to him,  by lovingly absorbing the very punishment  that Rome inflicts on Israel’s rebels.          By embracing this surprising way of defeating evil, Jesus trusts that in him, God is returning to Israel,  and will victoriously fulfill his promises to Israel,  and create the people in whom God can dwell. 

For Jesus’ cross confronts the power of evil.  Yet the real enemy that it defeats is not Rome, but all the powers of the Accuser & death itself.     For the cross & Easter  bring “judgment” on “this world’s ruler” who “now stands condemned” (Jn 16:11).   It “ties up the strong man,” and frees those in slavery to Satan (Mt 12:29; Heb 2:14f,18,11).    Death is sin’s ordinary result  as we reject God’s way,  and it does its’ worst to Jesus.  But Easter shows death is defeated, implying that sin  which brings it, will at last be defeated too. 

So Jesus chose to be what Israel was meant to be,  the servant who brings light to the world.     Laying his life down would climax his compassionate life as a messiah who displayed love to a lost world.   He will not return the venom other crucified martyrs hurled.    He will turn the other cheek, and love his enemies. 

In Jesus’ final words,  he trusts in God’s forgiving character toward the very enemies who crucify him (23:34).   Placing his life into God’s hand & purpose,  he trusts God will open a way for His forgiveness    to be offered in Jesus’ name to all the nations (23:46; 24:47).   He trusts that God will use his suffering to accomplish what only God can do: ultimately create a people who reflect God’s character that He had always sought.    His death opens to us ‘the new & living way’  the O.T. had predicted (Heb 10:20; Jer 31:31).  
(Offering himself  as an example of God’s way  would produce a new ‘Israel’  in those who follow in his steps.  

The apostles too see the cross is to change us: “Christ suffered to leave you an example  in order that you should follow in his steps…   so that we might die to sins  and live for righteousness” (1 Pet 2:21, 24).    Jesus “died so that we will no longer live for our selves”  but “might become the righteousness of God…  to purify a people eager for good works…  that will “now live for God by faith…   “in order that the righteous requirements of the law might be fully met in us who live not according to the sinful nature, but according to the Spirit” (2 Cor 5:15,21; Tit 2:14; Gal  

                                                                                                                                                                                                   2:19f; Rom 8:3-5; 5:18f; Jn 1:29).   

His death shows God loves us, his enemies,  and puts to death hostility toward our enemies (Rom 5:6-10; Eph 2:14-16).  Jesus’ body absorbed our sins (1Pet 2:23,24).     For in essence, forgiveness’ calls for absorbing the pain of another’s offense into oneself,  rather than pay it back on the offender.   Thus the cross is not for God to punish Jesus, and so get a retribution that his nature supposedly requires, but to display forgiveness, which means foregoing retribution.  So,  rather than pay us back,  God in Jesus absorbs sin’s consequences,  and judges sin  by “condemning sin” itself 

                                                                                                                                        (Col 2:13f; Rom 8:1-3).)

A Reversal of Defeat      Jesus had mentioned rising again (Mt 16:4,21f; 20:19),  but this made no sense to his  disciples.    Most Jews expected a resurrection of all in the last day, but not that one individual would be raised in this age (cf Ps 49:13f; Dan 12:2f).  And Jesus’ disillusioned followers had seen his loving life snuffed out for treason.   Getting crucified by an evil empire shouted that he could not be the victorious Messiah.   For suffering & evil still thrived.     He had not done much of what Jews expected an anointed king to do. Thus, such a death did not in itself  bring salvation,  or assure that God’s promised kingdom had begun.    

                                                                                                                                                                                                                               (1Cor 15:17)   

Yet,  his disciples soon proclaim near his tomb  that he is the promised lord and king  who brought God’s  everlasting kingdom (as in Dan 7:14).   How could they think such a humiliated ‘King of the Jews’ was now in charge?     His apparently hopeless death  would not appear to them to be a decisive demonstration of God’s love.  So, only becoming convinced that death could not hold him  would allow them to turn such a deadly cross  into a victorious symbol  that God had broken the power of evil  that has controlled us.

