eis ton aidona-“in eternity” or “for the age” or something else?

My secular Ancient-Greek dictionary (Langenscheldtschenwdrterbuch Altgriechisch —
Deutsch) gives following definitions (translatedoifenglish):

owov: life, lifetime, generation, time span, (period bine, age, eternity

Now there are an amazing variety of meanings, ifferednce between a generation and
eternity is immense. There are two extreme opinidhe one - Aidn always means a
(particular) age, e.g. the Millennium, the otherren@ommon view is, that it means
eternity in English bibles often translated wittreveror never,howeverforeveror nevercan

be understood in a limited seng&rever until...or forever as long., never until...or never as
long..at least | would say so.

| will examine several verses in the New Testametigreage (in the sense of a particular
age) makes no sense (though this doesn’t mearoiticibe understood as eternally), other
verses in the Septuagint where this phrase cangsiiie mearmternityon the other hand and
especially the verses where it seems to contréttecieaching of universalism.

The well known John Nelson Darby for example degetié translation of aion with eternity
arguing with Plato’s Timaios 37@ttp://stempublishing.com/authors/darby/DOCTRINEIG3E.html)

Plato wrote:

When the father creator saw the creature which &@ tmade moving and living, the created
image of the eternal (aidios) gods, he rejoiced] anhis joy determined to make the copy
still more like the original; and as this was etalrfaidios), he sought to make the universe
eternal (??7?), so far as might be. Now the natdrthe ideal being was eternal (aiénios), but
to bestow this attribute in its fullness upon aattee was impossible. Wherefore he resolved
to have a moving image of eternity (aidn), and wherset in order the heaveme made this
image eternal (aidénios) but moving according to nber, while eternity (aion) itself rests in
unity; and this image we call time (chronosfor there were no days and nights and months
and years before the heaven was created, but wheorstructed the heaven he created them
also. They are all parts of time, and the past arndre are created species of time, which we
unconsciously but wrongly transfer to the eterraatlips) essence; for we say that he "was,"
he "is,” he "will be," but the truth is that "is"l@ne is properly attributed to him, and that
"was" and "will be" only to be spoken of becomingtime, for they are motions, but that
which is immovably the same cannot become oldgoanger by time, nor ever did or has
become, or hereafter will be, older or younger, ®rsubject at all to any of those states
which affect moving and sensible things and of igieneration is the cause. These are the
forms of time, which imitates eternity (aion) arelolves according to a law of number.
Moreover, when we say that what has become is e what becomes is becoming, and
that what will become is about to become and thatrton-existent is non-existent -- all these
are inaccurate modes of expression. But perhaps wlnole subject will be more suitably
discussed on some other occasion.

http://psychclassics.yorku.ca/Plato/Timaeus/timaéuim (Chapter 7 there)



It seems Plato called time (chronos) an etern@hn{as) image of eternity (aion), | have no
idea what Plato meant with that; and it doesn’tiaky make sense for me. Plato also employs
aidios (eternal) referring to the gods naionios though Mr. Darby claims Plato used both
words synonymousaidios unlike aidniosis the common ancient Greek word supposed to
meaneternal,though | have read that evaitios could have been used in a limited sense.

Generally Plato seems to contrast time (chromos) eternity (aion), keep this in mind.

Mr. Darby also quotes Aristotle to support his fosi; | do not really understand what
Aristotle seems to say in the quotation Mr. Darbweg. However concerning Aristotle:

Concerning Aristotle's use of the word in his famaentence, "Life, aaidn continuous and
eternal,” it is enough to say thatafon intrinsically meant endless, Aristotle never would
have sought to strengthen the meaning by addingtitaemous” and "eternal” (most probably
aidios), any more than one would say, God has an eterotytinuous and endless. He has a
life, an existence, amion endless, just as mareson on earth is limited; just as Idumea's
smoke in the Old Testamentagdnios Nor, had Aristotle considerealon to mean eternity,
would he have said in this very passage: "the théhe life of each individual has been
called hisaion.”

