Aside from God sending Himself in the Incarnation to do this deed to begin with (the Incarnation hardly happened by accident), the following can be said from the scriptures about His active role in His own execution:

Matt 3:13-15; baptism is a symbol of the death and resurrection of Christ, in which we are called to share of course. But even this early in the story, Jesus demonstrates the active role He Himself takes in the forthcoming death (and resurrection) by insisting that John the Baptist should [u]permit[/u] Jesus to fulfill all righteousness (i.e. by actively submitting to baptism by John). The verb makes no sense unless Jesus is taking primary responsibility for the action, even though the action cannot be accomplished without the cooperation of JohnBapt.

Jesus has very little if anything to say about His forthcoming sacrifice (in terms of a narrative chronology reconstruction) until the incident reported at GosJohn 6:26-71. The salient points for our discussion here is that the Son of Man gives His body (and blood) as the food which endures and by which we live, as God the Father also gives (in giving the Son Who Himself is the bread of life). Jesus expects us to participate rightly in receiving this action that He is doing; and He (and the Father) are the sole authority of this self-sacrifice of Himself for our sake.

Next (in a probable chronological narrative) would be the incident reported at GosJohn 9:35-10:21 (after the healing of the man born blind, most likely during the Feast of Tabernacles). In topical link to the Capernaum discourse just mentioned, Jesus states that He has come so that the sheep may have God's own life superabundantly; and then declares, "I am the Good Shepherd! The Good Shepherd lays down His life for the sheep! I am laying down My life (or soul) for the sheep. For this reason the Father loves Me: because I lay down My life (or soul) so that I may be receiving it again!"

True, there's a mention of a wolf (analogically) coming along to attack the sheep; the false shepherd who is only a hireling runs away, instead of sacrificing himself for the sheep. But the sacrifice is that of the Good Shepherd primarily: "No one takes My life away from Me!--but I lay it down by My own choice. I have the right to lay it down; and I have the right to take it up again. I received this command from My Father." So even though the wolf may kill the Good Shepherd, the primary action and responsibility is that of the Good Shepherd, not that of the sinful wolf (who is wrongly eating the Good Shepherd. Ethically speaking though the distinction is that the wolf tries to take the life of the Shepherd instead of receiving the life of the Shepherd. Nevertheless, the wolf fails: the Shepherd gives His life anyway.)

Next in probable chronology is GosLuke's version of the Transfiguration scene (9:28-31). Peter James and John wake up to find Jesus talking with Elijah and Moses about the "going forth" that He would accomplish at Jerusalem. This is typically understood to mean His death; if so, then His death is something that He Himself will actively accomplish.

Next, in the scene of James and John coming (or sending their mother, or both) to ask for preferential treatment in sitting at the left and right hand of Jesus in the Kingdom (Matt 20:20-28; Mark 10:35-45), Jesus is typically understood to be alluding to His death (a different kind of glory than what these apostles are expecting and asking for) in His answer: "Are you able to drink the cup that I am drinking, or to be baptized with the baptism by which I am being baptized?... The cup I drink, you shall drink; and you shall be baptized with the baptism by which I am being baptized." As noted earlier, while His "baptism" is at the hands of others (even those like John the Baptist who, as His ally, would never have dreamed of doing such a thing), the active authority for it is actually His own. And then, the image of actively drinking from a cup is used as well. Not incidentally, in both Gospels in which this scene is reported, Jesus explains to them and to the other annoyed disciples (who are grumbling because of the preferential treatment being asked for by James and John), "the Son of Man did not come to be served, but to serve, and to give His soul instead, paying the freedom for many."

On the day of the Lord's Supper, Jesus is in Jerusalem (but not in the Temple, having decisively left it the day before), grieving in advance for what must be done that night and on the following day. (John 12:27-36) Despite His grief (similar in content to the grieving that would happen later in Gethsemane that night), He still confirms that He has come for this very purpose: to be lifted up from the earth (a triple-meaning, referring not only to the Resurrection and Ascension but even to "the kind of death by which He was to die" (as the Evangelist understands later)) so as to draw all men to Himself. (Not only does the crucifixion literally lift Him into the sky, but an idiom for violent betrayal at the time was also "to be lifted up"--commonly translated in English as "given up".)