Solution: Easter’s Evidence  Persuading Jesus’ Jewish disciples to believe God had validated an executed Jesus’ message & messiahship would require:   1.  An empty grave;  otherwise, visions of Jesus could just  be a ‘spirit,’ not the genuine bodily resurrection that Jews expected.  But the accusation that his body was stolen confirms admission that the tomb was empty.  For authorities, anxious to shut down this story, can not produce his body.     2.  Seeing and touching him as a real person;  otherwise, his tomb may only have been robbed.   Yet Jesus’ followers boldly testify how sure they are of being eye-witnesses (many are “still alive”  to be questioned:  1 Cor 15:6).    And people do not die  for something that they know they made up!

Believers faced threats of being killed for this claim, but they are convinced that Jesus was the exception  where God had acted  outside the usual ‘laws of nature.’    His resurrection implied that love, rather than death, will have the last word.  Only such a victory brought assurance  that goodness will finally triumph.   For it showed that God’s kingdom power  is at work,  and can restore broken lives  and renew the world.                                       
Raising Jesus from defeat  confirmed that humble suffering does lead to victory.  It turned his disciples’ world upside down.     For Easter implied  that Jesus is now in a position to accomplish God’s purposes.         It showed God had validated him and given him lordship, so that he can live in them by his Spirit.  So a risen Jesus commissions them  as witnesses  to keep preaching “obedience to all that Jesus commanded,”  and  “repentance for the forgiveness of sins”  (Luke 24:26, 45-51; 19:12; 3:16; 11:13; Acts 1:6-8; 2:32f,36; Matt 28:20).   
Recognizing God was in Jesus  Jesus’ actions presented him as being God’s agent to rescue Jews who are in bondage.  Rejecting his teaching meant rejecting God (Lk 10:16).  And his disciples see that after bearing the death Rome inflicts on rebels, God brought Jesus back in victory from ‘exile’!    So Easter confirmed to them  Jesus is the O.T.’s promised anointed  who would bring God’s kingdom (Acts 17:7; Ps 2; Dan 7).  Thus  Easter showed that Jesus had brought the reality of ‘heaven’ to earth  (not that we go to heaven after earth).
God vindicated the authority that Jesus had claimed to define what God’s law means!   He also validated Jesus’ kingly title on the cross.   Thus God’s kingship is now to be seen in Jesus’ kingship over our lives.   So, the apostles can affirm:  God made him the one to whom “all authority has been given.”     And  “God has made this Jesus whom you crucified, both Lord and Christ.”  For Jesus assures that even though “the time to restore everything” remains future,  the promises to Abraham will be fulfilled  that  “through your offspring all peoples on earth will be blessed.”   Indeed, even now, “your sins can be wiped out”  (Mt 28:18 

                                                                                                                                                                                                                      Acts 2:36; 3:19-25). 
Luke portrays Jesus ascending into God’s presence, as the “head over everything” (Lk 24:51; 22:69; Eph 1:20-22 Dan 7:13f).   Caesar had claimed authority as God’s “son,” but the ascension means Jesus is actually the one who is at God’s “right hand,”  the exalted position of supremacy.  Thus, despite believing in one God, the earliest Christians soon came to believe Jesus must be included in their worship.  For he had healed many in God’s name,  and appeared to embody God’s own character.    Thus,  they believed Jesus surely would “reign until he has put all enemies under his feet”  (Rom 8:34; Phil 2:5-11; 1 Cor 8:1-6; 15:25; Gal 4:1-7; Col 1:15-20). 
In 2 Samuel 7, God promises He will establish a house for David, a family line, but that only David’s son can build God’s Temple.   And God will even adopt this son  as his own son (2 Sam 7:1-3, 11-14; Ps 2:7; 89:26f).    While these references were to Solomon,  Christians concluded that Easter confirms  that God’s promise to build a house & dwell with his people  is fulfilled by Jesus.   For they saw Jesus embodied & replaced   what they had thought the Temple provided,  the means by which Israel’s God drew near to His people.    
Emmaus: A New Interpretation    Two disciples tell an unrecognized risen Jesus  that “he was a prophet, powerful in word and deed… and we had hoped he would redeem Israel” (Lk 24:13-35).   And they meant:    be the Messiah  to help us rise up  to finally pulverize the pagans,  and deliver us from exile under Rome.  Such a victory could show that God reigned again over the world.  But since Jesus’ crucifixion had fully crushed their hope in him as a liberator,  they now had sadly concluded that God had not been with him. 