Source: http://lwww.tentmaker.org/books/Aion_Ilim.htm
Mr. Darby gives as an argument for example:

So John 4: 14, shall not thirst "for the age": it the meaning? or never? John 6: 51, 58,
"live for ever"; John 10: 28, not perish "to theedgis that the sense? John 13: 8, thou shalt
not wash my feet "to the age!" A multitude more ayuoted to the same effect; some with
the modified sense | have spoken of above of abesgifi and calling never to be retracted.
But eis ton aiona never means "to the age" in arsec

Concerning John 13:8 as an example Mr. Darby idypaght in my opinion.

Peter said to Him, You may in no way wash mytfeéte age Jesus answered him, If | do
not wash you, you have no part with N8reen’s Literal)

to the ageor betterinto the ageas Mr. Darby correctly observes makes no propesein my
view as well, even if literally correct translated.

Mr. Darby translates:

Peter says to him, Thou shalt never wash my festislanswered him, Unless | wash thee,
thou hast not part with me.

However, according to his understanding of the gdes ton aidbnahe should have translated
“Peter says to him, you should not wash my feetennity.”

This would also sound a bit odd, most sense wouldtayiyou should not wash my feet
forever, as long as | live- a limited “forever” or “aion” referring most phoably to lifetime
or indefinite time, not absolute unconditional exsdiness.



The Tyndale New Testament from 1525 is interestiagjng no reference to eternity.

Peter sayd vnto him: thou shalt not wesshe myhik ye worlde stondeth. lesus answered
him: yf | wasshe ye not thou shalt have no part wie.

This might be a proper definition:

Theodoret(A. D. 300-400)"Aidn is not any existing thing, but an intervalndéing time,
sometimes infinite when spoken of God, sometimepopioned to the duration of the
creation, and sometimes to the life of man."

eis ton aidnaeferring to men as Peter in John 13:8 meaning pradably lifetime, perpetual
continuance but within limits.

The relevant verses concerning the salvation dadrallonly Mark 3:29 and Jude 13

Mark 3:29

0g 8" av Pracenunon &ig 10 mTvedpa O Gylov, ovk Eyel doecty €ig TOV ai®dva, AALd Evoydg
€0TIV VIOV APOPTHUOTOC.

Green'’s Literal, no “universalist” translation asuymight suppose

...but whoever blasphemes against the Holy Spirit f@semission unto the age (eis ton
aiona), but is liable to eternal judgment...

Same Verse in Mr. Darby’s translation

...but whosoever shall speak injuriously against thely Spirit, to eternity has no
forgiveness; but lies under the guilt of an evdrtagsin...

It should be eitheinto the ageor into eternity so both translations do possibly not translate
the article entirely correct, the Apostolic Bibigerlinear translation hasto the eon.

Jude 13

Kopota dypra Oardoong érappilovio Tac £ovtdv oioyovac, Gotépeg mloaviitan oig 6 {Opoc
0D 6KOTOVG €ig TOV aidva TETPNTOL.

Green'’s Literal

wild waves of the sea foaming up their shames, emmgl stars for whom blackness of
darkness has been kept to the age.

Darby’s translation

raging waves of the sea, foaming out their own gfs|awandering stars, to whom has been
reserved the gloom of darkness for eternity.

the Apostolic Bible interlinear translation hago the eon.



Mr. Darby says:

A multitude more may be quoted to the same effemte with the modified sense |
have spoken of above of absolute gift and calliegen to be retracted. Baeis ton
aionanever means "to the age" in any case.

Take 1 Peter 1: 23, 2fpgou zontos theou kai menontos eis ton aidaes it last
only "to the age" (applying it to thegon, not totheouas some do)? So verse 25,
rema menei eis ton aiona. 8alohn 2the truth shall be with us "to the age!" So Jude
13, wandering stars, to whom is reserved the bleskiof darknessis ton aionaHere
again "to the age" has no sense.

| agree with Mr. Darby thahto the ageas if a specific age would be meant, makes nsesen
for the phraseis ton aionan almost all occurrences, especially in the Sagitit which | will
show later, though | do not agree tk#t ton aibnaneans strict endlessness or even eternity,
at least as long as not referring to God.