That night at the meal before the seder (Jesus holds the seder early, as a rabbi is allowed to do when he believes there will be a battle during the normal time for it--a precedent established during the Maccabees rebellion if not earlier), it is Jesus Who sends Judas on the way to betrayal, making provision for him to do so without the others knowing what is happening: "What you are doing--be doing it more quickly!" (John 13:27-30) GosJohn also relates that Jesus institutes a way for Judas to reveal himself (inadvertently) to the Evangelist, right before Jesus sends him on his way. (It's pretty bad-ass, if I may put it that way, for Jesus to be telling Judas to be booking along faster with his betrayal plans! :lol: )

At the (somewhat abbreviated) seder service itself, Jesus declares that the bread and wine are His body and blood [u]given[/u] and [u]poured out[/u] for their sakes. The form of the Communion Supper itself highlights Jesus' authoritative action in the forthcoming sacrifice on the cross: it is Jesus Who breaks His body and Who pours out His blood. (Matt 26:26-28; Mark 14:2-24; Luke 22:17-20; compare with 1 Cor 11:23-26.) Jesus also is reported as establishing the covenant with God in this way, as God promised He would be responsible for enacting in the Old Testament.

About halfway through GosJohn's Final Discourse (John 14:30-31), Jesus rises up from the room where the Lord's Supper was held and leads the crew onward to Gethsemane. He specifically says that He Himself is doing this, as He goes, "so the world may know that I am loving the Father, and cooperating as the Father directs Me".

Once on the way to Gethsemane, Jesus notes (John 15:13-14) "This (again) is My command: that you be loving one another, just as I love you. No greater love has anyone than this: that any may be laying down his soul, for his friends. [u]You[/u] are My friends--if you will do whatever I am directing you." This is a callback to John 10:11, where the Good Shepherd willingly gives His life for the sheep; the wolf does not [u]take[/u] the life of the Good Shepherd, but the Shepherd lays it down Himself and takes it up again with the power and the authority given to Him by the Father. St. Paul, at Romans 5:5-8, states much the same thing: "Now, hope does not disappoint, because the love of God has been poured out within our hearts through the Holy Spirit Who was given to us. [And note the topical connection here to the Final Discourse as well, by the way!] For while we were still helpless, at the right time Christ died for the ungodly. For one will hardly die for even a righteous man--although perhaps for the good man someone might even dare to die. But God demonstrates His own love toward us, in that while we still were sinners Christ died for us!!"

During the high-priestly prayer of John 17, Jesus describes His forthcoming death as "finishing the work which You have given Me that I should do" (v.4). (English translations obscure this a bit, sometimes, by translating the Greek as though Jesus is saying His work is already finished. But that goes against the gist earlier in the Final Discourse and also against Jesus' final declaration from the cross in GosJohn, "It is finished." (19:30))

The overall thrust is that during the Final Discourse (John chps 13-17), when Jesus is talking about "going to the Father", He isn't only talking about the forthcoming Resurrection and Ascension, but about the death by crucifixion itself: which His discourse is trying to prepare His disciples to accept, since they clearly don't really understand (despite His warnings previously) that He is about to die. Much of the reassurance of Christ is directed along the line that they should not lose heart when this happens or be taken by surprise by it, because He isn't only warning them it's going to happen but is in authoritative charge of it happening. (Although He also shows in the discourse that He knows they still aren't getting it; and besides they're also willing to fight, or so they think, to keep it from happening, as He also already knows, so He tells them about it in such a way that [u]after[/u] it happens they may take heart that He had been telling them the whole time to keep the faith despite how badly things look like they've gone.)