But the risen Jesus explains a new way to interpret the O.T.’s story.   It is not about how Israel violently becomes masters of the world, but about God bringing his restoring purposes to the world through Israel & her suffering.  For the prophets reveal that suffering distress & exile  precedes the glory of deliverance (24:25f).    Thus, Jesus “interpreted in all the Scriptures  the things concerning himself” (27).    This did not mean that Jesus cited just a few texts.   Rather, he explained how the whole story was fulfilled, as he had done for the world  what Israel had failed to do,  by becoming a faithful and obedient suffering servant.
Thus, Jesus’ execution was not just another pagan triumph, but God’s way of inaugurating His kingdom, defeating evil, and showing that sins are forgiven.    And so, reviewing from “Moses to all the prophets,” Jesus asks, “Did not the Messiah have to suffer these things?”   He means that the whole story-line only makes sense, when it finds its’ climax in him,  a Messiah who bears the suffering Israel faced (7, 26f, 44f). 

In more stories of powerful love (Jn 20,21), Jesus’ fearful followers tell of him assuring them individually by name  not to be afraid.     He urges them to proclaim the new way of  “repentance” and “forgiveness” (Lk 24:47).    For God’s people had been infected by pride  that sought to justify themselves,  and get even.    But Jesus now validates a different way, the way of humble love that offers reconciliation & forgiveness .  

Another Implication     Israel’s hope that her painful story would end well  became based on their beliefs about a resurrection.  They had thought that death brought everyone to a dismal place called Sheol (Ps 6:5).  But Ezekiel 37 introduced an image of resurrection  to describe future deliverance from their awful exile.    Being ‘raised’ up for a new day would show  God had overcome their sin.    Later, Daniel added a literal awakening to a resurrection (12:1f).    Thus, most Jews expected that in the last day, they would be raised in a body (Mk 12:26f).  God would bodily restore Abraham and all His saints for a banquet on his new earth. 
                                                                                                                                                                                          (Lk 13:28f; Isa 65:17)  

This had not happened, and no one expected just one man to be raised.  But when disciples saw that God had victoriously raised Jesus, they concluded he was God’s chosen instrument  to initiate God’s promises to Israel.   It wasn’t the general resurrection of  “everyone written in the book” (Dan 12:1).   So the Messiah must be the first installment of the new age’s full promises  coming in a future resurrection of the rest. 

                                                                                                                                                                                (Lk 14:14; 18:30; 20:35f)  

Since Jesus’ disciples interpreted that God’s kingdom was arriving  in stages, they lived as if the new age of God’s victorious kingdom had already begun (Acts 4:2).    God was now bringing believers what he had promised to Israel.  So, the predicted age when Gentiles share in God’s blessing could begin.   But it was believing one Israelite, Jesus, had been raised to life during this present age that enabled such confidence.
Future Hope    Early Christians affirmed Jesus’ message that God’s kingdom had begun.  Yet their O.T. hope that evil will be defeated  hadn’t come, and Jesus’ reign as king seems far from complete.  He had told Pilate,  “My kingdom” is different from “this world’s,”  or else “my servants would fight” (Jn 18:36).  Jesus’ method was not to forcefully seize authority,  as do this world’s “rulers” (Mt 20:25,26).   Rather his kingdom must come by a means consistent with his message.    God’s promise of a reconciling love & peace will be achieved through us sharing in Jesus’ death and suffering,  not through anger or violence.

Jesus’ followers were convinced that the story could not end without the completion of God’s kingdom.  Yet they couldn’t imagine that happening without Jesus’ presence again at the center.  So they believed that Jesus ultimately will reappear,  triumphant over all forces of death & destruction  (Acts 1:11; 1 Cor 1:7).       The Son of Man  returning with the angels  portrayed confidence  in the final triumph of God’s kingdom. Thus like citizens going out to meet the triumphant Caesar’s return to Rome, the terminology is that we will “go out to meet him,”  in order to escort him back in victory  to his throne on the new earth forever   
                                                                                                                                                                                                              (1 Thes 4:14-17; 1:10).  