Mr. Darby does not deny, thaton also means age; in fact he transla&s several times
with age, where the KJV translators utterly failed.

1 Corinthians 2:7

But we speak God's wisdom in [a] mystery, that @mddwisdom] which God had
predetermined before the ages for our glory

before the agepro ton aionon, the KJV does render it impropetbgfore the world

Revelation 20:10

And the devil who deceived them was cast intodke bf fire and brimstone, where [are]
both the beast and the false prophet; and they §liealormented day and night for the ages of
ages.

ages of agemstead ofor ever and evethough Mr. Darby was surely no universalist.

Luke 1:33

...and he shall reign over the house of Jacob foratpes, (F17and of his kingdom there
shall not be an end.

Mr. Darby brings following footnote=17 Or ‘for ever;' but it is plural.

| regard Mr. Darby as an honest scholar, he seenmate thougheis ton aibnameansin
eternity, but he realized here it is plur@is tous aidbnasand was honest enough to render it
ages at least here; in other occurrences he renderplthial withfor everthough. Sometimes
he translates wittvorld or worlds as the KJV translators did.



| will now come to the Septuagint, quoting the Ajadis Bible interlinear translation and the
translation from Sir Lancelot C. L. Brenton.

Exodus 15:18

KLPLOG POCIAELMOV TOV OLMOVO KOL ET' OLOVOL KO ETL
Kyrios basiledn ton abna kai ep abna kai eti
The Lord reigning into the eon, and unto eon, ailtl s

Into to the eon and still (or furthermore — kai)e8howing thaeonitself is not endless, the
Hebrew has something likdlam va edfor “olam” and furthermorgshowing that whatever
olam means, it can hardly mean endlessness, causag@bes beyond an endlessness. The
Latin bible (Vulgate) haseternum et ultra — in eternity and beypstiowing that even Latin
aeternunmdid not (necessarily) denote endlessness in Jésaiags.

Exodus 21:6

TPOGOEEL ALTOV O KVPLOG CLTOV TPOG TO KPLTNPLOV TOL B0V Kot TOTE TPOGAEEL AVTOV ETL TV
Bupav emt TOV 6TOOUOV KOL TPVTNGEL CVTOL O KLPLOG TO OVG TM OTNTUD KOl SOVAEVLGEL QVTM E1G
TOV 01OV,

...his master shall bring him to the judgment-seaBofl, and then shall he bring him to the
door, —to the door-post, and his master shall duseear through with an awl, and he shall
serve him for ever...

for everor into the eorcould at most meaior lifetimehere, imagine how ridiculous it would
be to translate or to understaral, slave shall serve his master in eternily Torah
commentary (German version of the Plaut Chumasfy), shat the Rabbis understofaiever
(Hebrewolam) as until the Jubilee year, so we might possiliglarstanceis ton aidnahere
asforever, until the Jubilee yeathe Vulgate hag saeculummeaning age.

Exodus 40:15

KOl E0TOL WOTE EWVAL OVTOLG YPLOHO LEPATELNG EIS TOV IOV E1G TOG YEVEUS ALTWOV
And it will be so as to be them an anointing phestd into the eon, unto their generations.

For me generations rather belong to time than ey, it is of course important what the
Jewish translators had in mind here when they latet the Hebrew scriptures into Greek,
but | can hardly imagine that they understood withton aiébnahere something everlasting
without any end, especially as Hebrelamhad not such a meaning.

Deuteronomy 15:17

KOL ATLYN TO OTNTIOV KO TPVANGELS TO MTIOV OVTOL TTPOG TNV Bupav Kol EGTAL GOl OIKETNG €15
TOV GLOVO KO TNV TOOIOKNV GOV TOMGELS MGOVTMG

then you shall take the shoemaker’s awl, and makelain his ear against the door, and he
will be to you a servant into the eon.