Again, during or after this sequence (Matt 26:31; Mark 14:27), Jesus warns them (especially Peter) that they will scatter when Jesus is struck down. How does He warn them? By quoting from Zech 13:7, "I will strike down the Shepherd, and the sheep of the flock shall be scattered." It is not Satan or Caiaphas or Pilate Who is making this prophetic announcement to Zechariah, but the Lord of Hosts declaring, "Awake O sword against My shepherd, and against the man My Associate. Strike the Shepherd that the sheep may be scattered; and I will turn My hand against the little ones."

The gist of the Gethsemane prayers (Matt 26:36-46; Mark 14:32-42; Luke 22:40-46) is that Jesus, in dying should be acting to accomplish the will of the Father. Just as in choosing another way Jesus would be responsible for schism against the Father, so in choosing to go through with the death Jesus is acting in common union with the Father.

Rather than leaving or even just standing around waiting for the arresting party, Jesus goes forth to meet them. (Matt 26:46; Mark 14:42; John 18:4.) In another scene that frankly reeks of deferred bad-assery :mrgreen: , Jesus shows that He has utter and final authority over the arresting mob. (John 18:4-18) But Jesus also has compassion on the arresting mob, by healing the ear of the high-priest's servant, wounded by Simon Peter--to whom Jesus remonstrates that, really, if He intended to fight, He could summon twelve legions of angels at a moment's notice! (Matt 26:53) But, "the cup that My Father has given me--shall I not drink it!?" (John 18:11) Jesus even commands Judas to do what he has come here to do. (Matt 26:50)

The upshot is that when Jesus says that they can do this because this is their hour and the hour of the power of darkness, it's pretty much because He has given them active permission to do so--in order that the Scriptures may be fulfilled. (i.e. fulfilled [u]by God[/u], even though also by the rebels.)

During the trial, it becomes obvious that Jesus has set things up during the previous year so that His enemies among the Sanhedrin do have grounds to condemn Him for blasphemy, but they will have to do so not only by cheating their way around their own cherished traditions but by appealing to Jesus Himself for the final testimony. Had He stood silent under the demand that He answer under the Oath of the Testimony, they still would have condemned Him for standing silent--or else thrown out the case on the dodgy legal ground of Caiaphas trying this expedient, having failed to get multiple converging independent witnesses to Jesus' blasphemy! But Jesus answers and so, in effect, condemns Himself with the truth. (Which self-condemnation He repeats for the formal hearing shortly afterward in the Temple before the official convening of the Sanhedrin for this purpose.)

It is true that Jesus states to Pilate that the one who delivered Him up to Pilate has the greater sin--the responsibility of the traitors is not ignored or denied. But that same verse (John 19:11) also shows Jesus stating that Pilate would have no authority over Jesus unless it had been given to pilate "from Above". In fact, it is "for this reason" that the traitors have more sin than Pilate. But unless the traitors have more authority than the Father, then the Father is authoritatively in charge even of their treachery, too. The responsibility of God as well as of sinners in the crucifixion of Jesus is thus testified to in this verse; and it is the responsibility of God which is presented as being paramount.

St. Paul, in his epistle to the Romans, makes this the cornerstone of his appeal to his congregation not to be condemning one another for the crimes of Jews against Gentiles or Gentiles against Jews, or to be claiming superiority over one another in the matter of Christ's death. The Father did not spare His own Son but delivered Him up for us all; how much moreso then will He also freely give us all things with the Son? (Rom 8:31) The Father sets the Rock of Offense, the Stumbling Stone, over which Israel stumbles--that stone being Christ (and "stone" in Hebrew being a close pun for "son")--and not only Israel but the Gentiles, all of whom are guilty together in the rejection and death of Christ. But it was God (and thus the Son as well as the Father) Who set up their stumbling. So as to fall? May it never be! (Rom 11:11) By the transgression of the Jews, salvation has come also to the Gentiles; and if the transgression of the Jews be riches for the world and the failure of the Jews be riches for the Gentiles, how much more will be the fulfillment of the Jews!