What Jesus’ return will literally look like is interpreted many ways.  But it means that ultimately God’s kingship will fully restore us and all the world, fulfilling God’s promise of a “new earth.”   Then, God’s realm, ‘heaven,’ will join his creation,  and all things will be united in Christ (Rev 21f; Eph 1:10).   God will do for us  what he did at Easter for Jesus, who is the proto-type of our future.  All of the creation will be “liberated from its’ bondage” (Rom 8:21).   So, even now, we can affirm:  Jesus is Lord, and Caesar is not.
So, 1 Corinthians 15  can detail how God’s kingdom comes in two stages.     It decisively began in the Messiah’s resurrection (1-8).  Being “according to the Scripture”  means Jesus fulfills its’ whole story by showing that God keeps his promise to save Israel from exile & sin.   Thus:  1. he initiated the new age.    But, since Jesus as the “1st-fruits”  is already raised and ‘reigns’ with authority,  we can yet expect stage  2. when we’ll all be raised in Christ from a corrupt body to one controlled by God’s ‘Spirit.’   So, at the “end,” when his kingdom “has put all enemies, even death, under his feet,” “God will be all in all” (20-28).
Jesus’ Impact    We know completing the kingdom depends on what God will yet do.   But God’s focus had always been to set our world right  by working through righteous people  who will display his image and ultimately “rule the earth” (Cf Rev 5:9f ).    So, Jesus had sought to bring God’s kingdom into effect by making disciples who would carry on his work, and build on the foundation laid by his redeeming death.

How Jesus lived  was more effective than his teaching.   For his disciples were struck by how he had loved them and “was always doing good” (1 Jn 4:19; Acts 9:36).   He was humbly obedient & available for what he saw as God’s will about loving others.  Instead of looking out for self, or what people thought  of him, his focus was on their beliefs about God & their obedience to the real values of God’s kingdom. 
                                                                                                                                                                                                          (Lk 18:19)  

Jesus emphasized recognizing & receiving the Father’s overwhelming love for them.   And gratefully    then passing on to others the love & forgiveness that they enjoyed.   His disciples saw that Jesus was      “full of grace and truth”  that appeared to manifest God’s love in human form (John 1:14).   Therefore,     they felt that he must be the model for them and us,  and they wanted to love, as he had loved them.

What made the story about Jesus effective  was the change people saw in those who had been with him. Many said, “See how these people love one another.”  They embraced equality of race, gender & status (Gal 3:28).     Poor and weak, they faced more adversity than others.   Yet they evidenced a peace and joy.  They no longer lived in fear of death, guilt, or being trapped in obsession with their own self.    Instead, they practiced love  activated out of a sense that Jesus had first given great love to them (1 John 4:19).
Those who form a community that now acts as Christ’s “body”  become the Temple where God dwells    (1 Cor 3:16f).   Trusting Jesus’ claim that God’s kingdom is even now becoming a reality,  they follow his servant-like life.   Like him, they reject the ‘gods’ of money, sex, violence and nationalism.   And they  too are devoted to the poor  who were promised the kingdom,  and to the love that triumphs over death.    
Living out the faith that Jesus is already Lord over everything  will display God’s “wisdom” to every spiritual power (Eph 3:10).   For we will remember that it is the crucified Jesus  who won the victory over every demonic power.  So we can live in accord with his way, including being misunderstood or dying, counting it a privilege to share in his redemptive suffering.     For like Jesus, we can trust that all we do toward God will not be wasted,  but will become part of the Kingdom  that God will ultimately bring      

                                                                                                                                                (1 Cor 15:58).
“As the Father has sent me, so send I you… forgive sins” (Jn 20:21-3).  Building on Jesus’ unique foundation  means we reflect his way of bringing the kingdom (1Cor 3:11).  We see God’s people aren’t called to defend their land or identity, but to reflect God’s character and light.   So with Jesus’ life & cross as our window  into God’s nature,  we follow him in bearing the world’s pain,  touching it with his kind of crucified love.   Alienation needn’t continue.  So like him, we promote trust in God.  We too challenge evil,  yet welcome sinners,  as those made in God’s image for relationship,  and to experience Jesus’ new emphasis on love.  
Postscript    While Jesus challenges and reinterprets some O.T. ideas and practices, he seeks to faithfully fulfill its’ story’s main themes:  the calling and promise of a people who reflect God’s character, and so bless the whole earth.   Now a remaining challenge  is interpreting Paul,  the early architect of Christian beliefs.  And I’d argue that just as Jesus was faithful to the core of the O.T., so Paul does not turn Jesus’ approach into something new, but faithfully applies Jesus’ own message to the whole non-Jewish world.