This is a kind of parallel verse of Exodus 21:6atty mentioned, it's interesting that the
Vulgate hasaeternumhere while it hasaeculumhere, as if it were synonyms, saeculum
denotes limited duratiorgeternummust do so as well to be a synonyage and eternity
would hardly be synonyms.

Deuteronomy 23:6

OV TPOGOYOPEVGELS EPNVIKOL OVTOLS KO CULPEPOVTO QVTOLS TOCOS TOG NUEPAS GOV E€1G TOV
a1V

You shall not address peaceable to them, nor barddgeous to them all your days into the
eon.

All your days for eternitys hardly to imagine here — especially in a Plet@ense as days
belong to time and not eternity, | guess a longicoance was in the mind of the writer.

1 Samuel 27:12

Kol EMGTELON SOV EV TO OLYXOVG GPOIPA AEYMV NOYLVTOL OLGYVVOLEVOS EV TM AO® OLTOL EV
GPONA Kol EGTOL LOL OOVAOG €15 TOV ULV,

So David had the full confidence of Anchus, whd,dde is thoroughly disgraced among his
people in Israel and he shall be my servant for.eve

For everor into the eon(eis ton aibnajcan at most refer to lifetime here, it is impossit
think of eternity here. The Latin hasmpiternusshowing that to the ancients all these words
had not such a strict meaning, as if they meantiasteng without any end but as it seems to
me rather “everlastingness” as long as it lastsl|ilmited by the circumstances it refers to.

A Seventh Day Adventist who believes in the desioac of the unrighteous writes
concerning the adjectivaonios(referring to Matthew 25:46):

It is important to note that the Greek word aionitsanslated "eternal” or "everlasting,"
literally means "lasting for an age." Ancient Greplpyri contain numerous examples of
Roman emperors being described as aionios. Whaieent is that they held their office for
life. Unfortunately, the English words "eternal” @verlasting” do not accurately render the
meaning of aionios, which literally means "age-lagt' In other words, while the Greek
aionios expresses perpetuity within limits, the Histy "eternal” or "everlasting” denotes
unlimited duration.

Source: http://www.biblicalperspectives.com/boaksfiortality _resurrection/6.htm

Of course this man might not be the highest authoeigarding questions on Greek language
but for me it makes sense and seems to fit extxtiiyge meaning of the phrases ton aiona,
possibly expressing perpetual continuance but wilimits according to the things, actions,
circumstances or persons applied to, | will camekkia this point at my conclusion.



Psalm 73:12

150V OLTOL OUAPTOAOL KO EVONVOLVTAL E1S TOV CLOVA KOTEGYOV TAOVTOV
Behold, these are the sinners, and they prospertive eon, holding wealth.

This is kind of my favorite verse, who would sesbuclaim that sinners prosper eternally?,
this alone is striking proof that Hebreslam does not mearverlasting at least doubtlessly
not in all occasionsis ton aionacould hardly have been intended to maaaternityhere.

Micah 4:5

QUIA OMNES POPULI AMBULABUNT UNUSQUISQUE IN NOMINE DEI SUI NOS AUTEM
AMBULABIMUS IN NOMINE DOMINI DEI NOSTRI IN AETERNUM ET ULTRA

0Tl TOVTEG Ol A0l TOPEVOOVTOL EKOGTOG TNV 000V OUTOV MUELS 0 Topevcouedo v ovopatt
KLPLOV BEOV NUOV €1 TOV ILMVA KO ETEKELVA.

For all the peoples shall go each in his own wayt, Wwe shall call go in the name of the Lord
our God into the eon (eis ton aidna) and beyond €kakeia).

This is also a most interesting verse, as Exodus8l eternity and beyond this phrase
would actually mean eternity, for me it seems inge that the translators who made the
Septuagint understoagls ton aionao express eternity in any case, when they reaseton
aidna and beyond.

But there are also examples whergton aionaefers to God.