Jesus was delivered up for our transgressions, and was raised for of our justification. (Rom 4:25) Raised by whom? Not by us!--but by God (the Father and Son and Spirit all three). Delivered up by whom? By us sinners, surely. But also and in primary authority by God (the Father and Son and Spirit all three).

1 Cor 15:42-44: Christ's death (and ours, in Christ) is analogized in parallel with His resurrection, as being an active sowing. The larger context of the chapter emphasizes in the strongest terms that God is responsible for the raising; consequently, the thrust of the "sowing" is that God is responsible for this, too.

Gal 1:4: "Grace to you and peace from God the Father and our Lord Jesus Christ Who gave Himself for our sins, that He might deliver us out of this present evil eon, in accord with the will of our God and Father, to Whom be the glory forever more: amen!!"

Gal 2:20: "I have been crucified with Christ; and it is no longer I who live, but Christ lives in me; and even insofar as I now live in the flesh I live by faith in the Son of God Who loved me and delivered Himself up for me."

Eph 5:2: "Walk in love, just as Christ also loved you, and gave Himself up for us, an offering and a sacrifice to God for an odor of fragrance."

Eph 5:25 "Husbands, love your wives, just as Christ also loved the church and gave Himself up for her." (From ancient times this has been understood to refer to the sacrificial death of Christ; and at one time this was interpreted even to mean that although a man may have permission in his weakness to divorce a woman who betrays him, nevertheless ideally a man should be willing to be faithful to the woman he loves even if she betrays him to suffering and death: for Christ has done as much and more for all of us. But in any case, the primary action and authority of the 'giving-up' of Christ, is that of Christ's Himself.)

Phil 2:8: Christ "humbles Himself by becoming obedient to the point of death, even the death of a cross."

Col 1:19-22: "For in Him [i.e. Christ] all the fullness delights to dwell [i.e. the fullness of Deity, per 2:9] and through Him to reconcile all things to Himself, having made peace through the blood of His cross--through Him, whether things on earth or things in the heavens. And although you were formerly alienated and hostile in mind, in evil deeds, yet He has now reconciled you in His fleshly body through death, in order to present you holy and blameless and beyond reproach." (Note the parallel to to Eph 5:25 again, where Christ gives Himself up for the church in order to present her to Himself in just this fashion.)

Col 2:9-15: "For in Him all the fullness of Deity dwells in bodily form... and in Him you were also circumcised with a circumcision made without hands, in the removal of the body of the flesh by the circumcision of Christ; having been buried with Him in baptism, in which you were also raised up with Him through faith in the energetic action of God Who rouses Him from the dead--you also being dead to the offenses and the uncircumcision of your flesh, He makes us alive together with Him, having forgiven us all our transgressions: having canceled out the certificate of debt consisting of decrees against us, which was hostile to us, He has taken it altogether out of the way and nailed it to the cross!!--stripping off the powers and principalities and with boldness making a public display of them [i.e. as in an Imperial conquering parade flaunting defeated enemies], having triumphed over them through this!"

2 Cor 5:21: "For the One not knowing sin, [u]He makes sin for our sakes[/u]; that we may be becoming God's fair-togetherness in Him!!" (The larger context, going back at least to v.14, indicates that this is in regard to Christ dying for the sake of us all.)

Titus 2:14: our great God and Savior Christ Jesus "gave Himself for us, that He might redeem us from every lawless deed and purify for Himself a people for His own possession, zealous for good deeds."

Heb 2:8b-15: "For in subjecting all things to Him, He left nothing that is not subject to Him, even though we do not yet see all things subjected to Him. But we do see Him Who has been made for a little while lower than the angels, Jesus, because of the suffering of death crowned with glory and honor, that by the grace of God He might taste death for everyone. For it was fitting for Him, for Whom are all things and through Whom are all things, in bringing many sons to glory, to perfect the Author of their salvation through sufferings... Since then the children share in blood and flesh, He Himself likewise also partook of the same, that through death He might render powerless he who had the power of death--that is, the devil--and might deliver those who through fear of death were subject to slavery all their lives."