One example:

Psalm 119:89

€15 TOV QL®MVO KLUPLE 0 AOYOS GOV SLOLEVEL EV TM OLPAVD
Into the eon, o Lord, your word abides in the heave

Here we might understareds ton aidnaasin eternity but not because the phrase carries this
meaning in itself but because applied to God, if s@enpareeis ton aidnawith the word
lifelong we would have a similar effedtfelong applied to men are only a few decades, but
applied to God eternity.

| think I'm not the first one who came to this causion; for meeis ton aibnaseems to
express perpetual continuance but within limitsoading to the things, actions, circumstances
or persons applied to, not strict infinity or unddional endlessness but “everlastingness” as
long as it lasts, limited by the circumstanceseters to, or meaning simply unknown
continuance.

It's also interesting that the Latin wordsternum(eternal) angempiternunfeverlasting) are
also used in a sense of orifiglong, andaeternumobviously as synonym afaeculum(age)

in some occasions; it seems that all these wordgtniiave had a similar meaning to the
ancients and | think this was not infinity.



It's a bit unlucky in my opinion that Mr. Darby uw@lato as authority and did obviously not
examine the use of this phrase in the Septuagimtisaon aidénas the equivalent of Hebrew
olam and as this word does not mean eternity, whidhinktall authorities agree, s®s ton
aibnadoes most probably express something similada® does.

There is one interesting verse, where Mr. Darbysdoanslate exactly as the “universalist”
translations, which supports my position concermilagn

Ecclesiastes 12:5

Young's Literal (sometimes called a “universaligstinslation)

Also of that which is high they are afraid, Andtloé low places in the way, And the almond-

tree is despised, And the grasshopper is becomedeb, And want is increased, For man is

going unto hishome age-during (olam) And the mourners have gone round through the
street.

Mr. Darby’s translation

they are also afraid of what is high, and terrorg an the way, and the almond is despised,
and the grasshopper is a burden, and the capenisrivithout effect; (for man goeth to his
age-long homeand the mourners go about the streets;)

There is also another interesting expression irSeygtuagint, remember Plato contrasted time
(chronos) with eternity (aion).

Isaiah 34:10

...VUKTOG KOl MUEPAS KOl 0V GPEcONCETAL €1 TOV GOV YPOVOV KOl CVOPNCETOL O KOTVOG
QVTNG OV E1G YEVENG EPNULOONCETAL KO E1G YPOVOV TOAVY

...nuktos kai émeras kai ou sbesthésgitaton abna chrononkai anabésetai o kapnos
autés an eis geneas eréfthésetai kai eis chronon polun

...night and day; and it shall not be extinguishet the eon of time And shall ascend her
smoke upward; unto her generations she shall beendadolate, and for a long time she shall
be made desolate.

While Plato contrastedhronoswith aidn, here theaion belongs to time (chronos), &on of
time, for me it seems obvious that they didn’t underdtéhe phraseeis ton aidénain a
Platonic sense (whatever Plato meant with “timadpain eternal/eonian image of eternity”).

According to Mr. Darby’s understanding one mushsiate,in eternity of time— but this
would sound odd and contradict Plato’s definitidneternity | suppose, which Mr. Darby
seems to see as kind of authoritative.



| will now come to my last points, Mr. Darby thoubk agrees thaion means occasionally
ageinsists thatidoniosmeansternal

Mr. Darby wrote:

...and at the same time philosophical force of thedwaion, aionios Eternity, unchangeable,
with no ‘was' nor 'will be," is its proper forchat it can be applied to the whole existence of a
thing, so that nothing of its nature was before wu after is trueto telos to periechorBut its
meaning is eternity, and eternal. To say that teeyot mean it in Greek, as Jukes and Farrar
and S. Cox, and those they quote, is a denialeoktatements of the very best authorities we
can have on the subject. If Plato and Aristotle Bhdo knew Greek, what these others say is
false. That this is the proper senseamiosin Scripture, is as certain as it is evident. In 2
Corinthians 4: 18, we hauta gar blepomena proskaira, ta de me blepomenaiaidinat is,
things that are for a time are put in express esthtvithaionia, which are not for a time, be it
age or ages, but eternal. Nothing can be moreideas$ its positive and specific meaning.

. But this does not alter the meaning of the waibnios is properly the opposite to
proskairos.

Mr. Darby refers here to 2 Corinthians 4:18, howegw®skairosis not time (chronos) itself
but seems rather to be a period, Plato did notrasha period (proskairos) with eternity but
time itself (chronos) with eternity (aion), so NDrarby is wrong here in my opinion.

The wordproskairosalso occurs in Matthew 13:21, Mark 4:17, Hebrew=51

In Mt. 13:21 the TNIV, NIV and NIRV bibles transégproskairoswith short time,the KJV
hasa while othersa seasonquite similar in Mk. 4:17.

Hebrews 11:25 (KJV)

Choosing rather to suffer affliction with the peemif God, than to enjoy the pleasures of sin
for a season (proskairos);

Some other translations hasieort timehere, or foa while.

The particular verse is:

2. Corinthians 4:18

11| 6KOTOVVTOV NIV TO PAeTOUEVO GALR TO U] PAETOUEVA: TO Yap PAETOUEVA TPOTKOUPA, TA.
0¢ un PAemdpeva aimvia.

mé skopou@n énan ta blepomena alla ta mé blepomena ta gar blepame@skaira, ta de
mé blepomena ania.

For tho thingis that ben seyn, ben but duryfgrea schort tyme but tho thingis that ben not
seyn, ben euerlastyng&Vycliffe Bible)



As | saidproskairosis not time itself, this would behronos,but rather a (shorter) period as
far as | know, you can contrast strict oppositethorgs that are related to each other, you can
contrast a lake with a desert and you can con&rdgke with an ocean; one might suppose
here is contrasted time with timeless eternity iRlatonic sense, but you can also contrast
something which lasts only a short present perigtd something that is yet future and will
last for ages. | think this verse proofs in no Wagtaiéniosshould be understood as endless,
because this verse does not say so. It might bedtfect definition of Hebrewslam which
means something like hidden time as far as | know:

Things that are seen last only for a (short presgetriod, but things yet future, not
seen yet and with an unavowed end, are olam/eonian.

This might be a possible interpretation without aeiation to a supposed endlessness or
timeless eternity as Mr. Darby and others suppose.

Mr. Darby also said that Philo of Alexandria, wha@asvcontemporary with Christ, used
aiéniosin the meaning oéverlasting using him as authority to support his opiniorywbuaer:

Philo, who was contemporary with Christ, generalgedaidion to denote
endless, and always usabnionto describe temporary duration. Dr. Mangey,
in his edition of Philo, says he never usgdhionto interminable duration. He
uses the exact phraseology of Matthew 25:46, pelcas Christ used it. "It is
better not to promise than not to give prompt &ssce, for no blame follows

in the former case, but in the latter there is atisgaction from the weaker
class, and a deep hatred and everlaStmmishment {olasis aiéniok from
such as are more powerful." Here we have the eeagts employed by our
Lord, to show thaaidéniondid not mean endless but did mean limited duration
in the time of Christ.

Philo always usesthanaton ateleutetonor aidion to denote endless, and
aionionfor temporary duration.

'this was also quoted on other pages, in the coiitesems to be about several years of imprisonment

Source: http://lwww.tentmaker.org/books/Aion_Ilim.htm

The last point, three verses where Mr. Darby wad kif inconsequent

Titus 1:2

En’ éAmid {of¢ aiwviov, fiv énnyyeilato O dyevdng 00 TPo pOVOV aimviwv
Green's Literal

on hope of eternal life which the God who doediegiromisedbefore eternal times
Mr. Darby’s translation

in [the] hope of eternal life, which God, who cahiie, promisedefore the ages of time



2 Timothy 1:9

ToD 6MOOAVTOG NUAC Kol KOAEGAVTOS KANGEL ayig, o0 Kot Ta Epyo MU®V GAAL Katd idiov
pobeotv Kol yaprv, Tv dobeicay Nuiv &v Xplotd Incod mpo ypoévev aimviny