Heb 9: Christ enters the holy place not through the blood of goats and calves but through His own blood (v.12), offering Himself to God through His eternal Spirit without blemish (v.14),making and mediating the new covenant with us through His death, "For where a covenant is, there must of necessity be the death of the one who made it; for a covenant is valid only when men have died and is never in force while the one who makes it lives." (v.15-17) Therefore "even according to the Law one may almost say all things are cleansed with blood and without the shedding of blood there is no sending away [or freedom, or forgiveness]." (v.22) Unlike the earthly high priests who have to cleanse copies of the things in the heavens with the blood not their own, again and again, entering a holy place made with hands, a copy of the true one; our true High Priest puts away sin once and for all by the sacrifice of Himself. (vv.18-26)

Heb 10: the Hebraist relates that Christ-YHWH Himself prophesies how God (the Father) prepares for Him a body for Him to come to do the will of God in offering His body in self-sacrifice one and for all. (Which is the ground on which the Hebraist warns about the punishment coming to those who trample underfoot and regard as unclean the blood of the covenant by which they are sanctified, insulting the Holy Spirit.)

Heb 12:2: Therefore, let us "fix our gaze upon Jesus, the Author and Perfecter of faith, Who for the joy set before Him, endured the cross, despising its shame, and has sat down at the right hand of the throne of God."

1 Peter 1:2: we are sprinkled, by the sanctifying work of the Holy Spirit, with the blood of Christ.

1 Pet 1:17-19; the Father, Who impartially judges each man according to his (or His?) work, raises us up and frees us from our futile way of life inherited from our fathers, not with perishable things like silver or gold, but with the precious blood of Christ.

1 Pet 2:20-24; as Christ patiently endured suffering for doing what is right, so should we also do so; for He Himself carried our sins in His body up to (or upon) the cross, that we might die to sin and live to righteousness: for by His wounds we are healed.

1 Pet 3:17-20; it is better, if God so wills it, for us to suffer for doing what is right rather than for doing what is wrong, as Christ also died for sins once for all, the just for the unjust, in order that He might bring us to God, having ben put to death in the flesh but made alive in the spirit--in which He even went and made proclamation to the spirits imprisoned since the time of Noah. (Who, notably, are suffering for doing what was wrong, but for whom by extension Christ also died: the just for the unjust, that He might bring them to God.)

Rev 5:9; Christ purchases us for God with His blood through His death.

Acts: 2:23; "This One, delivered up by the predetermined plan and foreknowledge of God, you nailed to a cross by the hands of heathen men and put to death!"

Acts 3:17-18; "And now, brethren, I know that you acted ignorantly, just as your rulers did also. But the things which God announced beforehand by the mouth of all the prophets, that His Christ should suffer, [u]He has thus fulfilled.[/u]"

Acts 4:27-28; "For truly in this city there were gathered together against Thy holy servant-child Jesus, Whom Thou didst anoint, both Herd and Pontius Pilate, along with the pagans and the peoples of Israel, [u]to do whatever Thy hand and Thy purpose predestined to occur![/u]"

Nor was this to be a surprise; for Isaiah had foretold it long ago:

Isaiah 53:3-6, 10, 12; "He was despised and forsaken of men, a Man of sorrows, and acquainted with grief; and like one from whom men hide their faces, He was despised and we did not esteem Him. Surely our griefs He Himself bore, and our sorrows He carried; yet we ourselves esteemed Him stricken, smitten of God and afflicted. But He was pierced through for our transgressions, He was crushed for our iniquities; the chastening for our well-being was upon Him, and by His scourging we are healed. All of us like sheep have gone astray, each of us has turned to his own way; but the Lord has caused the iniquity of us all to fall upon Him. [...] But the Lord was pleased to crush Him, putting Him to grief. [...] Therefore (says the Lord) I will allot Him a portion with the great, and He will divide the loot with the strong; because He poured Himself out to death and was numbered with the transgressors; yet He Himself bore the sin of many, and interceded for the transgressors."