Green'’s Literal

the One having saved us and having called us witbly calling, not according to our works,
but according to His own purpose and grace givengdan Christ JesuBefore eternal times

Mr. Darby’s translation

who has saved us, and has called us with a holyngalnot according to our works, but
according to [his] own purpose and grace, which glvaiven to us in Christ Jesuzefore
[the] ages of time

In both versepro chroron aionion, before eonian time&aving a beginning they can hardly
be eternal, Mr. Darby knew this quite well | suppatherefore translating with ages, showing
that at least here he understa@dniosas pertaining to ages. The Vulgate hase tempora
saecularia something likebefore times age-abidingssaeculummeans agesaeculariamust
mean age-abiding, however in later timeseculariaseems to have been understood as
pertaining to the worldimodernsecula), probably therefore does for example the King
James Version following the Vulgate, translagfore the world began.

Romans 16:25.26

... KO0 AmOKEALYY puoTnpiov ypdvols aimviolg seotynuévov, 2 pavepwdéviog 8¢ viv 814 e
YPAPAV TPOPNTIKAV KAT ETLTOYTV TOV aimviov Ogod ...

...kata apokalypsin mysteriahronois abniois sestigémeno® phanesthentos de nun dia
te graplon prophétilkn kai epitagén tou aniou Theou ...

Green’s Literal translation

Now to Him who is able to establish you accordiagnty gospel, and the proclaiming of
Jesus Christ, according to the revelation of thesteny having been kept unvoiced during
eternal times?® but now has been made plaiand by prophetic Scripturesaccording to the
commandment of the eternal God, made known foriebeel of faith to all the nations;

Mr. Darby’s translation

Now to him that is able to establish you, accordingny glad tidings and the preaching of
Jesus Christ, according to [the] revelation of [fhmaystery, as to which silence has been kept
in [the] times of the agesbut [which] has now been made manifest, and byplpetic
scriptures, according to commandment of the ete@wd, made known for obedience of faith
to all the nations —



The eternal timegchronois abniois) had an end; Mr. Darby translata®nios here withof
the ages.

Beside the point that the phrasternal timeds a contradiction in itself, how would this fd t
the Platonic view of time contrasted with eternitf?Plato separates time from eternity
(though I'm not 100% sure), but Paul calisies“eternal”, than | think Paul didn’'t use
aidniosin a Platonic sense, as did not the translatotseoSeptuagint as I've shown; but Paul
mention eternal times3x where they had either beginning or end and masibably both
which also proves Strong'’s definition @fnioswrong (Strong number 166).

| will close now, as there have countless artiblesn written on this subject, but had | doubts
especially concerning the phrasie ton aiénavhat it does actually mean.

There is also an interesting opinion concerramios if it would actually mearmternal
Wilhelm Barclay, | think a Greek scholar and bibknslator wrote:

Second, one of the key passages is Matthew 25:46ewhis said that the rejected go away to
eternal punishmentand the righteous to eternal life. The Greek whd punishment is
kolasis which was not originally an ethical word at dtl.originally meant the pruning of
trees to make them grow better. | think it is ttoesay that in all Greek secular literature
kolasisis never used of anything but remedial punishm&mé word for eternal iaionios It
means more than everlasting, for Plato - who mas ravented the word - plainly says that a
thing may be everlasting and still not &®nios The simplest way to out it is thatonios
cannot be used properly of anyone but God; it ésvilord uniquely, as Plato saw it, of God.
Eternal punishment is then literally that kind efrredial punishment which it befits God to
give and which only God can give.

Source: http://www.savior-of-all.com/barclay.html

Though | do not share this view personally, it skdhat the teaching of universalism does
not stand or fall with the translation of the waidnios while the doctrine of endless torment
can only be proven true if it can be shown, #iahiosmeans strict infinity or endlessness in
all occasions or at least in Matthew 25:46 (anchétien would annihilationism not have been
refuted).



